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PREFACE. 





Tus volume is the result of five years’ steady applica- 
tion and hard labor, and is the outgrowth of an essay 
written by us, which we read at the Preachers’ Meeting 
of the Methodist Episcopal Church, in Philadelphia, held 
in the year.1876. This essay consumed three hours in 
reading, and at its conclusion various suggestions were 
made to its author, as regarded its final disposal, among 
which was the proposition to have it published in cheap 
form that it might be circulated extensively in the 
Church. At first we thought of so doing, but, upon 
consideration, concluded that it would be better to en- 
large upon the subject, in order to give it as clear a 
presentation as lay in our power. This we have done, 
and think we can safely place the work in the hands of 
an appreciative public; and in so doing it is our most 
earnest desire that, by the help of God, it may be the 
means of leading some immortal soul to the paths of 
virtue and righteousness, and help him to grow therein. 

The conversational style of treating the matter here- 
in contained was adopted because we thought that by 
so doing we could more readily and explicitly reach the 
plain, simple truth, as it is contained in the Scriptures. 
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If, by the divine blessing, this effort of ours should be 
rewarded by causing conviction to fasten upon one sin- 
ner and lead him to the cross, or by leading some of 
God’s dear children to-advance in holiness, we shall 
have obtained our chief object; for it was the hope of © 
so doing which led to this production. We do not lay 
claim to infallibility, neither do we say that we have as 
fully and clearly set forth some things as others could 
have done; but. we hope we have removed some of the 
mists which, to some minds, may have enveloped some 
of the subjects considered, and turned a few rays of the 
light of God’s word upon some points of interest, which 
may shine upon the path that leads to holiness and 
heaven, and reveal some steps which may be taken, that 
to some persons were still in obscurity. If this, to any 
reader, should prove to be the case, God shall have the 
glory, for the light is in him only. 

The reader will find the frequent use of the pronoun 
I, and the repetition of a number of terms; this could 
not be avoided without causing doubt upon the sense 
intended to be conveyed; therefore, we ask you to look 
leniently upon it. 

Thankful for the favor shown by those who have 
read our work, “To the Cross and Crown,” we now 
give this book to the public: and, “I speak as to wise 
men; judge ye what Isay . . . Prove all things; hold 


fast that which is good.” 
. THe AUTHOR. 


INTRODUCTION. 
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“Waar shall it profit a man, if he shall gain the 
whole world, and lose his own soul?” This is a 
question of startling interest to every human being, 
and yet men eagerly seek to gain the world, although 
thereby they imperil the immortal soul. To arrest 
the attention of thoughtful men and lead them to 
consider the spiritual and unseen is the object of this 
unpretending volume. 

The design of the author is to lead men not only - 
to seek the kingdom of God, but also to inspire them 
with an earnest purpose to secure its highest moral 
and spiritual possibilities. The author’s style is 
conversational and original. Christian perfection is 
his central thought, around which all his other 
thoughts converge with order and harmony. The 
doctrine of the new birth, involving justification 
and regeneration, is thoughtfully considered. Cor- 
rect views of Christian perfection involve a clear 


understanding of justification and its concomitants. 
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This important fact is too frequently overlooked by 
writers on the doctrine of Christian perfection. In 
his first conversation the author proves the attaina- 
bility of Christian perfection, both by the teachings 
of the word of God and the standard writers of the 
Methodist Episcopal Church. He also presents the 
different views held by Methodists on this vital 
question. Christian perfection, what it is and how 
it may be attained, is fully discussed in this chapter. 
The author criticises his opponents in the second 
conversation with masterly ability, and establishes 
his own position by Scripture and logic. He also 
enlarges on the operations of the Spirit, showing 
that through all the stages of salvation’s work it is 
the same Spirit that awakens, convicts, regenerates, 
and sanctifies. The author teaches that regeneration 
only includes what is usually denominated conver- 
sion, and, summing up the gracious results of re- 
generation, he argues that Wesley, Watson and 
Clarke are in harmony with his views; he also seeks 
to remove all difficulties in the way of accepting his 
theory of regeneration and sanctifieation. His argu- 
ments are forcible, and will convince many that his 


points are scripturally taken and logically established. 
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The term perfection, as applied to Christians, is clear- 
ly defined, and it is shown to have only a relative sig- 
nificance. A strong array of proof is presented to 
show that perfection is attained by growth in grace 
and in the knowledge of our Lord Jesus Christ. 
The characteristics of Christian perfection are con- 
sidered, and the evidences by which we may know 
when it has been attained are brought forward. 
The author claims that perfect love constitutes 
Christian perfection, and that love dwells in the 
heart in proportion to the knowledge that we may 
have of God—intelligent love only can be perfect. 
Following this is a conversation on the time in 
which perfection may be attained and the reasons 
why some Christians reach this glorious summit more 
quickly than others. Next in order is a long and 
interesting conversation on the Bible teaching of this 
doctrine in connection with the various theories held 
by different Christians. In this conversation he dis- 
cusses the gospel and legal aspects of perfection. 
Then follows a conversation treating on sanctification 
in its relation to regeneration, showing that in its 
first stages sanctification and regeneration are iden- 


tical, but that the work of sanctification gradually 
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proceeds until the soul passes out of the body to its 
home in glory. Following this there is a general 
discussion on the higher attainments of our holy 
Christianity. Taken as a whole, this little book will be 
read with interest and profit by many thousands. The 
style and manner of Brother Morell are original and 
taking. Many will profitably read this book who do 
not and possibly will not accept the author’s views; 
but on a subject of such vast importance, whatever 
book contributes in the least to a more perfect un- 
derstanding of the truth should be hailed with pleas- 
ure by every Christian. This volume deserves an 
honored place among the many works that treat on 
the higher Christian life, and if it shall lead souls 
into a closer communion and fellowship with God, 
the object of its author will have been accomplished. 


J. B. Graw. 
CampEN, N. J., June 138, 1881. 
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CONVERSATION I. 
Christian Perfection Taught in the Scriptures. 


Inquirer. Dear pastor, for some time past my mind 
has been greatly exercised on the subject of the 
maturity of the graces of the Spirit of God in the 
hearts of his children, or Christian perfection; and I 
find I have neither the time nor the means to fully and 
properly investigate the matter. And, as I look to you 
for instruction in relation to spiritual things, I desire 
to have a personal conversation with you on the sub- 
ject; for I wish to have a correct understanding of so 
important a doctrine. 

Pastor. The subject you have named is of the greatest 
importance to all Christians; and I rejoice that you, as 
a member of my flock, are anxious to find the truth 
which will give you right views on the «subject of 
Christian perfection; and I am glad of the opportunity 
of trying to assist you in finding it, for you must have 


a clear understanding of the truths connected with 
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that doctrine before you can attain to the spiritual 
state which it comprehends. In our conversation I 
wish you to propound such questions to me as may be 
suggested to your mind in relation to the subject in 
review, and if any difficulties arise from the answers I 
give, you may state them. What is the first point of 
which you desire to inquire ? 

Ing. 1. Do the Scriptures distinctly teach that there 
is a state of spiritual development to which it is possi- 
ble for the Christian to attain in this life, that is, in any 
sense, perfection ? 

Pastor. That they do teach, you may clearly see, by 
the following passages: see Psa. xxxvii, 37, “ Mark the 
perfect man,” Prov. ii, 21, “For the upright shall 
dwell in the land, and the perfect shall remain in it;” 
and Prov. xi, 5, “ The righteousness of the perfect shall 
direct his way.” There must be a state attainable by 
man which is, in some sense, perfect, or else these 
passages are misleading and without meaning. That, 
you know, cannot be true of them. In Matt. v, 48, 
Christ said to his disciples, “Be ye perfect.” This ad- 
monition given by the divine Teacher to his followers 
implies that in some way they might be perfect. The 
Apostle Paul, in 1 Cor. li, 6, says: “ Howbeit we speak 
wisdom among them that are perfect.” This could not 
be done, unless there were some persons in the Church 


who had attained to a state of religious development 
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which the apostle regarded as perfection. In 2 Cor. 
xii, 2, ‘Paul exhorts those to whom he wrote to “be 
perfect.” He could not, consistently, have given this 
exhortation, other than with the understanding that 
they to whom he gave it might be perfect; for if he 
had not so understood, then his exhortation was of no 
account. So, then, the only reasonable conclusion to 
which we can come is that a state of perfection is 
attainable by the Christian in this life. I might ad- 
duce many other passages to prove that the doctrine 
of perfection is clearly taught in the Scriptures, but 
those given above should suffice for that purpose. 

Ing. 2. I am convinced that the texts you have 
given teach the attainability of a state of perfection 
by the Christian in this life. Is this doctrine uniform- 
ly held by the Methodist Church ? 

Pastor. Yes; it is held by the Methodist Church in 
all its branches, and by many of the preachers and 
members of some other Churches, who have been led 
to accept it through the influence of the teaching of 
the Methodist Church. 

Ing. 8. This doctrine of perfection is not taught in 
the Articles of Religion of the Methodist Episcopal 
Church. How do you account for that fact ? 

Pastor. I judge that to be so because of the fact 
that, when Mr. Wesley and his coadjutors arranged 
and defined the doctrines of religion for his societies, 
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the doctrine of perfection was not sufficiently under- 
stood by them to enable them to give a clear and satis- 
factory statement of it. While, however, the doctrine 
is not definitely stated in the Articles of Religion, it is 
taught in the Discipline. On page 101, paragraph 152, 
questions 2 and 3, you will find that all the preachers 
received into the Conference of the Church have to 
profess their belief in this doctrine. Then, too, the 
doctrine of perfection is taught by all the standard 
authors of the Church from Mr. Wesley to the present 
time. 

Ing. 4 I now see that the Methodist Episcopal 
Church is faithful to her trust in teaching this im-. 
portant truth to her people. But while this is so, is 
there not a disagreement in sentiment as to what con- 
stitutes Christian perfection, and as to how it is at- 
tained? On these points is she not divided? I under- 
stand there is a conflict of opinion between both her 
teachers and members as to what makes a perfect 
Christian, and as to how the child of God is to attain 
to it. : 

Pastor. That is true. And because of these things 
the Church has greatly suffered. Many of God’s dear 
children, doubtless, have had their minds bewildered 
by the conflicting sentiments which have prevailed in 
the strifes of controversy which have taken place in the 


Church on this, one of the most deeply interesting and 
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important questions of theology. I think, however, 
that the most of the trouble has arisen out of the im- 
proper use of terms, rather than from facts. Doubt- 
less, in some instances, in attempts which have been 
made to explain passages of Scripture treating upon 
the subject of perfection and other kindred topics, 
points of truth have not been clearly brought to view, 
and in others, for the want of a clear perception of 
their meaning, they have been perverted; and hence 
wrong conclusions have been reached. 

Ing. 5. I have learned that there are two views held 
on the subject. I suppose you know what they are; 
will you please state them to me so that I may see 
wherein they differ? 

Pastor. Iwill; and one of them I will give in the 
following propositions, namely: (1.) Man, as the result 
of sin, is depraved in his moral nature; and, there- 
fore, he cannot, in his fallen state, be in fellowship 
with God, nor be admitted into his presence; and that, 
for actual sin, he has doomed himself to eternal punish- 
ment, and that it is impossible for him to save himself; 
for he cannot blot out his own sins nor wash away his 
moral impurity or depravity. 

(2.) That God, moved by the love which he had for 
Adam, even after he had sinned, and his fallen race, 
gave his only begotten and well-beloved Son to be the 
ees of the world. And that Son thus given, by his 
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sufferings and death, has made a full atonement for 
the sins of the whole world; for he, “by the grace of 
God, tasted death for every man.” Therefore, by the 
fullness of the merit of his shed blood he has estab- 
lished in himself the way for rebellious man to find 
-pardon for sin, and the renewal of his spiritual nature 
even unto holiness. | 

(3.) That true repentance toward God, and faith in 
Jesus Christ, on the part of a sinner, secures to him 
the blessing of pardon, or justification. 

(4.) That justification does not remove sin from the 
soul; it is only subdued, or the soul of the person who 
is justified only is still defiled by inbred sin. 

(5.) That there must be a conviction of the existence 
of inbred sin, a repentance for it, and a special faith 
in Christ for the application of his blood by the Holy 
Ghost to remove it. 

(6.) When these conditions are complied with sin is 
removed out of the nature of the soul. 

(7.) When this second work is wrought the believer 
is wholly sanctified, and by that his soul is cleansed 
from inbred sin, or moral depravity, and he is, there- 
fore, made holy in his moral nature, and thus prepared 
for heaven. And according to this theory, this second 
blessing constitutes Christian perfection. 

Ing. 6. What do those who hold the views you have 


stated teach as to the time and manner of the attain- 
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ment of Christian perfection? Is it by an instanta- 
neous operation of the Spirit, or is it by a process of 
gradual development ? 

Pastor. They hold that when a justified believer, 
who is convicted of the existence of sin in his soul, 
rests by faith on Christ for purity, the Holy Ghost 
applies the cleansing blood, and entirely sanctifies the 
soul from inbred sin, and perfects it in holiness instan- 
taneously, and, by his so doing, Christian perfection is 
attained. 

Ing. 7. This theory, then, does not admit the possi- 
bility of growing into purity or holiness; is that view 
correct ? ° 

Pastor. Most assuredly it is, for if the soul of a 
person remain sinful in its nature that person cannot 
grow into holiness. However, though that is so, the 
soul which is sinful in its nature may advance toward 
the attainment of holiness. There is a difference be- 
tween growing into a state and advancing toward its 
attainment. A sick child cannot grow into a state of 
health while the disease remains in its system, but, by 
the use of a proper remedy, it could advance to, and 
finally reach the state of health. You can apply this. 

Ing. 8. I see; you are right in that. What does 
this theory teach of the infirmities of the mind and of 
the body after this supposed second blessing has been 
obtained ? 
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Pastor. It teaches that they still remain, and that 
there must be a growth in grace and in the knowledge 
of the truth as it is in Jesus, in order to retain heart 
purity, which is given by the second blessing, and that 
a failure to so grow will result in the loss of heart 
purity, and the work of the Spirit will have to be re- 
peated to repurify the heart, or the person cannot be 
saved in heaven. 

Ing. 9. Can you give me some proofs that the views 
you have stated are entertained and taught by persons 
of note in the Methodist Episcopal Church ? 

Pastor, Yes. And I refer you to a book written by 
Rey. J. A. Wood, title, “ Perfect Love.” The follow- 
ing quotations I make from this book, the author says 
were written by Rev. W. M’Donald, (see page 30:) 

“(1.) In regeneration sin does not reign; in sanctifica- 
tion it does not exist. 

“(2.) In regeneration sin is suspended; in sanctifica- 
tion it is destroyed. 

“(3.) In regeneration irregular desires—anger, pride, 
unbelief, envy, etc.—are subdued; in sanctification they 
are removed. 

“(4.) Regeneration is salvation from the voluntary 
commission of sin; sanctification is salvation from the 
being of sin. 

eB.) Regeneration is the old man bound; sanctifica- 


tion is the old man cast out and spoiled of his goods. 
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6.) Regeneration is sanctification begun; entire 
sanctification is the work completed.” — 

On the twenty-sixth page he says, “Christian per- 
fection is that state of grace which excludes all sin 
from the heart. Blessed are the pure in heart; for 
they shall see God.” 

Thus I have given you the clearest statement I 
could make of the views of those who hold this second- 
blessing theory as to how Christian perfection is at- 
tained, and as to that in which it consists. I hope 
you have comprehended all the points I have stated of 
this second-blessing theory. 

Ing. 10. I think I understand them fully. What 
are the other views ? 

Pastor. They both agree in many things contained 
in some of the propositions which I have stated above. 
There is no conflict of sentiment in relation to the 
teaching of the first three propositions, so I will give 
the views of those who are opposed to the second- 
blessing theory by propositions containing the points 
wherein they differ, namely : 

(1.) When the believer is justified he is not only 
cleansed from the guilt of the sins which he has com- 
mitted, but he is also cleansed from moral depravity, 
or “inbred sin;” for by the renewing of the Holy 
Ghost at the new birth his soul is made a partaker of 
the nature of God, and, therefore, it is positively holy 
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in its moral nature, and this holiness constitutes heart 
purity. 

(2.) The purity of heart obtained at the new birth 
may be retained until the end of the term of proba- 
tion. | 

(3.) This purity thus retained gives the soul a meet- 
ness for heaven, and if it should leave the body in the 
moral state given to it by regeneration it would go to 
be with Christ. 

(4.) If sin be willfully committed after the new birth 
guilt will be brought upon the soul, and it will also be 
defiled; then the offender must be rejustified and re- 
purified, or he cannot go to heaven. 

(5.) If after the new birth due attention be given to 
the use of the means of grace the child of God will 
grow and increase in the strength of the graces of the 
Spirit, which are planted in his soul by the Holy Ghost 
when he is born again, until they attain to maturity. 

_ (6.) When the graces are matured the Christian is in 
the enjoyment of that state of spiritual development 
which the Scriptures designate as perfection. 

There is no difference between the two theories on 
the subject of the remaining of infirmities in the Chris- 
tian. 

Ing. 11. Will you inform me of the meaning of the 
term perfection as it is used by those who hold the 


views last stated ? 
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Pastor. They hold that it refers to an advanced 
state of the development of the Christian graces. It 
does not, as when it is applied to material things, imply 
that improvement or enlargement are at an end, for 
there is no limit to the spiritual improvement of the 
soul, at least this side of heaven. The term perfec- 
tion, when it is applied to Christians, is used relatively. 
If you remember this meaning of the term perfection, 
it will help you the more easily to understand the sub- 
ject under consideration. 

Ing. 12, [thank you for the definition you have given 
of the term perfection; I will remember it. You have 
made a clear and full statement of the two prevailing 
views held on the subject of Christian perfection, 
about which there is so much controversy. Will you 
now give me a brief statement of the points wherein 
they differ ? 

Pastor. They are these: The first teaches that re- 
generation does not remove sin out of the soul; it is 
only subdued and bound, so that it does not reign, and 
it will remain in the heart until it is removed by a 
second blessing, called “entire sanctification,” and that 
upon the reception of this blessing the heart is purified 
and Christian perfection is attained. 

The second teaches that when the soul is regen- 
erated it is born of God, and that, as his child, it is 


pure in its spiritual nature, and Christian perfection is 
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attained by growth in grace and the knowledge of our 
Lord Jesus Christ, and that grace is developed by 
sanctification of the Spirit through the truth, improved 
by those who receive it, until finally those graces are 
enlarged and strengthened to that extent, or fullness, 
which is called maturity. And this maturity is what 
the Scriptures represent to be Christian perfection. 
Ing. 13. I now see the points of difference between _ 
the two theories you have stated; and I think it is of 
the greatest importance for all Christians to know which 
of them is the true one. They should know the nature 
of the moral state in which they are, as the subjects of 
the new birth. I am troubled on my own account; for 
I have not realized a second blessing, by which I was 
made conscious of the removal of sin from the nature 
of my soul; so, then, if it was not removed when I was 
born of the Spirit it still remains in me, provided this 
second blessing is required to remove it; but, although 
I have had great joy in God, and have entertained the 
hope that, if I had died in the moral state given to 
me by regeneration, I should have gone “to be with 
Christ,” if sin remains in me I am not prepared to enter 
into heaven, for that which is sinful cannot enter there. 
So I cannot rest until I know that all sin is removed 
from the nature of my soul; for my desire is to be with 
my Redeemer in his kingdom after I pass away from 


this world. Can you give me any reliable information 
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as to the moral state of my soul as a child of God? 
which, I trust, I am. 

» Pastor. I will try to do so, and, for your comfort and 
encouragement, I refer you to Eph. i, 4: “According as 
he hath chosen us in him before the foundation of the 
world, that we should be holy and without blame be- 
fore him in love.” Here you see that those who ‘are 
chosen of God in Christ Jesus are chosen unto holiness, 
that they may be without blame before him. See 
also Rom. viii, 6-10, 29: ‘“ For to be carnally minded is 
death ; but to be spiritually minded is life and peace. 
Because the carnal mind is enmity against God: for it 
is not subject to the law of God, neither indeed can 
be. So then they that are in the flesh cannot please 
God. But ye are not in the flesh, but in the Spirit, if 
so be that the Spirit of God dwell in you. Now if any 
man have not the Spirit of Christ, he is none of his. 
And if Christ be in you, the body is dead because of sin; 
but the Spirit is life because of righteousness.” Verse 
29: “Hor whom he did foreknow, he also did predes- 
tinate to be conformed to the image of his Son, that 
he might be the first-born among many brethren.” In 
these texts there is a presentation of the difference that 
exists between the fallen and the renewed state of man. 
His fallen state is represented to be fleshly, or carnal, 
which is spiritual death. His renewed state as spiritual, 


which is life. The cause of the former state is sin; of 
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the latter, righteousness. Sin is removed by the wash- 
ing and renewing of the Holy Ghost. Righteousness 
is obtained by ingraftment into Jesus Christ, the living 
vine, and these things are done at the new birth, for 
that is the event in which the change of the nature 
of the soul is completed, so that it ceases to be of the © 
flesh, or carnal, and becomes spiritual. See John iii, 6: 
«That which is born of the flesh is flesh; and that which 
is born of the Spirit is spirit.” God predestinated that 
this change should take place in those who would re- 
ceive his Son, so that they might be conformed to his 
image; and hence Christ said, “ Ye must be born again.” 
See verse 7. If you have been chosen of God as. his 
child, it is because you have been born of the Spirit 
and have obtained a nature which is spiritual, and is in 
conformity to the image of Christ, and you are one of 
the many brethren among whom he is the first-born. 
In receiving the first-born Son of God, the Word which 
was in the beginning, by believing on his name you 
become a son of God. See Johni,12. While in your 
desires, feeling, and actions you are led by the Spirit 
of God, you are a child of God. See Rom. viii, 14: 
“For as many as are led by the Spirit of God, they are 
the sons of God.” You say you are thus led by the 
Spirit, so you are a child of God. This is not a simple 
matter of theory only, but of experience, for “the 


Spirit itself beareth witness with our spirit, that we are 
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the children of God.” Verse 16. If you have the wit- 
ness of the Spirit of God with your spirit, all your fears 
as to the moral state of your soul are groundless; you 
can give to the winds your fears as to your soul’s 
safety; for if you should die in your present state you 
would be received into the mansion prepared for the 
blessed and holy. All you have to do is to retain the 
state into which you have been so graciously brought 
by the renewing power of the Holy Ghost when you 
became a child of God. See verse 17: “And if chil- 
dren, then heirs; heirs of God, and joint heirs with 
Christ.” They are heirs, because they have the image 
of the Son of God stamped upon their hearts; and 
that is the qualification which God has ordained in or- 
der to eternal life. 

Ing. 14. I know that my heart has been changed by 
grace, for, although I had the doubts and fears I have 
named, I remember the time when and the place where 
the enmity that was in my heart toward God and right- 
eousness was removed, and the flame of love was kin- 
dled in its place, and my soul was filled with joy that 
was inexpressible and full of glory! And ever since 
that time I have been following the leadings of the 
Spirit of God to the best of my ability, not only desir- 
ing to do his will, but also with a willingness, if re- 
quired, to suffer for his sake. And in this you have 
proved to me that I have the witness of the Spirit, that 
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I am a child of God; and from what I have learned of 
the results of the new birth, I know that my heart is 
right with him. 

Pastor. I rejoice with you in that you have discoy- 
ered, by the light of the word of God, that when you 
were born again of the Spirit your soul was so changed 
that it passed out of its alliance to the nature of the 
flesh, and became allied to the nature of the Spirit, of 
which it was born again; and, therefore, as a child of 
God, you are not carnal and dead, but you are holy and 
have life, by Christ, in God. Doubtless the discovery 
you have thus made causes as great an influx of joy 
upon your feelings as there would be if you had but 
just now obtained the blessing of purity. Now that 
you have made this joyful discovery of your holiness 
as a child of God, all that you have to dois to goon 
perfecting that holiness in the fear of the Lord. 

Ing. 15. Yes, my joy is very great; and, by the help 
of the Lord, I will strive to work out my salvation, ever 
looking to Jesus as my complete Saviour. And now, 
as I desire to understand the subject of-Christian per- 
fection, and all other matters related to it, as fully as 
it is possible for me to do so, I therefore wish you 
would give me a statement of your objections to the 
second-blessing theory of the attainment of heart purity 
and Christian perfection. Will you do so? 


Pastor. I will, for you must have a clear understand- 
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ing of the subjects pertaining to the work of personal 
salvation in order to aright understanding of Christian 
perfection. I havea number of objections to the theory 
you referred to, but we will consider them at our next 


interview. 
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CONVERSATION II. 


Five Objections to the Doctrine which Teaches that Inbred Sin 
still remains in the Soul that is Born of the Spirit of God. 


OBJECTION 1. 


Ir the moral nature of the soul of the believer be not 
so changed by regeneration, so that at the new birth it 
is cleansed from defilement as well as from guilt, then 
the normal spiritual condition of the child of God, from 
the time of the new birth to the time of the reception 
of the second blessing, is sinful and depraved, and the 
spiritual elements of which it is constituted must be 
impure and unholy. If that be true, then the change 
wrought in the new birth is not such as to prepare the 
soul for heaven, for it is written, heaven is a pure and 
holy place, and that nothing which is impure and un- 
holy can ever enter there. So, then, this theory dis- 
qualifies the soul that is born of God for admission into 
heaven, and, therefore, it is contrary to the teaching 
of the Bible, and because of that I must reject it. 

Ing. 16. Can you prove from the Scriptures that the 
new birth does give to the soul a moral fitness for an 
entrance into heaven ? 


Pastor. I think I can; see John iii, 3, “Except a 
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man be born again, he cannot see the kingdom of God.” 
You cannot doubt that the Saviour, by his utterance of 
these words, intended to teach that he who is born 
again does thereby receive such a change in his moral 
nature as makes him meet for a place in heaven; and 
that can only be done by making him holy, for with- 
out holiness no man shall see the Lord. In relation to 
this point I will speak to you more fully hereafter. 

Ing. 17. I am convinced that your first objection is 


sustained. What is your next? 


OBJECTION 2. 


Pastor. If sin does remain in the nature of the soul 
after it has been “born again,” then it cannot grow in 
grace to the attainment of larger proportions of holiness 
during the time intervening between the new birth and 
the obtaining of the second blessing, by which it is as- 
sumed that impurity is removed from the soul; for 
the result of growth is not to change the nature of the 
being in which it takes place; but to develop it into 
larger proportions in the same nature. A young kid, 
for instance, cannot grow into a sheep; for the forces 
working in the laws which govern its growth as a kid 
will expand and enlarge all its parts and finally produce 
a mature goat. A kid could not grow into a sheep, 
unless the goat nature were taken out of it and the 


sheep nature put into it; and that implies the conver- 


o2 A Psrrrect CHRISTIAN, 


sion of the kid into a lamb. And by analogy I argue 
that, if the soul which is born of God be sinful in its 
spiritual naturé, it carmot retain that nature and grow 
to be a mature and holy member of the family of God, 
consisting of the holy angels and his blood-washed 
saints. We learn, however, that the babe in Christ 
can grow into a mature and holy Christian. “As new- 
born babes, desire the sincere milk of the word, that ye 
may grow thereby.” 1 Peter 11, 2. This teaches that 
the soul, which is born of the Spirit, can, by the im- 
provement of the instruction given in the word of God, 
obtain spiritual nourishment and grow thereby; and, - 
of course, in so doing it will increase in the proportions 
of its holiness as a child of God. See also chapter 
i, 22, 23: “Seeing ye have purified your souls in obey- 
ing the truth through the Spirit unto unfeigned love 
of the brethren... being born again, not of corruptible 
seed, but of incorruptible, by the word of God, which 
liveth and abideth forever.” You see the soul obtains 
its purity by obeying the truth; and that the agent who 
produces it is the Holy Ghost. He does his work by 
bringing the soul of the obedient into the pure life of 
divine love. In the possession of this life of love the 
soul is a partaker of the nature of God, for God is love. 
The existence of the love of God in the heart makes 
it free from carnality, for “the carnal mind is enmity 


against God,” and it is also spiritual death. The 
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apostle makes no allusion to a second work of the 
Spirit as essential to remove carnality from the soul 
after it has been born of the incorruptible seed; but 
he does distinctly teach that those who have been thus 
born can afterward grow in grace. See his Second 
Epistle, iii, 18: “ But grow in grace, and in the knowl- 
edge of our Lord and Saviour Jesus Christ.” To grow 
is to increase in proportions; and as it is not possible 
for a being to grow to be other than what it is in 
its nature originally, and as it is possible for the young 
Christian to grow into a mature and holy man in his 
religious proportions; therefore, he must be, as a babe 
in Christ, holy originally. And hence a second work 
of the Spirit is not required to remove inbred sin out 
of the soul of a person who has the nature which was 
given to it at the new birth. So I reject the theory that 
teaches its necessity. 

Ing. 18. Are there no distinct operations of the Spirit 
“upon the soul after he has finished the work of regen- 
eration at the new birth ? 

Pastor. Yes; but those operations are not to give to 
the soul its original purity; they are to preserve it in 
purity, and to develop it into larger proportions of 
holiness. To make the soul holy originally, and to pre- 
serve it in that state, are two different things. The 
first is what the Spirit does for the believer in the 


work of regeneration. The second is what he must do 
3 
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for him continually by sanctification of the Spirit, 
through the power of the truth, secured by his active 
faith in the use of the means appointed for his spiritual 
improvement. 

Ing. 19. I see that the children of God, in seeking 
for the operations of the Spirit upon their hearts, 
should do so to secure their advancement in holiness; 
provided, however, that the purity given to the soul at 
the new birth has been retained. What is your next 
objection ? 


-| OBJECTION 3. 


Pastor. 1 object to this theory because it teaches 
that a person who has obtained the blessing of purity 
by entire sanctification may lose it and fall into im- 
purity by the return of sin into the soul, and still re- 
tain the state of justification. How it can be possible 
for a person to commit sin and contract defilement in 
the soul, and not incur guilt, I fail to comprehend. 
Such a conclusion is contrary to reason, and cannot be 
sustained by the Scriptures. ‘Sin is the transgression 
of the law.” However, sin may be committed so as to 
incur guilt and contract defilement without the overt 
act of transgression; but that can only be when a 
desire to perform the act is entertained, and it is only 
restrained by some selfish motive, as in the case of the 
Pharisee, who the Saviour said would avoid outward 


sins, when his heart would entertain the desire to com- 
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mit them, and perform good works when his feelings 
were averse to them, in order that he might receive 
the praise of men. A willful purpose or a desire en- 
tertained to violate the known law of God is sin, 
though the act of violation may not be performed, for 
their being entertained proves that the soul is in affin- 
ity with sinful things, and that, therefore, it is sinful 
in its nature and is both guilty and impure. No 
person can be guilty of willful sin and not be defiled 
by it. However, a violation of the law by a true 
Christian which is not willful does not incur guilt nor 
produce defilement. 

Ing. 20. How can it be that those violations of the 
law by the Christian, which are the result of unavoida- 
ble ignorance or infirmity, neither incur guilt nor pro- 
duce defilement ? 

Pastor. How it is that they do not I will show you 
hereafter; that they do not I will shownow. If they do, 
then there never has been nor ever will be a pure and 
holy man upon the earth, excepting Jesus Christ; for 
there never has been nor ever will be a man so per- 
fect in knowledge as to know all the demands of the 
law; and so perfect in his understanding of them, in 
all their bearings under all circumstances, as not to be 
liable to make a mistake as to their meaning as the 
rule of his conduct both toward God and man; and 


so free from all infirmity as to be fully able to meet 
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all those demands, both as to the letter and spirit of 
them. So, then, admitting that pure and holy men 
have lived upon the earth, we must also admit that a 
person whose heart is right toward God may, through 
unavoidable ignorance or infirmity, violate his law and 
not incur guilt nor contract defilement 

Ing. 21. I see, from what you have said, that it is 
impossible for a person to fall from this state of purity 
and retain the state of justification. Am I right in so 
understanding you? 

Pastor. You are right; for such a thing cannot be. 
Justification and purity can only be obtained on the 
condition of repentance, which implies the forsaking 
of sin, and faith in our Lord Jesus Christ ; and they 
can only be retained by a spirit of obedience to the 
will of God, and a steadfast faith in Christ. If we he- 
come disobedient to God, and give up our faith in 
Christ, justification and purity will be lost. The loss 
of one is the loss of both; so, also, the securing of 
one is the securing of both. So, because of the in- 
congruity of this theory, which teaches the possibil- 
ity of falling from purity, or holiness, by sin, and 
that the person thus falling may retain his justifica- 
tion, I am, by reason and revelation both, forced to 
reject it. 

Ing. 22. Your objection is well taken. What is 


your next? 
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OBJECTION 4. 

Pastor. This theory detracts from the value of. re- 
generation and the new birth, making them of but very 
little, if of any, account ; for of what avail would it be 
for a man to be pardoned of his sins if his soul were 
left in such a state that it would not be fit to enter into 
heaven? I know it is said that in the event of the 
death of a person who has been justified only, God 
“will cut the work” of saving him “short in righteous- 
ness,” by purifying his soul before it goes out of the 
body. 

Ing. 23. Well, has not God the power to do so? 

Pastor. My objection is not based on the question of 
power on the part of God to do the work referred to, 
but on the question of consistency. For if the souls 
of those who have been justified only are purified at 
death, the Holy Ghost, in the most of the cases, must 
do the work without a compliance with the conditions 
which, according to this theory, are requisite for the 
obtaining of heart purity ; namely, conviction for in- 
bred sin, a repentance of it, and a special faith in Christ 
for the application of his blood to remove it. You 
know many thousands of Christians have died in the 
full assurance of hope who knew nothing of these spe- 
cial requirements in order to secure purity. So then, 
if the work of purifying them was done at death, it 


was without a compliance by them with those require- 
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ments, and without their knowledge and consent. The 
point I make is this: If God can, consistently, cleanse 
the soul of a justified believer when his body is dy- 
ing, without his attending to the conditions named, 
and without his knowledge and consent, he can, con- 
sistently, do so when the penitent, at the cross of the 
Redeemer, seeking to be saved from sin, steps into the 
fountain which was opened for sin and for uncleanness, 
and, by faith, rests his soul on the atoning blood for 
salvation. ‘That is the place where, and the time 
when, not only pardon, but also purity, are obtained. 
Then, too, this theory is inconsistent, in that it leads to 
the anomalous conclusion that there are sinful saints, 
and that involves a contradiction, and hence it is re- 
pudiated by the word of God. Read Titus iii, 5, 6. 
Ing. 24. “Not by works of righteousness which we 
have done, but according to his mercy he saved us, by 
the washing of regeneration, and renewing of the Holy 
Ghost; which he shed on us abundantly through J esus 
Christ our Saviour; that being justified by his grace, 
we should be made heirs according to the hope of eter- 
nal life.” What points can you prove by this passage? 
Pastor. These: First, When the soul of the beliey- 
ing penitent obtains justification, it also receives purifi- 
cation by the washing and renewing of the Holy Ghost. 
Second, The change produced in the nature of the soul 


of the believer, which is the result of the work of the 
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Spirit, gives to it a fitness for heaven; for it makes 
him an heir “ according to the hope of eternal life.” 
Third, When the soul is regenerated it is justified and 
purified by the washing and renewing of the Holy Ghost. 
This takes place when God, in his abundant mercy, 
through Jesus Christ our Saviour, sheds his grace upon 
the heart of the believer. All these gracious things 
are consummated at the time of the new birth. And, 
therefore, a second blessing is not required to wash 
away original depravity from the soul of a person who 
has been born of the Spirit of God. 

Ing. 25. I think you have fully sustained your last 


objection. Have you any other to offer? 


OBJECTION 5. 


Pastor. The last objection I shall make is this, name- 
ly : How it can be reasonable to suppose that a second 
distinct work of the Spirit is indispensable in order to 
salvation, and the fact not be distinctly stated in the 
Scriptures, as it is of the necessity of the new birth, I 
fail to see. If such a work is essential the Scriptures 
would plainly teach the fact, and also teach the fact of 
a direct witness of the Spirit to the spirit of the person 
in whom it takes place; but they do not so teach. They 
teach that the Spirit gives a direct witness of the new 
birth, when it takes place, and that is the only change 


wrought in the moral nature of man to which he does 
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give a direct witness. You cannot doubt that if this 
second work referred to is required, the importance of 
it would demand that it should be distinctly stated in 
the Scriptures, as is the necessity of the new birth; 
and the witness of the Spirit to the reception of the 
second blessing, by which the soul of the Christian is 
purified, should be so clearly defined that it could not 
be taken for that of the new birth: for, if the witness 
given of the new birth should be taken for that of the 
second blessing, and the mistake not be discovered be- 
fore death, it would be fatal in its results; for the soul 
could not be admitted into heaven. So, then, as these 
statements are not made in the Scriptures, I conclude 
that the second work referred to is not required for 
the purpose claimed. 

Ing. 26. I think you have fully sustained your objec- 
tions to the second-blessing theory, both by reason and 
the teaching of the Scriptures. And, in presenting 
them, you have given me some new ideas, which are 
good. I now understand the results of the new birth 
upon the moral nature of the soul much better than I 
did before our conversation. But am I to understand 
that there are none of the evil effects of sin left in the 
person who has been born of God? Experience and 
observation both have taught me that such cannot be 
the case. 


Pastor, 1 do not say there are none of the evil effects 
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of sin remaining in a person who has been regenerated 
and born of the Spirit, nor that there is no impurity in 
such a person. But I do say there is no moral impurity 
in the spiritual nature of the soul of that person. So, 
the evil which is in him must be the effect of some 
other cause than the action of sin in his soul. I will 
try to explain this seeming difficulty to you anon, in 
the proper place; that is, as I understand it. 

Ing. 27. I shall be glad for you to do so; for the 
mixture of good and evil which appears to exist in the 
person of the Christian is a matter of great perplexity 
to me, and, doubtless, to many others, who have seen 
and felt it. I will wait in hope of relief on that sub- 
ject. You have given your objections to the supposi- 
tion that sin is not removed from the nature of the 
soul at the new birth. Now, will you give me your 
reasons for believing that it is removed ; and that 
~ heart purity and Christian perfection are not obtained 
by a second work, and at the same time subsequent to 
- the new birth? 

Pastor. I will; but, before I do so, there are some 
things connected with the work of grace in saving the 
soul from sin, that precede the new birth, which we 


will notice at our next interview. 


42 A PrERFEcT CHRISTIAN, 


CONVERSATION III. 
The Transition State of Grace, or the Work of Regeneration. 


Pastor. 'That we may be sure as to the removal of sin 
from the nature of the soul at the new birth, and that 
Christian perfection is not attained by cleansing the 
soul from inbred sin by a second work that is distinct 
from and subsequent to the event of the new birth, it 
will be well to ascertain what the Scriptures teach on 
the subject of the new birth; this we have done in 
part, but we will now do so more fully. 

Ing. 28. That will be the best way to reach correct 
conclusions. What are the positive teachings of the 
Scriptures on the nature and results of the new birth ? 

Pastor. As I have said, there are some things which, 
though antecedent to the new birth, are closely related. 
to it. These things we will now consider, for, if they 
are understood, the knowledge of them will greatly 
help to a clearer understanding of the subject of the 
new birth and its moral results. 

Ing. 29. Please to speak of them. What can they 
be? 

Pastor. All those who, by the light of, the word of 
God, learn of the lost state in which they are through 
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sin, and seek to be saved, will be brought into a state 
of grace, through which they have to pass in attaining 
to the new birth, which, for distinction, I will term 
the transition state of grace. This is that state in 
which the soul of the person who is under the influ- 
ence of the saving grace of God is passing from the 
carnal, or sinful state, which is death, to the spiritual 
state, which is life and peace. This state begins when 
the word of divine truth is received into the heart 
with a desire to improve it. By this reception of the 
word the soul conceives the germ of spiritual life, for 
it is the “incorruptible seed, which liveth and abideth 
forever.” This living word received into the heart 
brings the soul into a salvable state; by its action upon 
the mind and heart, the subject is begotten of God. 
See James i, 18: “ Of his own will begat he us.” And 
1 John v, 18: “We know that whosoever is born of 
God sinneth not; but he that is begotten of God keep- 
eth himself.” And also 1 Cor. iv, 15: “T have be- 
gotten you through the gospel.” The apostle was the 
instrument by which the truths of the Gospel were 
presented to those who received them; but the active 
agent, working upon their minds and hearts, was the 
Holy Ghost. When the word of divine truth is be- 
lieved by the mind and received into the heart, the 
Holy Ghost overshadows the soul and communicates 


to it a divine influence by which it is begotten into a 
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state of susceptibility of the saving power of the grace 
of God by removing the hardness out of its nature; 
and, if proper improvement be made, the soul will 
finally attain to the new birth. 

Ing. 30. Is it possible for a person to realize the 
change of the new birth who has not been first begot- 
ten of God by the word? 

Pastor. It is not, for no person can know the cause 
and extent of the depravity of his soul, by which it is 
destitute of all that is good, and full of all wickedness, 
nor of the possibility of securing a change, by which 
the depravity might be removed and holiness received, 
unless the word of God reveals these things to their 
understanding. And although a person might have 
the knowledge of his sinful state by nature, and of the 
possibility of obtaining the renewal of his nature by 
restoring the image of God in his soul, he could not 
become conscious that such a change had taken place 
in him unless he had learned by the light of the word 
the working of the Spirit upon the soul while the 
change was being effected. The medium, then, 
through which the Spirit works upon the soul in sav- 
ing it, and through which he makes known the fact of 
his operations to the consciousness of the subject, is 
the light of divine truth as obtained by reading the 
Scriptures, or by hearing them expounded in preach- 
ing the Gospel, but mostly by the latter means, for 
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“it hath pleased God by the foolishness of preaching 
to save them that believe.” When a sinner hears and 
accepts the truth pertaining to his salvation, and is, 
to the best of his ability, striving to improve it, he 
has his face toward the Lord, and he is accepted of © 
him. Not, however, as a child, but as a seeker after 
the way of life. The improvement of the truth places 
the soul in contact with all those gracious influences 
of the Spirit which are essential to take it through the 
formative state, in which it is passing from carnality 
to spirituality. The processes, in passing through the 
transition state, are, 1. Dying to sin, through repent- 
ance, by the power of the merit of the death of Christ. 
As he died for sin, so those who truly repent of sin 
die to sin. 2. Quickening the soul through faith into 
spiritual life. As Christ arose from the dead, so all 
who believe on him rise to newness of life. See Rom. 
vi, 4; see also Eph. ii, 1: “You hath he quickened, 
who were dead in trespasses and sin.” No man can 
be alive unto God unless he first die unto sin. In the 
transition state the soul is being regenerated, and, if 
the gracious influences given to it be properly im- 
proved, the Spirit will take the seeker forward, step 
by step, through conviction and repentance, until, at 
‘the cross of the Redeemer, faith leads him into the 
fountain that flows for sin and for uncleanness. As 


the penitent increases in his knowledge of Christ as 
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the way to God, and improves it, he rises in favor and 
acceptance with him, until finally, as a loving Father, 
he receives him into his arms as a dear child, and then 
the angels shout for joy over a soul born into the 
family of the most ‘high God. By the event of the 
new birth, the transition or renewing state of the soul, 
by the work of regeneration, is ended, and the change 
wrought in the moral nature of the subject is com- 
plete; the soul is raised from the death of sin, and is 
animated with the life of God. It is in Christ Jesus, 
and is, therefore, a new creature. You see by these 
things that it is impossible for a person to be born 
of the Spirit unless he is first begotten of God, and 
then pass through the transition state which I have 
named. 

Ing. 31. Yes, I see that it is even so, and I thank 
you for giving me your views in relation to those 
things which you have shown me are antecedent to 
the new birth, which are of so much importance that 
they should be known, and especially by those who are 
in the transition state. These views are new to me, but, 
I think, you have sustained them by the word of God. 
But do they not imply that the new birth is a gradual 
work, and one, therefore, opposed to the doctrine of 
the Methodist Church, which asserts that it is an in- 
stantaneous work ? 


Pastor. They do not so imply, because they teach 
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that in the work of regeneration there are two parties 
engaged, namely, the Holy Ghost and the sinner who 
is seeking to be saved, and that neither of them can 
accomplish the work without the co-operation of the 
other. The Spirit gives to all those who accept the 
truth power to do all things required to be done by 
them, in order that they may be saved. However, the 
things they have to do they can only do in consecutive 
order. ‘Thus, 1. Reflection upon, or serious considera- 
tion of the truth through which the Spirit shall always 
produce conviction in the mind; and, if the conviction 
be entertained and the truth is improved, it will al- 
ways lead, 2. To repentance, or godly sorrow for sin, 
which implies the forsaking of sin and turning to seek 
after the Lord. All these things must be done before 
the seeker of the salvation of his soul can exercise faith 
in Christ as his present Saviour. This act of faith is 
the last thing the seeker has to do on his part in the 
work of regeneration, which is finished at the new 
birth. Thus, you see that the part of the work to be 
performed by the seeker, in order that he be saved, he 
does in due order, gradually or progressively. And 
the Spirit can only work as the co-operation of the 
subject being saved will allow him to proceed. He 
helps the seeker to die unto sin by repentance, and to 
believe on Jesus Christ. In doing this, of course, he 


proceeds gradually, giving grace as the seeker im- 
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proves in it. But when he quickens the soul into the 
new life of holiness, which is exclusively his own 
work, he does it instantaneously. He speaks, and it is 
done. It may take the seeking penitent some time to 
find his way to the cleansing fountain, but when he 
does find it, and, by faith, plunges into it, he is in- 
stantly healed. The woman afflicted with the issue of 
blood was, no doubt, some time in pressing her way 
through the crowd to the Saviour; but when she 
touched the hem of his garment she was instantly 
made whole. So those who seek after Christ to be 
saved from sin may be some time in pressing through 
the difficulties they have to meet in trying to find him ; 
but if they persevere in their efforts they will finally 
touch him with the finger of faith, and, when they do 
so, they will be instantly saved. 

Ing. 32. By your remarks I see that, when the peni- 
tent has attained such a condition of spirit that with 
his heart he can exercise faith in Christ, and his faith 
is active, then God justifies him and renews him in his 
moral nature, so that his soul is restored unto holiness 
instantaneously. He does not keep the true believer 


waiting in suspense. 


“ Faith lends its realizing light, 
The clouds disperse, the shadows fly 
The Invisible appears in sight, 


And God is seen by mortal eye.” 
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Now, will you inform me how long it takes the seeker 
to pass through this transition state of grace and attain 
to the new birth? 

Pastor. That will depend upon several things, namely: 
1. The resources of instruction, in divine things, had 
by the seeker. 2. The extent of his capacity to under- 
stand the truth pertaining to salvation when it is pre- 
sented to him. And, 3. The amount of attention given 
to the means of grace.. God works by means in saving 
souls, and hence Saul had to go to Damascus to be 
taught by Ananias the way of life; Cornelius had to 
send to Joppa for Peter to guide him to Christ ; and 
the Eunuch had to be taught by Philip the virtue or 
power of the Lamb of God to save those who believe 
on him. All who would be saved must receive the 
light and improve the means of grace which it reveals; 
and some persons can do these things more readily than 
can others. But, thank God! all those who continue 
to seek in the right way shall find. Success is only a 
question of time; they shall succeed. 

Ing. 23. Do you think that it is not possible for any 
of those who continue to seek for salvation to fail in 
finding it ? 

Pastor. I know that it is not possible for any one to 
fail if he continues to seek in God’s appointed way, 
because the Saviour’s pledge is given that “they that 
seek Pa find.” 


~~ 
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Ing. 34. What, then, does the Saviour mean when he 
says, “Many will seek to enter in at the strait gate, 
and shall not be able?” ' 

Pastor. He means that the many who reject him as 
the only way to the Father, and seek to enter into his 
favor by some other way, shall not be able to succeed; 
for he says, “Iam the way... . no man cometh unto the 
Father, but by me.” It is only of those who reject him 
as the way to God, that he says they shall not be able. 
Those who seek to come to God by him may cast off all 
fear, for he has said, “Him that cometh to me I will 
in no wise cast out,” and his words shall never fail. 
Those who come to Christ as the way to the Father 
he leads to the Father, and the Father receives them 
and adopts them to be his children. See John i, 12: 
“ But as many as received him, to them gave he power 
to become the sons of God, even to them that believe 
on his name.” 

Ing. 35. You have made it clear to me that all those 
who continue to seek, through Christ, to enter into life 
shall find. But is it not to be feared that many who 
enter into the transition state fail to attain to the new 
birth, death overtaking them before they secure it, and 
in consequence thereof fail to gain an entrance into 
eternal life in heaven ? 

Pastor. No, such cannot be the case; for God will 


send the angel of the covenant of his mercy to hold the 
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pale horse with his rider back until the terms of that 
“covenant are fulfilled. According to terms of the cov- 
enant of grace, which has been ratified through the 
blood of Jesus Christ, no person can go to perdition 
with his face toward the atoning sacrifice for sin, which 
is Jesus Christ, and his feet walking in the way that 
leads to him, no matter how far he may have gone from 
God by previous transgressions of his law. Men do not 
go to the dark chambers of eternal death other than 
with their faces thitherward, and their feet treading in 
the path of sin. The fact that God calls the wicked to 
turn from their evil ways is proof that if they do turn 
to him he will receive them. See Ezek. xviii, 32: “For 
I have no pleasure in the death of him that dieth, saith 
the Lord God: wherefore turn yourselves, and live ye.” 
I think it should be clear to you now that all who 
truly and perseveringly seek the Lord will be sure to 
succeed in finding him and be saved. 

Ing. 36. Yes, they must succeed. And how that fact 
should stimulate all those who start in the way of life 
to persevere until they gain it by the new birth! But 
are there not many who enter into the transition state 
and fail to attain to the new birth from other causes 
than death intervening, which you have shown cannot 
do so? 

Pastor. Doubtless there are many who fail that start 
right, and do “ run well for a time.” Some do so because 
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they fail to count the cost fully, and when they “come 
to the slough of despond ” they fear to go forward to : 
the cross of Jesus, and turn back unto perdition. And, 
evidently, many others settle down into a state of dead 
formality; they unite with the Church and wish it well, 
as they show by the partial attention they give to the 
means of grace and the liberality with which they give 
of their substance to support the cause of Christ. But 
they have not a steady zeal for work in the cause of 

God; no spiritual power in what they do. They act as 
though the services they give to Christ were not con- © 
genial or pleasurable to their feelings, and they have 
no joy in the Holy Ghost, no cheerful hope of heaven. 
Their lack of these things can only be from their want 
of affinity with spiritual things; and that is because 
they have not been born of the Spirit, and are still of 
the flesh, or their minds are carnal. 

Ing. 37. The picture you have drawn of the spiritual 
condition of many members of the Church is a fear- 
fully dark one. What can be done to bring them to a 
sense of their state and of their duty, and inspire them 
with zeal to rise to the high ground of their privilege 
in the attainment of the new birth ? 

Pastor. The ministers of the Gospel should preach 
the terrors of the law against those who are asleep in 
the Church, and have a name to live while they are 
dead; and all the faithful servants of God should unite 
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their efforts to those of the ministers to awake those 
who are being rocked in the cradle of carnal security, 
and as they work they should ery aloud: 
“ Awake, Jerusalem, awake! 
No longer in thy sins lie down: 


The garment of salvation take ; 
Thy beauty and thy strength put on.” 


What glory and success the Church would have if 
all who start for the kingdom of heaven would press 
forward to the attainment of the new birth, and, after- 
ward, continue to advance in holiness to the end of 
life’s probation. 

Ing. 38. You are right in your views in relation to 
the duty of the ministers and of the devoted members 
of the Church, and as to the results that would follow 
their united efforts. I see, too, that it is not enough to 
say unto Christ, “Lord, Lord.” All who wish to be 
accepted of him at his coming, must “do the will of 
his Father.” See Matt. vii, 21. No man can willingly 
do the will of God unless his heart has been changed ; 
for “the carnal mind is enmity against God.” Will 
you now inform me of the time when the carnal prin- 
_ ciple is removed out of the nature of the soul of a per- 
son who believes on Jesus Christ ? 

Pastor. It is removed at the time of the new birth. 
I now propose to give you my reasons for believing 


that I am right in holding this view, 
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CONVERSATION IV. 


Six Reasons for Believing that the Soul is Purified from Inbred 
Sin, or Moral Depravity, at the Time of the New Birth. 


Ing. 39. What are your reasons for supposing that all 
the moral effects of sin are removed from the nature of 
the soul when it is born of the Spirit? 

Pastor. I will give them; but before I do s0, it is 
important that we should have a correct understanding 
of the meaning of the term, inbred sin. By some 
writers it is termed inborn sin. Neither of these 
terms is scriptural. I suppose they are used to express 
the evil principle that exists in human nature, which 
causes the natural tendency that is in man to sin. It 
cannot be that those who use these terms intend to con- 
vey the idea that men are born sinners, implying guilt, 
but that they are born with ‘a nature which is in affin- 
ity with sin and adverse to righteousness. Sin, in the 
sense of guilt, can only exist as the result of the trans- 
gression of the law. This being true, the terms inbred 
sin and inborn sin, in their proper use, must refer only 
to the carnal, or fleshly, principle, which, in the Script- 
ures, is represented to be in the spiritual nature of man 


as he comes into the world. This is the principle that 
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- produces enmity to God. This principle is what I 
claim is removed out of the soul at the new birth. 


REASON 1. 


The ability of the agent who attempts to perform a 
work will determine the possibility of his success in its 
final accomplishment; hence, if man should undertake 
to change his sinful nature, he would fail to do it; for 
he cannot know how to remove the moral turpitude 
which sin has produced in his soul, and replace the evil 
with good. However, what man does in obeying the 
truth, while he is in the transition state, does not work 
any change in his sinful nature. That change is exclu- 
sively the work of the Holy Ghost; and as he has the 
ability to do the work completely, and his willingness 
to fully renew the soul when he regenerates it is equal 
with his ability to do so, then the only conclusion to 
which we can correctly come is, that when he finishes 
the work of regeneration at the new birth he has done 
his work completely, and by that he reverses it from 
sinfulness to holiness. The change takes place in the 
“very innermost nature of the soul.’ As this is so, in- 
bred sin is removed. My first reason is the fact that, 
as the Holy Ghost, who changes the nature of the soul 
by its regeneration, has both the will and the power to 
do his work completely, he does so. 

Ing. 40. Yes; it must be that when the Holy Ghost, 
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who, as you say, is both able and willing to fully renew 
the soul of the person who trusts in Christ as his only 
Saviour, does his work, he does it completely. What 
is the next reason? 

REASON 2. 

Pastor. The similarity that exists between a cause 
and its effects is proof that when the soul is regenerated 
and born of God it is purified from sin and its moral 
effects. Sin is the cause which has produced moral evil 
in the soul of man, and as long as the cause exists the 
effect will continue. The Holy Ghost, working in the 
regeneration of the soul of the penitent believer, pro- 
duces an influence, which is a cause, that is counter to 
- and more powerful than the influence of sin; and, if he 
be allowed to work by that influence, he will finally de- 
stroy sin, which is the cause of carnal death, and by the 
new birth bring the soul into spiritual life. Then the 
subject ceases to be carnal and dead, and is made spirit- 
ual, and has life as a child of God. And the divine in- 
fluence given by the Holy Ghost, which is the cause of 
this change, may be retained as the perpetual produc- 
ing cause of the continuance of the divine life of the 
soul. So, then, as sin, working in man, is the cause 
which produces an effect upon his moral nature like 
unto itself, unholy, so, also, inasmuch as the Holy 
Ghost, working in his soul, is the cause which produces 


the change of his moral nature, the change must be to 
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make the soul, like unto himself, holy. This change is 
made by a new creation of the soul of the subject. In 
nature every thing that propagates produces after its 
own kind. The Saviour has taught us that this is so. 
See John iil, 6: “That which is born of the flesh is 
flesh.” He teaches, too, that the same is true of the 
productions of the Holy Spirit, for he said, “That 
which is born of the Spirit is spirit.” The term flesh, 
in this text, signifies the sinful or carnal nature of man, 
which is entailed on him by fallen Adam. The term 
spirit refers to the pure holy nature which is given to 
the soul by the Holy Ghost at the new birth. This 
spiritual nature is of the nature of Christ. See Heb. 
iii, 14: “For we are made partakers of Christ, if we 
hold the beginning of our confidence steadfast unto 
the end.” The soul first partakes of the nature of 
Christ at the time of the beginning of confidence in 
him. And this nature of Christ will be retained to the 
end, if those who have it hold their confidence, as 
they had it in the beginning, “steadfast unto the end.” 
Christ became a partaker of our human nature so that 
he might be able to make those who have confidence or 
faith in him partakers of his divine nature. See 2 Pet. 
i, 2, 8, 4: “Grace and peace be multiplied unto you 
through the knowledge of him that hath called us to 
glory and virtue: whereby are given unto us exceed- 


ing great and precious promises; that by these ye might 
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be partakers of the divine nature, having escaped the 
corruption that is in the world through lust.” All 
those who have tasted the heavenly gift of the divine 
nature are partakers of the nature of the agent who 
produced it in them, that is, the Holy Ghost. <As it 
was impossible for God, originally, to create man other 
than pure and holy, so it is also impossible for him to 
restore him from his fallen and depraved nature, other 
than by removing his moral depravity and restoring 
him to purity and holiness. Therefore, when the Holy 
Ghost has accomplished his work of renewing the soul 
at the new birth, the subject, as to his moral nature, is 
born into the kingdom of God, a pure and holy child; 
and, by that, he has the nature of the Holy Ghost, who 
produced the change. 

Ing. 41. Your arguments, and the conclusions you 
have drawn from them, I think, are correct; for that 
which is produced in the soul at the new birth by the 
Holy Ghost must be a pure and holy thing. What is 
your third reason ? 

- Reason 3. 

Pastor. The design of the Spirit, in the work of the - 
new birth, is to so renew the soul as to qualify the sub- 
ject to have fellowship with God on earth, and, finally, 
to enjoy his presence in his kingdom above. However, 
if sin be in the nature of the soul that is regenerated 


and born of the Spirit, it cannot be in fellowship with 
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God, nor is it capable of the enjoyment of his presence 
in heaven; and, therefore, if the soul should leave the 
body in the moral state given to it at the new birth it 
could not go to heaven. Heaven is a holy place; and 
it is written, that which is unholy cannot enter into it 
to be with God. So, then, if sin is in the soul which is 
born again, the Holy Ghost fails to accomplish his de- 
sign in its regeneration. However, this is not true of 
the Holy Ghost; for, by the change which he produces 
in the soul at the new birth, he gives spiritual life to it, 
and that is the reverse of carnal death. And it is im- 
possible for a soul to be both carnal and spiritual at the 
one time; for that would make it both dead and alive 
at the same time. When carnal death is removed from 
the soul, the cause which produced it must also have 
been removed; and that. is inbred sin, or carnality. | 
The principles of carnality and spirituality are directly 
opposite to each other; hence, they cannot both be in 
the nature of the same soul at the same time. The 
soul that is carnal loathes the things of the Spirit, be- 
cause they are holy, and hungers and thirsts after the 
things of the flesh, which are evil. These evil things 
are named in Col. ii, 5-8: “Fornication, uncleanness, 
filthy communication,” etc. These things belong to 
the old man, which is corrupt; but they have been put 
off by those who have been born of God; for they 
loathe those evil things, and hunger and thirst after 
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righteousness. This is because they have been created 
anew. See Col. iii, 9,10: “Lie not one to another, 
seeing that ye have put off the old man with his deeds; 
and have put on the new man, which is renewed in 
knowledge after the image of -him that created him.” 
By the creation of the likeness of God in the soul, 
with the features of righteousness and true holiness, 
the design of the Holy Ghost in the work of regenera- 
tion is accomplished ; for by it the subject of the new 
birth is made capable of fellowship with God on earth 
and prepared to enjoy his holy presence in heaven. 
You see, by the passages I have given above, that the 
views I hold of the change which takes place in the 
moral nature of the soul at the new birth are sustained 
by the word of God. 

Ing. 42. I have learned, from arguments of the rea- 
son you have just given in favor of your view, that the 
new-born soul, by the spiritual nature given to it, is in 
fellowship with God as his dear child, even as a son 
after the flesh is in fellowship with his father. What 
is your fourth reason ? 


Reason 4. 
Pastor. The new birth, as you have said, secures to 
the subject the relation of a child of God. And this 
divine relation proves that the soul of the person who 


enjoys it is a partaker of the nature of God, which is 
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holiness. The Scriptures teach that the Fatherhood of . 
God, in the endearing sense which implies his parental 
affection, can only exist in relation to such beings as 
have the same spiritual nature that he has, for without 
there be a similarity of nature in God and a creature 
there cannot be a filial relation existing with God for 
the creature, nor can there be any affinity between 
them, for God is holy; and if man be sinful, then they 
have no affinity to draw them together, nor can they 
hold fellowship with each other. See 2 Cor. vi, 14: 
“For what fellowship hath righteousness with un- 
righteousness?” It can have none, for the two prin- 
ciples are antagonistic to each other. Where there is 
unrighteousness in the soul of a person there is sin in 
the person, for all unrighteousness is sin, and hence, 
when there is righteousness in the soul of a person, 
there is no sin in his soul. From these facts I draw 
the following conclusions: 1. If there be sin in the 
nature of the soul of a person, that person cannot be in 
fellowship with the righteous God, nor hold a filial 
relation to him. In proof of this see verse 17: . 
“Wherefore come out from among them, and be ye 
separate, saith the Lord, and touch not the unclean 
thing; and I will receive you, and will be a Father 
unto you, and ye shall be my sons and daughters, saith 
the Lord Almighty.” Here we learn that one of the 
conditions of acceptance with God to the endearing 
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relation of a child is, that there be no defilement by 
contact with uncleanness. How, then, can it be possi- 
ble for a person to be sinful in his moral nature and 
be in fellowship with God, and hold the relation of a 
child to him? Such a thing cannot be. 2. The new- 
born soul is cleansed from sin, for it is not in affinity 
with sinful things, but it is in affinity with the right- 
eous God. See 1 John iii, 9: “ Whosoever is born of 
God doth not commit sin; for his seed remaineth in 
him: and he ‘cannot sin, because he is born of God.” 
That the spirit of the new-born child of God is in af- 
finity with the Spirit of God as a Father is further 
proven in Rom. viii, 14: “ For as many as are led by 
the Spirit of God, they are the sons of God.” The 
children of God are the children of the light, and they 
walk in the light as the Spirit leads them, and the 
blood of Jesus Christ, the Son of God, cleanseth them 
from all sin; not only from the guilt of sin, but also 
from its moral defilement. Thus, you see, that all who 
are born of God partake of his “ divine nature,” for he 
is their divine Father. However, they do not possess 
all the fullness of the perfection of the nature of God, 
but they have in it such proportions as the souls of the 
subjects of the new birth can contain, and the amount 
received by each is enough to establish an affinity and | 
secure the divine and filial relation, so that they can 


all sing 
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‘“* My God is reconciled ; 
His pardoning voice I-hear: 
He owns me for his child ; 
I can no longer fear: 
With confidence I now draw nigh, 
And ‘Father, Abba, Father,’ ery.” 


All persons who have the assurance by which they 
are able to sing these words must be free from all 
sense of the necessity of the removal of sin from the 
_ nature of their souls. Such a sense of necessity can 
only come from the loss of confidence as to acceptance 
with God as his child. He that is born of God has the 
witness of the Spirit of God with his spirit, testifying 
that he is a child of God; and by that he feels assured 
that if he were to fall into the sleep of death his soul 
would awake to happiness in the embrace of angels, 
who would carry it to rest in the bosom of its Father 
in heaven. This feeling of assurance is in harmony 
with the teachings of the Scriptures, for they teach 
that those who are born of God are the children of 
God, and if children, then heirs of God, and joint heirs 
with Jesus Christ. And, therefore, the fact that the 
new birth gives to the subject the relation of a child, 
-and with all the privileges pertaining thereto, is proof 
that the soul of the person who has experienced it is 
free from inbred sin, or depravity, and, therefore, a 
second blessing after the new birth is not required to 


give to the soul its first purity. 


a 
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Ing. 48. So, then, the only thing about which I need 
to be concerned as to my preparation for heaven is 
with regard to the relation I sustain to God; for if I 
know, by the witness of the Spirit, that I am his child, 
then I know, also, that I am prepared for heaven, for 1 
am an heir to an inheritance there. Am I right in this 


understanding of your views? 


Reason 5. 


Pastor. Yes; for the heirship of the child of God to - 
an inheritance in heaven is still further proof that he 
is morally pure; for if he is not, then he is not quali- 
fied for the enjoyment of a place in heaven, nor for 
the use of the things that are there. Heaven is a holy 
place, and all things which are there for the use and 
enjoyment of its inhabitants are pure and holy; there- 
fore all who go there must be pure and holy in their 
nature, or they will not be in harmony with the place 
nor the things that are in it; hence they could not 
enjoy themselves there, so heaven would be no heaven 
for them. It would be as impossible for a soul, with 
the affinities and proclivities of its sinful nature, to 
enjoy God’s presence in heaven, and the other resources 
of happiness which are there, as it would be for a fish 
to enjoy the things which constitute the happiness of 
the creatures that live upon the dry land; both would 


be equally out of their natural element. It is not to - 
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be supposed that God could consistently give a title to 
the possession of aught for which the receiver could 
have no adaptation to use or enjoy. So, then, as 
heaven is a pure and holy place, and as God gives the 
new-born soul a title to an inheritance there as an heir, 
with the possibility of its going to enter into it imme- 
diately; the conclusion is that the nature of the new- 
born soul is in harmony with the nature of heaven, and 
that could not be if it is not cleansed from inbred sin. 
So I conclude that when the soul is born of the Spirit 
it is endowed with a pure spiritual nature, or the sub- 
ject is made pure in heart, and is, therefore, prepared 
to see God and enjoy the bliss of heaven. 

Ing. 44. I am happy to know that the nature of the 
child of God, from the time of the new birth, is such as 
to be in harmony with the nature of heaven; and that 
by this harmony the heirship of the subject is proved 
to exist, so that he can hope to gain an inheritance 


there. What is your next reason ? 


REASON 6. 


Pastor. The statement made by Christ to Nicodemus, 
see John iii, 3: “Except a man be born again, he can- 
not see the kingdom of God.” This statement Christ 
never supplemented by another, in which he taught 
that except a man who has been born of the Spirit is 


afterward, by a second work of the Spirit, cleansed 
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from inbred sin (or any other term implying moral 
impurity) he cannot enter into or see the kingdom of 
God. It is not reasonable to suppose that if such a 
work had been required, the Saviour would not have 
failed to positively state the fact, as he did of the 
necessity of the new birth. O no; for that would have 
been a failure by him to give the most important part 
of the information necessary in order to obtain salva- 
tion, leaving it in darkness and uncertainty. This the 
Saviour could not do. See Johni,4: “In him was life ; 
and the life was the light of men.” And chapter viii, 
12: “Then spake Jesus again unto them, saying, I am 
the light of the world: he that followeth me shall not 
walk in darkness, but shall have the light of life.” So, 
then, he gave to Nicodemus full information of all that 
is essential to be done in the change of man’s nature to 
prepare his soul for heaven; and, be that what it may, 
it is all included in regeneration and the new birth. I 
take the silence of Christ on the necessity of a second 
work of the Spirit, after the new birth, to cleanse the 
soul from inbred sin, as proof that no such work is 
required to prepare the soul of the Christian for a home 
in heaven. 

Ing. 45, The reasons you have given for believing 
that inbred sin is cleansed from the soul at the new 
birth have convinced me that you are right, according 


to the teaching of the Scriptures. As I now under- 
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stand the subject we have in review, there is no change 
made in the moral nature of the soul of the Christian 
after he has been born again. Am I right in this un- 
derstanding ? 

Pastor. You are right. For the Scriptures teach 
that the spiritual nature which constitutes the divine 
life of the soul of the believer, and makes him a child 
of God, never changes; in its quality it is the same in 
the new-born babe in Christ as it is in the most mature 
Christian. There are no degrees of quality in the 
spiritual nature which constitutes the divine life of the 
children of God. 

Ing. 46. I rejoice in the truths you have so clearly 
stated and so fully proved, for they establish the 
glorious fact of the universal Fatherhood of God and 
brotherhood of all those who have been born of the 
Spirit, and show that they are a part of the family of 
the same holy Father, consisting of the angels who 
kept their first estate, and those of the human race 
who have been born of the Spirit of God. All these 
and the triune God are united together by the same 
bond of holy love, in the same household; and, by 
spiritual affinity, they are all one. O, what dignity 
the new birth gives to the Christian by the relations 
into which it places him! And how great the love 
manifested on the part of God in bestowing upon him 
such dignity! Well might the Apostle John say, “ Be- 
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hold, what manner of love the Father hath bestowed 
upon us, that we should be called the sons of God.” I 
see, too, that Christian perfection is not attained by a 
second blessing in which inbred sin is cleansed from 
the soul of the child of God. Yet, in answer to my 
first question, you said that there is a state of perfec- 
tion to which the Christian should seek to attain. 
Will you inform me of what is comprehended in the 
perfection that is attainable by him in this life ? 

Pastor. I will give you my views on that subject; 
but, before I do so, I wish to show you that the charge 
of being anti-Methodistical, made against those who 
hold that inbred sin is removed at the new birth, is 
not true. If it is, I have failed to understand the 
teachings of those authors who have written on the 
subject, and whose writings are held as the highest 
authority in the Church. 

Ing. 47. I have frequently heard the charge made 
of which you have spoken; and I have thought it was 
true. I shall be glad to learn that I have been mis- 
taken. Will you show me by the authors you have 
referred to that your views are sustained by them ? 


Pastor. I will do so in our next conversation. 
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CONVERSATION VY. 


The Teachings of the Standard Authors of the Methodist Church, 
on the Moral Results of the New Birth. 


Pastor. The first author I will examine is Mr. John 
Wesley. In a sermon which he preached on the cir- 
cumcision of the heart, in the year 1733, he says: “ Cir- 
cumcision of the heart is an habitual disposition of 
soul, which in the sacred writings is termed holiness, 
and which directly implies being cleansed from all 
sin; from all filthiness of flesh and spirit.” He further 
says, “ The distinguishing marks of a true follower of 
Christ, of one who is in a state of acceptance with 
God, is this circumcision of heart.” The question to be 
settled is when, according to Mr. Wesley’s belief, does 
the circumcision of the heart take place? Is it at the 
time of the new birth, or by a second work of the Spirit 
subsequent thereto? He could not have believed the 
latter, for if he had, then he must also have believed that 
the child of God, from the time of the new birth to the 
time of obtaining heart circumcision, is not a true fol- 
lower of Christ, nor in a state of acceptance with God; 
for he says, “ Without this circumcision of heart no 


person can be a true follower of Christ, nor in a state 
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of acceptance with God.” That Mr. Wesley did not 
believe these things of those who are born of the 
Spirit, you can see by an entry he made in his 
Journal, September 18, 1739, in which he says of the 
new birth: “I believe it to be an inward thing, a 
change from inward wickedness to inward goodness, an 
entire change of our inmost nature from the image of 
the devil, wherein we were born, to the image of God.” 
Moral depravity is the image of the devil wherein we 
were born of the flesh. Righteousness and true holi- - 
ness is the image of God, created in the “inmost 
nature ” of those who are born of the Spirit. You see, 
Mr. Wesley says the change which takes place at the 
new birth isin the inmost nature of the subject, and 
that by it the image of the devil is removed, and the 
image of God is given. What Mr. Wesley said of the 
change made at the new birth shows that he believed 
the circumcision of the heart and the new birth are 
the same thing, for he makes the results to be the 
same, which are to cleanse the soul from a filthiness of 
flesh and spirit, and give to it an habitual disposition 
unto holiness. ) | 

This statement made by Mr. Wesley of his belief in 
the fact that inbred sin is cleansed from the soul at 
the new birth is as strong as language could make 
it, and therefore he could not believe in the neces- 


sity of a second blessing to remove it. I do not 
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think he would knowingly and so plainly contradict 
himself. 

Ing. 48. I was not aware that Mr. Wesley had made 
so clear a statement that one of the results of the new 
birth is to cleanse the soul from inbred sin, and to 
make it holy in its inmost nature. I have frequently 
heard him quoted as favoring the other view. I do 
not think, however, that he was so inconsistent as to 
believe a second blessing to be required to do what he 
has so positively said is done at the new birth. Yet 
I know he has written in language that seems to favor 
it. How will you explain that ? 

Pastor. As you see, Mr. Wesley made the statement 
I have given, in relation to the results of the new birth, 
both clear and positive; and, as I have said, he could 
not have been clear in his views on the opposite theory 
and believe it to be true, when it is directly contrary to 
what he said he believed as to those results. What he 
has written on the subject of the second blessing is 
mostly in the way of comments on what he had heard 
from many persons who professed to have experienced 
it. Mr. Wesley, you know, was very careful and tender 
toward all persons who were striving to serve the Lord, 
lest he should give offense or discourage any in their 
efforts to do good. And, hearing their statements, he 
was, no doubt, perplexed and mystified as to the true 


import of the blessing they professed to have received; 


(2 A PerErrect CHRISTIAN, 


and because of this he had many conversations with his 
brother Charles relative to it. And it is not strange 
that they said and wrote some things on the subject 
that are obscure and misleading to those who read 
them. However, no matter how mystical the writings 
of Mr. Wesley may be in his sayings in relation to the 
second blessing, on the subject of the new birth he is 
as clear as the sun-light, and you know what he says 
of it. 

Ing. 49. Yes; but how will you reconcile his views 
of the new birth, which you have taken from his writ- 
ings, with what he said in his sermon on sin in be- 
lievers ? 

Pastor. 1 know that Mr. Wesley did not intend to 
contradict himself by the denial of what he stated as 
his belief, that sin is all removed from the inmost na- 
ture of man by the new birth. I think that if he had 
been asked to whom he referred as believers who had 
sin in them, it would have been found that it was to 
such persons as were in the transition state of grace, 
and not to those who had been born again; for those in 
that state are, to a certain extent, believers and con- 
verted, that is, “from the error of their ways,” and to 
be made seekers after righteousness. Mr. Wesley him- 
self was in this transition state for some years, and 
during those years he was a sincere believer in all the 


doctrines of Christ, as far as he understood them, and 
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he was, in the sense I have named, converted, but he 
had not attained to the new birth; still he was earnestly 
seeking for light, and when it came to him, through 
the teaching of Mr. Bohler, he gladly received it, and 
began to improve it by seeking to obtain what it had 
revealed to be privilege, namely, the experience of a 
change of heart by the Holy Ghost at the new birth. 
And finally, while breathing out his earnest prayer for 
the blessing, and resting by faith on Christ, he felt his 
heart strangely warmed by the Spirit with the fire of 
divine love. It was then that he realized the change 
of the new birth; and it was then, too, that the old man 
of sin died within him, and the new man, which, after 
God, had been created in righteousness and true holi- 
ness, was brought to life. The fire that so strangely 
warmed his heart consumed the sin which was in him 
as a believer in the transition state of grace, where he 
was groaning under its weight and power, and seeking 
to be delivered. 

Ing. 50. Your understanding of the meaning of Mr. 
Wesley in the use of the term sin in believers, in the 
sermon referred to, makes his views on that subject in 
harmony with those he held on the subject of the new 
birth, and they are in harmony with yours. Can you 
name any other authors who sustain you? 

Pastor. Yes, Dr. Clarke sustains me. See his com- 


ment on John iii, 3: “The new birth which is here 
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spoken of comprehends not only what is termed justifi- 
cation, or pardon, but also sanctification, or holiness. 
Sin must be pardoned, and the impurity of the heart 
washed away, before any soul can possibly enter into 
the kingdom of God. As the new birth implies the 
renewing of the whole soul in righteousness and true 
holiness, it is not a matter that may be dispensed with: 
heaven is a place of holiness, and nothing but what is 
like itself can enter into it.” Mind you, he says, “ The 
new birth implies the renewing of the whole sol in 
righteousness and true holiness.” Do you not see that 
when I say inbred sin is cleansed from the soul at the 
new birth, I am only repeating what Dr. Clarke said ? 
Now if it be true, as Dr. Clarke has said it is, that the 
whole soul is renewed in righteousness and true holi- 
ness at the new birth, how can sin remain in any part 
of it? Such a thing cannot be. In this comment made 
by Dr. Clarke he has asserted his belief in all that I have 
claimed of the new birth, namely, that when it takes 
place all sin or depravity is removed from the soul, for 
he says, when it does take place, it is not only the be- 
stowment of justification, but also the purification of 
the heart and the renewing of the soul in righteous- 
ness and true holiness. See also his comment on Gal. 
vi, 14, and 2 Cor. v, 17, where you will see that he still 
further sustains my views. 


I will now refer you to Mr. Watson for his views on 


~~ 
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the new birth. In his “Theological Dictionary,” page 
815, he says: “ Regeneration, a new birth; that work 
of the Spirit by which we experience a change of heart. 
It is expressed in the Scriptures by being born again, 
John iu, 7; born from above; being quickened, Eph. 
ii, 1; by Christ being formed in the heart, Gal. iv, 19; 
by our partaking of the divine nature, 2 Peter i, 4.” 
He further says, “ Regeneration and the new birth are 
the same thing,” and, “ Regeneration is to be distin- 
guished from justification, although it is connected with 
it. Every one who is justified is also regenerated; but 
the one places us in a new relation, and the other ina 
new moral state.” The new moral state is the state of 
holiness, and that is the reverse of sinfulness. . Have I 
proved to you that the views I have of the results of 
the new birth are not anti-Methodistical, and that the 
authors to whom I have referred teach that when the 
soul is born again it is cleansed from all sin, and re- 
newed in righteousness and true holiness; and that, 
therefore, they could not consistently teach that heart- 
purity is first obtained by a second blessing, ‘called 
entire sanctification; and that Christian perfection is 
attained by such a work ? 

Ing. 51. You have clearly preved all these things, 
and I am glad you have done so; for I now see that, in 
accepting the doctrine you have presented, I do not 
depart from the old landmarks established by Christ 
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and his apostles, and recognized by the founders of 
Methodism, and also by many teachers in other Churches. 
Are there any other points which it would be well to 
notice before entering into the subject of perfection ? 

Pastor. Yes, I think we should know, as fully as it is 
possible for us to know, of the moral change which 
takes place in man by regeneration and the new birth; 
so we will further consider that subject at our next 
meeting. 
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CONVERSATION VI. 


What Regeneration and the New Birth does in Changing the 
Nature of Man. 


Pastor, Man is a compound being; in his person, as 
a whole, he is a trinity in unity, which consists, first, of 
his physical organization, which comprehends his body, 
with all its members and senses; second, his mental, 
including his mind or intellectual faculties; and, third, 
his moral, which is termed his heart. In this he has the 
power by which his affections are evolved, and the most 
of his emotions excited. When God created man he 
made him in his own image, and he was, therefore, per- 
fect as man in all the departments of his being. In 
his original state his body, in all its members and 
Senses, was pure, so that there was no inherent tendency 
to evil in them. His mind, in all its faculties, was also 
pure, so that no evil thought could originate in it with- 
out an evil cause outside of itself. And his heart, or 
soul, was holy, and could only evolve such affections as 
were pure and holy, and could only be excited with emo- 
tions which were pure. In this state of the perfection 
of man all the departments of his being were in perfect 


harmony with each_ other, and, therefore, he was at 
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peace with himself, and, because of his holiness of 
heart, he was in harmony with the nature of God and 
at peace with him; and, therefore, he was happy. 
While in this state no evil could originate in man, for 
there was nothing in him which could produce it. The 
senses of his body could no more originate a sensation 
and convey it to the consciousness of the soul than 
could a telegraph wire originate a message and com- 
municate it to the operator at the end of the line in 
charge of that instrument of communication. The 
senses of the body were pure, but they were passive. 
The mind, from within itself, could not produce an evil 
thought, nor could the heart evolve an unholy affection; 
for “a pure fountain cannot send forth bitter water.” 
As I have said, an evil emotion could not originate in 
the heart to suggest an evil thought to the mind, nor 
could the mind conceive an evil thought of itself, and 
communicate its influence to the heart to suggest or 
create an evil emotion; and the same is true of the 
senses of the body in its relation to the mind. All the 
evil suggestions, then, must have originated, and then 
have been presented to the mind and soul of man, 
through the senses of his body, by evil influences which 
were outside of himself. © | 

Ing. 52. If these things be true of man as he was in his 
original state, how could he have sinned, as he did, and 


so fall from good ? 
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Pastor. One of the chief dignities of man as a moral 
agent, was the freedom of his will power, by which he 
could choose to obey the behests of God, and retain his 
relation to him and the good which he had by that 
relation; or to disobey, and forfeit his relation, and 
lose all the good which it secured to him, and take the 
evil consequences of the violation of the law. How- 
ever, as I have showed to you, evil things could only 
be presented to him, as objects of choice, by agencies 
which were outside of himself. And though man in 
his original state was, as I have represented him to be, 
perfect in his being, he was not perfect in knowl- 
edge nor in judgment; for if he had been, he could not 
have been deceived by Satan in the presentation of 
error aS he was. The devil darkened the understand- 
ing of his subject by sophistry; it was by false repre- 
sentations that he succeeded in leading the judgment 
of the woman, and of the man through the woman, to 
false conclusions, as to the result of the act he was 
tempting them to perform. His suggestions were 
made to the sight and taste; and he persevered in his 
efforts until he excited the desire to partake of the for- 
bidden fruit; and the desire was conveyed through the 
mind to the consciousness of the soul. Doubtless the 
soul at first resisted the desire, but the tempter per- 
severed in his efforts until the judgment of the tempted 


was darkened by clouds of error, and in the mists of 
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these clouds the will to resist gave way, and the con- 
sent to gratify the desire to eat the fruit was given; 
and so the law of God was violated, and the foretold 
evil consequences came upon the offender. Thus, you 
see, the source of the evil which has come upon man 
by the fall was not in himself originally, but in the evil 
principles which were outside of him. When he willed 
to disobey God, the streams of evil found channels, 
which had been opened by sin, through the sensibilities 
of the body and the faculties of the mind; and through 
these channels those streams flowed in upon the soul 
and overwhelmed it with guilt and depravity; and the 
waves of evil reacted upon the mind and body, so that 
the soul did not only become sinful in its nature, but © 
the body and the mind became depraved. The holl- 
ness of the soul and the purity of the mind and body 
were all gone, and by the loss of them man died 
spiritually, and was doomed to eternal death. Sin 
reversed the nature of every department of man’s be- 
ing. It rendered his body weak and corrupt, his 
mind dark and feeble, and his soul sinful and depraved, 
for his heart by nature is deceitful above all things 
and desperately wicked. And, therefore, as it was im- 
possible for man before the fall to have an evil emo- 
tion originate in his heart, to suggest an evil thought 
to his mind in his fallen state, it is equally impossible 


for him to have a good or holy emotion to originate 
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in his heart, to suggest a good thought to his mind, or 
to create a good desire in him; for “a corrupt fountain 
cannot send forth sweet water.” 

Ing. 53. The picture you have presented of man as 
he was before his fall is a lovely one; but that of his 
condition through sin is a fearfully dark and gloomy one. 
But what have these things to do with the new birth ? 
and how does a knowledge of them help to a better 
understanding of the subject of Christian perfection ? 

Pastor. Suppose I were to show you a mass of ruins 
and tell you they had once constituted a magnificent 
temple, and that it was proposed to rebuild the temple 
and restore it to its original beauty and grandeur. I 
could not convey to you an intelligent idea of the 
reconstruction and final restoration of the temple 
unless I could give you an intelligent idea of its orig- 
inal design and of the state of the material out of 
which it was to be done, and also of the agencies and 
means by which it was proposed to do the work of 
restoring the temple. So I have given to you a 
representation of the original perfection of man, and of 
the ruined condition in which he is as the result of sin, 
so that you might see what he is to be restored to and 
the state from which he is to be restored. And before 
you can fully understand the work of his restoration, 
you must know of the agencies, and the means by 


which it is assumed that the work can be done. 
6 
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Ing. 54. If sin did, indeed, so corrupt the sensibilities 
of man that they are inclined to evil only, and per-" 
vert the mind so that it cannot of itself from within 
itself produce a good thought, and so hardened and 
polluted his heart that by its own action it cannot 
evolve holy affections, how is it possible to restore him 
to the same perfection of being he had before he fell 
into the ruined state in which he now is as the result 
of sin? Who shall be able to restore him by doing the 
work it will require ? 

Pastor. The only agents by whom the work can be 
done are Jesus Christ the Son of God, and the Holy 
Ghost. Jesus Christ by his sufferings and his death 
upon the cross made atonement for the sins of the 
world, and opened the way for man to secure the 
agency of the Holy Ghost to save him from the moral 
effects of sin in this life, and, by so doing, make him 
meet for a home in heaven. The work of the Holy 
Spirit is: First, To strengthen the mind of man suffi-. 
ciently to enable him to understand the truth pertain- 
ing to his salvation when it is presented to him. 
Second, To restore to him the power of will to accept 
the light of the truth into his heart. Third, To assist 
him in his efforts to comply with the requirements made 
upon him, in order that he may be saved. And, 
Fourth, To renew his spiritual nature when he believes 


on Jesus Christ by restoring to it the image of God, 
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which is righteousness and true holiness. This work 
I explained to you in my remarks on the transition 
state of grace. You can see that the result of the fall 
of Adam upon man, while he is in the unrenewed 
state, is to deprive him of all spiritual goodness, and, 
therefore, whatever good he has in him is not of him- 
self; it is all of the Spirit of God which is working in 
him to convince him of sin, of righteousness, and of a 
judgment to come. By nature “there is none that 
doeth good, no, not one.” But when, by the help of 
the Spirit, a person who receives the truth, strives to 
the best of his ability to umprove it by the use of the 
grace God gives to them that seek for it; then the 
Spirit takes his soul through the transition state in 
which it is passing from depravity to holiness of heart. 
This he does: First, By extracting the element of sin 
from the nature of the soul; this he must do, for that 
is the cause which poisons the affections of the heart. 
Second, By infusing holiness into the soul; this he 
must also do, for the spirit of holiness is the cause of 
its divine life as a child of God, and it is by this life 
that the heart is able to evolve holy affections. Hence 
when the soul is renewed by the Holy Ghost at the 
new birth, the evil things which the subject of the 
change wrought previously loved he now hates; and 
the holy things which he before hated now he truly 


loves. This work of reconstruction is by regeneration, 
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and when the new birth takes place it is finished, and 
the change of the moral nature of the soul is complete. 
_ Hence, the moral good that is in man is of his own 
nature which has been given to him by the Holy 
Ghost in making him a child of God. However, 
though the mind may be, to some extent, improved by 
the. renewing of the soul, yet it is not reconstructed 
or regenerated, and, therefore, the Christian while in 
the body will be liable to err in judgment. Nor is 
the body renewed by the new birth; it still retains the 
effects of the fall upon its propensities. These evil 
effects of the fall which still remain in the minds and 
bodies of the children of God cause them much per- 
plexity and warfare. The world and Satan use them 
as the means through which to oppose the good that is 
in the nature of their renewed souls; and they have 
many hard struggles in striving to resist them. Satan 
brings his forces of evil, and through the infirmities of 
the mind and body strives to gain for them an en- 
trance into the citadel of the soul of the believer. His 
purpose is to pervert the affections of his heart, and 
hide from his view the things that are not seen, which 
are eternal, by inducing him to look favorably upon the 
things that are seen, which are temporal. But the re- 
newed soul resists his efforts. Yet in striving to do so 
evil thoughts will enter his mind and the desire for 
evil things may be felt in the flesh. The war is in the 
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faculties of the mind or in the members or senses of 
the body. 'The combatants are the things that are in 
the world which are not of the Father, and Satan, on 
one side, and the renewed soul, assisted by the Holy 
Ghost, on the other side. And thus, you see, there will 
be mixed feelings in the person of the Christian, while 
these struggles are going on; he will have sensations 
that are evil and sensations that are good both at the 
same time. However, the sources of the sensations of 
evil which the Christian feels are not in his renewed 
soul, they are produced by outside evil forces. In 
my answer to your last question you also have my 
answer to the first part of your twenty-eighth question, 
not previously answered. You now see, doubtless, 
that in regeneration the Holy Ghost reconstructs or 
renews the moral nature of the soul of the believer in 
Jesus Christ, so that his heart, which is the source of 
his affections, is purified, but that the mind and body 
are not regenerated. However, these will be re- 
generated and reconstructed at the proper time, but 
it will be done by other processes than those by 
which the soul is regenerated. The sum total of the 
results of the work of the Spirit in the soul, which 
is finished at the new birth, is to give to it a nature 
which produces hatred toward sin and love for God as 
far as he is known, and all holy things when they are 
perceived. The work of the Spirit comprehends : 
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1. The uprooting of the carnal principles which sin 
has produced in the nature of the soul of man; 2. The 
reproduction of righteousness and true holiness in the 
place of carnality ; and, 3. It implies the sanctification 
of the soul by removing the old roots of sin out of it 
after they have been torn up, and by washing out all 
the moral filth and stains which sin has produced in 
the heart. Of sanctification, however, I will speak to 


you more fully hereafter. 


Ing. 55. I thank you for the answer you have given — 


to my twenty-first question, for it has shown me that 
the mixed feelings of which you have spoken, and 
which I have felt in myself, and the evil thoughts that 
have entered into my mind did not originate in my 
heart ; for, notwithstanding their existence, I knew I 
loved the Lord, and that my desire and my efforts 
were to please him. So, as you have said, the evil 
thoughts and desires against which I have struggled so 
hard must have come from causes outside of my soul, 
for it cannot be in nature divided against itself and 
fighting against itself. The cause of these conflicts, 
then, is the fact that the nature of my soul is the 
reverse of the nature of sin, and hence, in resisting 
temptation, I am fighting sin and Satan and strug- 
gling against the flesh. The mistake I have made in 
relation to this matter has caused me much unneces- 


sary trouble in the past, which I hope to avoid in the 


cad 
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future. Do you not think there are many Christians 
who make the same mistake, and thereby suffer with- 
out. a real cause ? 
Pastor, Yes, doubtless, very many of God’s dear 
children have made the mistake you refer to, and have 
greatly suffered thereby. John Bunyan, in his “ Pil- 
grim’s Progress,” where he represents Christian going 
through the valley of the shadow of death, gives a 
striking illustration of the fact that many Christians 
do suffer greatly from their ignorance of the source of 
the evil thoughts that enter their minds. He says of 
Christian : “One of the wicked ones got behind him, 
and stepped up softly to him, and whisperingly sug 
gested many grievous blasphemies to him, which he 
verily thought had proceeded from his own mind. 
This put Christian more to it than any thing that he 
had met with before, even to think that he should now 
blaspheme him that he loved so much before; yet if 
he could have helped it he would not have done it, 
but he had not the discretion either to stop his ears or 
to know from whence those blasphemies came.” But, 
to his joy, Christian perceived that God was with him. 
And now, as we have learned, according to our under- 
standing of the teaching of the word of God, what is 
implied by the new birth, our direct course would be 
to enter upon the question of perfection; but it may be 


that there are some difficulties in your mind in con- 
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nection with the points we have made thus far, and, if 
that be so, I would like to try and remove them. 

Ing. 56. Yes; there are some things connected with 
the conclusion you have drawn that are difficult for 
me to understand, and I shall be glad if you can ex- 
plain them. 


Pastor. I will try to do so when we meet again. 
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CONVERSATION VII. 


Difficulties Removed Out of the Way of the Idea that Purity of 
Heart is Obtained at the New Birth. 


Ing. 57. I continue my fifty-sixth question by asking 
you, First, If it be true that at the new birth the soul 
does obtain the pure and holy nature which you have 
said it does, how is it that so many backslide so soon 
after experiencing such a wonderful change ? 

Pastor. That may be accounted for by the following 
reasons: First, The want of a supply of the proper kind 
of spiritual food wherewith to nourish them. Some of 
them fail to obtain the sincere milk of the word that 
they may grow thereby, and, of course, they waste 
away and die; in some other cases those who fail to 
obtain proper food try to seek food for themselves, 
and, in so doing, take poison and die. ‘Then, again, in 
other cases, the want of work in the service of God 
is the cause of spiritual decline, and, finally, death. 
There are many persons of such temperaments that 
they must be doing something, and if they are not 
properly directed to work for Christ, according to 
their ability, they will be led by the tempter to do 
ench things as will result in the loss of the life they 
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found in Christ. And the Church, doubtless, is re- 
sponsible for the loss of many of those who go back to 
the ways of sinners, because she fails to attend faithful- 
ly to the admonition of the great Shepherd : “ Feed my 
lambs,” and in giving to young converts proper work 
to do in the service of the Lord. If these things were 
carefully attended to there would be but few of those 
who are truly born of the Spirit who would backslide. 

Ing. 58. You have removed that difficulty ; but, 
Second, If sin be all taken out of the nature of the soul 
at the new birth, how is it that so many of God’s dear 
children profess to have felt its workings in their 
hearts after they had experienced the new birth, even 
for many years, and that they did at a certain time 
realize that it was removed. Does not your theory 
assume that they are mistaken, and that, therefore, 
experience is not reliable as evidence of the nature of 
the blessings God confers upon his children in answer 
to prayer ? 

Pastor. The Christian never offers a prayer to God, 
with faith in the name of Jesus, that he does not an- 
swer by the bestowment of a blessing upon the peti- 
tioner, but it will not always be by the bestowment of 
the thing asked for. 

Ing. 59. How can that be? Does not the Saviour 
say, “ What things soever ye desire, when ye pray, be- 


lieve that ye receive them, and ye shall have them?” 
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Pastor. Yes; but he does not mean that they shall 
have the things for which they ask if they do not need 
them. If he sees that a person, who is in prayer, fails 
to comprehend his real wants, and asks for what he 
does not need, then God will bestow upon him some- 
thing that he does need ; so he will experience a bless- 
ing, and what he gets will be better for him than the 
thing for which he asked. 

Ing. 60. Then will he not know by his experi- 
ence the nature of the blessing which he does re- 
“ceive ? 

Pastor. No. The Christian cannot always know, 
because experience cannot be the unerring interpreter 
of the nature of the things which produce it; hence we 
are to “try the spirits,” to see whether they be of 
God, and to “prove all things, and hold fast that 
which is good.” The word of God is the only reliable 
interpreter of religious experience and tester of doc- | 
trines, therefore all experience and doctrine must be 
tested by its teachings, and whatever doctrine is not 
in harmony with them must be rejected, and all emo- 
tions or feelings which are experienced that are sup- 
posed to be produced by divine influence must be 
examined by the information which the Scriptures 
give relative to the action of such influence, for they 
are the only reliable interpreter of them. Experience 


is an internal consciousness of emotions, or sensations, 
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and there are many influences which are capable of 
acting upon the soul, through the mind and the senses 
of the body, and of producing emotions or sensations. 
Satan, doubtless, can do this by suggesting pleasing 
thoughts to the mind, which will be ruinous in their 
consequences if entertained, and yet they may be mis- 
taken for the emotions which are produced by the 
Spirit. The Saviour says he transforms himself as it 
were into an angel of light, so that, if it were possible, 
“he would deceive the very elect.” 

Then there are other sources than those which are 
divine, which produce the consciousness of emotions in 
the soul. The emotion of sorrow may be produced in 
the breast of a sinner by the apprehension of the pun- 
ishment to which he sees himself exposed on account of 
his guilt, and this kind of sorrow is frequently taken for 
repentance ; but the interpretation which the Script- 
ures give of sorrow proves that such sorrow is not true 
repentance, because it is not godly sorrow. Then, too, 
the sensation of pleasure and the emotion of joy may 
be produced by influences which are not divine in their 
nature. Sweet music, for instance, will act upon the 
sensibilities of some persons to such an extent as to 
cause them to forget their griefs, and feel happy, even 
to ecstasy, while its notes of melody are falling on 
their ears. Some persons who are not religious, but 
are sympathetic in their nature, will have joyful feel- 
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ings produced in them by excitement in religious 
meeting on the part of others who are filled with the 
joy of the Holy Ghost. Now the question is, How can 
a person know that the joy he feels is produced in him 
by the Holy Ghost unless he has learned the conditions 
on which the Holy Ghost will dwell in him, and knows 
that he has complied with those conditions? Of 
course he cannot know. So, then, if these conditions 
have not been learned and complied with, no matter 
how great the joy a person may feel, it should not be 
taken for the joy of the Holy Ghost, though it may be 
felt in the midst of religious excitement. And, then, 
there are yet others who experience sensations in their 
minds which they take for the emotion of love in their 
hearts toward God, when in reality they do not live 
forhim. They contemplate the works of God, as they 
appear in the universe, and, beholding his power and 
wisdom as they are manifested in its creation and pres- 
ervation, they are filled with wonder and admiration, 
and experience the sensations of esteem and awe ; and 
because of these feelings they suppose they love the 
great Creator and Ruler of the universe, when they do 
not if their hearts have not been renewed by the Holy 
Ghost ; for God. is holy, and the heart of man, in its 
unrenewed state, has not the power to evolve holy 
affections, for its affinity is to evil only. This we have 


proved to be true. And while this affinity to evil 
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exists in the heart of a man it is impossible for him to 
love God. | 

Ing. 61. Tf what you have said of the emotions which 
are taken for love for God be true, how is it possible 
for a person to have the assurance that he or she does 
really love him, when they are so liable to be mistaken 
in the emotion which they may take for love? 

Pastor. There is a lability to be mistaken, as you 
say; but that does not make it necessary for them to 
be mistaken, for the emotions that stir the heart of a 
person may be duly tested and known to a certainty. 
The Saviour has given an infallible rule by which the 
test can be made: “If ye love me, keep my command- 
ments.” Love is the emotion of attachment to a being, 
which constrains its possessor to labor to advance the 
interests of the being for whom it exists, and prompts 
him to be willing to suffer for his sake if required to 
do so. Love has in it also the feeling of desire to 
please the person for whom it exists, and of fear lest 
offense should be given him. So, when a person who 
believes on Jesus Christ is excited by the emotion of 
desire to follow him by doing the will of God, and has 
the sensation of delight in what he does in his service, 
and of cheerfulness in suffering for Christ’s sake, then 
he has in him the evidence that the emotions which stir 
his soul are produced by the love of God, which springs 
from the nature of his renewed heart or soul; and by , 
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the experience of this love he has the strongest assur- 
ance that he is born of God. | 

Ing. 62. 'The only way, then, by which we can truly 
know the real nature of what we receive in answer to 
prayer is by the light of the written word of God: for, 
as you have said, it only can give correct information 
of the effects which the Holy Ghost produces upon the 
soul of man, and of the nature of spiritual things. And 
hence, if I, a child of God, have failed to learn that 
when I was born of the Spirit my soul was cleansed 
from inbred sin, and supposing it to be still there, and, 
through this mistake, when pressed by a sense of want, 
I should ask for the removal of inbred sin, which would 
‘not be the thing I needed, my heavenly Father, you 
say, would not allow my ignorance of my real neces- 
sity to prevent him from bestowing upon me, in an- 
swer to my prayer, the blessing I did need. Have I 
understood you correctly ? 

Pastor. You have. For when we pray we may not 
always know the things we really need, but when we 
ask for blessings at the throne of grace there is One 
who does know, even the Spirit of God; and he sym- 
pathizes with us, and makes intercession for us that the 
right thing may be given us. See Rom. viii, 26, 27: 
“Likewise the Spirit also helpeth our infirmities: for 
we know not what we should pray for as we ought: but 


the Spirit itself maketh . .~. intercession for the saints 
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according to the will of God.” The will of God to be- 
stow blessings in answer to prayer can only be accord- 
ing to the necessities of the petitioners; and these ne- 
cessities, when not known by them, are known by the 
Spirit, which is in their hearts, and he, the Intercessor 
within, presents their wants to the Intercessor who is 
at the right hand of the Father, and he, by his merits, 
secures for them the needed blessings. However, it is 
reasonable to suppose that if a person should be mis- 
‘taken with regard to the nature of the blessing he did 
require when he presented his petition to the Lord, and 
was made conscious that he experienced a blessing, he 
would call it by the name of the thing he had thought 
he needed, and it would be impossible to convince him 
that it was not the thing he had asked for, unless the 
Spirit, through the teaching of the Scriptures, informed 
him of his mistake. And, in view of this, do you not 
see that many persons who are blessed in answer to 
prayer may be ignorant of the nature of what they re- 
ceive; and hence they may miscall what they get. 

Ing. 63. Yes; and Iam glad you have shown me that 
such is the case; for I now see that a person who has 
been born of the Spirit, being still in ignorance of the 
fact that he was thereby cleansed from inbred sin, may 
suppose he is still carnal, in the depraved sense of the 
term, and, therefore, when he feels the emotions of de- 


sire in the flesh, think that it is the result of the carnal 
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nature of his soul, and hence will pray for its removal; 
and when he is blessed he will conclude that what he 
obtained was the thing he thought he required, when 
it was not, and he would, of course, call it by that 
name. The only difference I can see between those 
who believe they were cleansed from inbred sin when 
they were born again and those who think they were 
cleansed from it by a second blessing, is in their view 
as to the time when they were purified; they are really 
one in their spiritual nature. Now that my mind is 
relieved of the difficulties I have named, will you define 


the subject of Christian perfection ? 
eT 
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CONVERSATION VIII. 
Christian Perfection Defined. 


Pastor. Hitherto we carefully examined the new birth 
and other things related to it, in order to make sure of 
its results on the moral nature of the man; and, now 
that we have learned that one of them is to cleanse the 
soul from inbred sin, we have found a sure foundation 
on which to build up larger proportions of the graces 
of the Spirit, and by so doing be able finally to attain 
‘to Christian perfection; for you know we are informed 
that it is “first pure, and then peaceable.” A well de- 
veloped holy character cannot be built up on an impure 
foundation. As regeneration lays a pure foundation in 
the soul, which is finished at the new birth, we will try 
to understand the perfection of Christian character 
which all who have it should build upon it; for a per- 
fected Christian character must be what constitutes 
Christian perfection. Christian perfection, according 
to my understanding of the teaching of the Scriptures 
on the subject, consists in the possession of extensive 
knowledge of God and the things of the Spirit, a large 
proportion of holiness which manifests itself by a full- 


ness of the graces of the Spirit, and a strong faith, 
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which shows itself by works of love. Christian perfec- 
tion does not pertain to the mind nor body, but to the 
spirit only. The mind, because of the infirmities en. 
tailed upon it by the fall of Adam, will be imperfect 
while it is in the body. And the weakness and corrup- 
tion which have been brought upon the body through 
sin will remain in it until death; for it will be “sown 
in weakness,” it will be “ sown in corruption.” Never- 
theless, though these things are true of the mind and the 
body of the Christian, they can, through the grace of 
God, be used as instruments of righteousness unto God. 
See Rom. vi, 13. Still they cannot be made perfect in 
this mortal state. Hence the Christian will always 
have to watch the tendency of his body to rise in rebell- 
ion against the righteousness of God; and, therefore, 
like Paul, he will have to use his efforts to keep it under 
subjection to the will of God, as the instrument of 
righteousness unto him. 

It is the spirit of the Christian only which can attain 
to a state of perfection in this life. The Apostle Paul 
teaches that this is so. See Heb. xii, 23: “To the 
spirits of just men made perfect.” The just men to 
whom the apostle refers, whose spirits have been made 
perfect, are those who, by the sprinkling of the blood 
of Jesus, have attained to the privilege of the fellow- 
ship of the saints in the Church of God and the new 


covenant of grace of which Christ is the minister, under 
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which there is enjoyed a fuller and richer experience 
of divine influences than could be enjoyed under the 
covenant of the law; because the means furnished for 
religious improvement under the dispensation of the 
Gospel are vastly greater than those furnished under 
that of the law. Hence, a fuller development of the 
graces of the Spirit unto larger proportions of holiness 
can be made under the gospel dispensation than could 
be made under that of the law. And itis the attain- 
ment of the graces made possible under the new cove- 
nant of salvation by Jesus Christ which constitutes 
Christian perfection. 

Ing. 64. Do you regard the development of the graces 
into the perfection of maturity as an essential qualifica- 
tion for heaven? 

Pastor. I do not; and I am glad that it is not; for 
if it was, then there would be but few of those who are 
born of the Spirit who would be saved. It is the kind 
of spirit-life which is given to the soul at the new 
birth that prepares it for a place in heaven. Whereas, 
it is a large development of the proportions of holiness, 
which is the essential vital element of divine life of the 
soul, that constitutes Christian perfection. I will make 
this as clear to you as I possibly can. Man, in addi- 
tion to his physical, or animal powers, which are of the — 
highest order, has in him other powers, which are super- - 


animal; such are, the longings of desire to seek after 
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things that are superhuman and supernatural; the dis- 
position to inquire after things which are unseen by 
him and unknown to him; the tendency, or natural in- 
clination, to worship some being, whom he supposes to 
exist, who is superior to himself, and upon whom he 
feels that he is in some way dependent, and to whom 
he may be accountable; a thirst for happiness, that 
cannot be satisfied by the possession of material things ; 
the power to love or hate superhuman and supernatural 
objects, which he knows, or supposes, to exist; and, 
also, the desire for immortality. How man became 
possessed of these powers is a question of great import- 
ance in connection with the subject of Christian perfec- 
tion. For, if the supposition that they are the result 
of the development of the material organization of the 
brain be true, then all these powers will vanish out of 
existence when the brain ceases to act, even as a flame 
of light will go out of existence when the carbon which 
caused it is consumed. Moreover, if all the powers I 
have named as superanimal are the result of the organ- 
ization of the brain, they can only be improved by the 
improvement of its organization; hence, immaterial or 
spiritual influences could not affect them for their good 
or injury. But, if they inhere in some substance in the 
nature of man, which is immaterial or spiritual, then 
they can act upon spiritual things and influences, and 


be acted upon by them, so as to be benefited or injured 
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spiritually. So, if the doctrine of growth in grace, as 
taught in the Scriptures, be true, this materialistic 
philosophy, which would rob man of his immortal soul, 
is driven to the winds as foolishness; and I hold that 
reason and the voice of nature both assert the fallacy of 
this materialism. Let us see: The powers and prin- 
ciples which are in man, that I have named _ super- 
animal, are above the control of the forces which goy- 
ern matter in any living form. And, if those forces 
have formed the matter of man’s brain, so that it has 
the power in itself to generate the intellectual and 
moral powers with which he is endowed, then the effect 
is greater than the cause, or the stream flowing from 
the fountain has risen above its source. There are, 
however, no principles in matter that correlate with the 
superanimal powers in man. What correlation is there 
between his desire for immortality and the changing 
substance of his brain? Surely there is none. Hence, 
the brain cannot be the producer of the desire. Though 
the brain feels the sensation of the desire, the desire 
must be produced by something which acts upon it, 
that is, in some way, related to immortality. The same 
is true of all the rest of man’s intellectual and moral 
powers. The only way by which information can be 
given of the origin of the intellectual and moral powers 
with which man is possessed, is by a revelation given 


of it by the originator himself. And we claim that the 
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Scriptures are such a revelation, and if they give a 
reasonable solution of the question it should be ac- 
cepted. They teach that “God formed man of the 
dust of the ground;” by this he gave him the material 
part of his being, which has its correlates in material 
things: “and breathed into his nostrils the breath of 
life; and man became a living soul;” by this he gave 
to him the spiritual part of his being, which has its 
correlates in spiritual things, and that is what makes 
man a living soul. But in the possession of his spiritual 
powers and the maintenance of his original correlation 
with God and spiritual things, which were good, and 
his environment of God before he sinned, he was hap- 
py; for he had harmony in himself, and with God and 
all holy things, and therefore he was in the enjoy- 
ment of peace, and was perfectly happy, because, as a 
man, he was perfectly holy. All the senses of the body 
of man have their correlates in material things; but 
the attributes of the soul have not, and, therefore, it 
cannot be material. 

Ing. 65. If what you have said of the relation which 
- man, in his original state, sustained to spiritual things, 
which were holy, and of his environment of God, be 
true, how came he to be in his present state of aliena- 
. tion from God and all spiritual good, and to be in such 
a condition of unrest and misery as he is? 


Pastor. Sin is the cause of the present evil state of 
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man’s being. When he sinned he separated himself: 


from God, and lost the spiritual union he had with him 
and with the correlating influences of ail things which 
are pure and holy, and became environed by evil influ- 
ences. And thus sin brought him into correlation with 
spiritual influences which are morally bad. However, 
he still retains his soul powers, and they cannot obtain 
happiness for him from such things as are sinful in 
their nature, because their effect is to produce misery 
only. It is in view of this fact that it is written, 
“There is no peace to the wicked.” Thus, you see, 
that it 1s because the moral powers and principles had 
by man, which are beyond or in excess of those had by 
the highest order of animals, inhere in the nature of his 
soul, and because he has lost the original correlation 
that existed between these spiritual principles and 
powers and spiritual things which are good, that he is 
in his present state of unrest, and is unhappy. -<As it is 
impossible for the body of man to live and enjoy its 
life without those things which are correlated to its 
animal nature, so it is also impossible for his soul to 
live spiritually holy unless it be in actual correlation 
with holy spiritual influences or forces. Hence, when 
man lost the sustaining power of these influences he 
died spiritually ; and unless he regain his original rela- 
tion to God and holy influences he must die eternally. 


I have another thought on this subject, which I will 
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give you. In the infancy of man the powers that in- 
here in his body are small and feeble; but if the laws 
which govern the relations existing between those 
powers and the things provided by God to sustain the 
life and substance of the body are properly regarded, 
it, with all its powers, will grow and develop into 
perfect maturity. But if the laws referred to be vio- 
lated, the body will be vitiated, and perhaps die, or, at 
least, it will with all its powers remain feeble. For in- 
stance: If proper food be taken into the stomach of a 
healthy child it will be properly digested, and then be 
taken up by the proper organs and carried to the dif- 
ferent parts of the body, and become assimilated with 
the various substances which constitute its organism ; 
and thus the body and all its powers will grow and at- 
tain to the state of maturity in health. But, should 
improper substances be taken into the stomach of a 
child, or an adult, the digestive organs, and the organs 
of distribution, and all the substances of the body, will 
be vitiated, and the body with all its powers will be 
enfeebled; and if the cause of the evil be not removed 
it will die. So, likewise, the moral powers which inhere 
in the soul are but small and feeble at the beginning of 
its existence, but if the laws which were instituted to 
govern the original relations that existed between the 
soul, with its moral powers, and God and holy spiritual 


influences, had been properly regarded by man, the 
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powers of his soul for the performance of good actions, 
though feeble in the beginning of his existence, would 
have grown, and finally have attained to the perfec- 
tion of maturity in strength, and the soul would have 
increased in holiness in proportion to the development 
of its moral powers. But, alas for man! he violated 
those laws, and by so doing lost the spiritual good 
which he was deriving through them from holy spirit- 
ual influences; lost his relation to them, and, because 
of this loss; his moral powers became enfeebled, be- 
cause his whole person was vitiated by the poison of 
sin, which worketh death. By the loss of his original 
relation to God and holy spiritual influences man, in 
his natural state, is wretched, because he is desperately 
wicked, and hopeless, because he is helpless. This is 
the fearful condition of man when the Holy Ghost, by. 
the grace of God, begins his work of saving him by 
regeneration; and when the new birth takes place the 
soul is restored to its original relation to God, and its 
powers regain their correlation with spiritual things 
which are holy. The soul thus restored is in harmony 
with God, and holy, because it has passed out of the 
state of carnality into the state of spirituality. How- 
ever the nature of the soul is thus restored at the new 
birth, its moral powers, as we have already seen, are at 
first but feeble, but they can grow in grace and acquire 
strength until they are developed into maturity. And, 
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when that is done, the spirit of the Christian is in that 
religious state of developed spiritual proportions which 
the Scriptures represent to be perfection. Thus, you 
see, it 18 spirit or soul perfection which constitutes 
Christian perfection. Have you understood me? 

Ing. 66. I think I have ; and if so, the term perfect 
_ in the New Testament, when it applies to Christians, 
means that they have attained to a high state of spir- 
itual improvement, or a well-developed Christian char- 
acter, and does not comprehend any change in their 
moral nature after the new birth, which makes them 
differ from those to whom it does not apply. I now 
see that Christian perfection pertains to the spirit, or 
soul, of the Christian only. Have I taken the meaning 
you intended to give of the term ? 

Pastor. You have, for it refers to a large develop- 
ment of the powers of the soul through the influence 
of the graces of the Spirit, and not to any change of 
the nature of the soul itself. All the graces are 
planted in the soul of the believer at the new birth, 
and they may be increased in quantity, but they can- 
not be changed in quality, for the spiritual life, by 
which they have their existence in the soul, is the same 
in all God’s children. I find no Scripture which 
teaches that there are two kinds of spiritual life given 
to the Christian, the first of which is the lower, and the 
other the higher. They teach that the life that ani- 
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mates those who have been born again is equally di- 
vine in each of them, and, therefore, Christian perfec- 
tion is not attained by a change of the spiritual nature 
of those who reach it. 

The Scriptures do teach that those who have divine 
life by the new birth must advance to fuller propor- 
tions of spirituality in order to retain it, and that, by 
the right use of the means appointed for improvement, 
growth will be made by which religious maturity will 
be attained; and also that this maturity constitutes 
Christian perfection. They further teach that the 
term perfection refers to the advanced fullness of the 
graces, which will make the soul strong to resist evil, 
and to “abound in the work of the Lord.” For they 
show that there are heights and depths, lengths and 
breadths, to which the most advanced Christian has 
not attained. From these teachings I conclude that 
when a child of God has acquired. a large measure of 
the graces of the Spirit, and is still pressing toward 
the mark set before him, he is in that state which the 
Scriptures term perfection. However, this state is not 
attained by the addition of any new powers to the 
soul, nor by the bestowment of any new graces after 
the new birth, but by the growth of the powers which 
were renewed, and the graces which were given to the 
subject of the new birth. But of this we will inquire 


more fully hereafter. 
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Ing. 67. I now understand that the term perfection 
-in the Scriptures, when it is applicable to Christians, 
refers only to those who have grown up into Christ 
until they have become strong as adults in their relig- 
ious attainments. Can you prove by the word of God 
that you are correct in holding this view ? 

Pastor. I believe I can, and, as my first proof, I re- 
fer you to Matt. xiii, 31, 32: “The kingdom of heaven 
is like to a grain of mustard seed, which a man took, 
and sowed in his field: which indeed is the least of all 
seed: but when it is grown, it is the greatest among 
herbs, and becometh a tree.” The following facts, I 
think, are illustrated by the Saviour in this parable, 
namely: First. That as the mustard seed has in its 
germ vitality, or all the forces of life in a dormant 
state, which are essential to the production of a living 
mustard plant ; and as, when the seed is in such a re- 
lation to the elements which are essential to develop 
the plant out of the germ, when it is in embryo, then 
the sleeping forces of life awake and go to work for 
the accomplishment of the end for which they were 
given: so the word of God, as the living seed, has in 
it the germ of truth, which is the element of vital 
holiness, or the forces of divine life in the dormant 
state, and when the truth is in such a relation as is 
essential to the development of divine life in the soul 


of man, then that force will act and accomplish the 
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work for which it was given. Second. That as the 
placing of the mustard-seed in the ground gave to it 
the relations which were essential to the action of the 
force of life in order to produce the plant, so, also, the 
placing of the word of God into an honest heart places 
it in such a relation to spiritual influences as are es- 
sential for the force of divine life, working in regen- 
eration, to develop the subject into a living child of 
God. Third. That as the force of the life of the mus- 
tard plant, working upon the elements which are es- 
sential to the existence of the plant, takes those ele- 
ments and assimilates them to and distributes them 
through its different parts, and thus causes it to grow 
until it is developed into a tree; so, too, the force of 
the divine life of the babe in Christ works upon the 
elements which are essential to its existence as a child 
of God, and assimilates them to and distributes them 
through the soul, and thus causes it to grow until it is 
developed into a man in Christ. However, the growth 
of the mustard plant does not change the nature of its 
life nor of its substance; so, then, the life and sub- © 
stance of the young mustard plant are as perfect as 
they are in the full-grown tree. Nevertheless, the 
young plant is not as perfect in the extent of its pro- 
portions as is the tree. In order to reach the perfec- 
tion of proportions in the mustard plant it must grow 


and advance by the development of all its parts, from 
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stage to stage, until it reaches the fullness of maturity 
as a tree. And in order to do this, it must absorb into 
itself more of the substances which constitute it a mus- 
tard plant. These things are also true of the babe in 
Christ, for the spiritual life and the divine substance 
which constitute it a child of God are the same as in 
the most matured Christian; the only difference be- 
tween them in these respects is in the extent of their _ 
proportions. The young Christian, in order to attain 
the perfection of religious proportion, must absorb into 
his soul more of the divine elements which constitute 
his spiritual nature; and this he can do if he properly 
attends to the means of grace which have been appoint- 
ed for that purpose. I think you must see that this pas- 
sage teaches the growth of the Christian to a state of 
perfection, which is his maturity in the strength of the 
graces of the Spirit. 

As my second proof, I refer you to Mark iv, 26-28, 
In this passage, too, you will find that the doctrine of 
growth is as clearly taught as it is in the one I have 
considered above. , 

Ing. 68. The passages you have referred to sustain 
you in your views. I wish to be certain that I have 
correctly understood all the points you have made. I 
understand, firstly, that the moral nature given to the 
child of God at the new birth never changes, Is this _ 


inference correct ? 
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Pastor. It is, for the nature of the spiritual life, 
which is given to the soul when it is born of God, 
never changes; if it is retained it remains the same, 
not only through all time on earth, but also through 
all eternity in heaven. The life obtained through a 
knowledge of God and Jesus Christ is eternal life. 
See John xvii, 3: “And this is life eternal, that they 
might know thee the only true God, and Jesus Christ, 
whom thou hast sent.” 

Ing. 69. That is a clear statement. Secondly, I un- 
derstand that the new birth restores the soul of the 
subject to its original relation to God and _ holy spirit- 
ual influences, and that, though the moral powers of 
the new-born soul are feeble and the proportions of 
the graces of the spirit in it are comparatively small, 
the young Christian can grow in grace until these 
powers and graces are developed into large propor- 
tions. And, thirdly, When a comparatively large de- 
velopment of the powers of the soul and of the graces 
of the spirit is made the Christian is in that state which 
the Scriptures teach is perfection. Are these conclu- 
sions also correct ? | 

Pastor. They are; and, therefore, that Christian 
perfection is not attained instantaneously by a second 
work of the Spirit after the new birth, which is called 
the blessing of sanctification or purity. All true 
Christians are sanctified, but they are not all perfect 
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in the sense in which the Scriptures speak of Christian 
perfection. Of this, however, I will speak more fully 
when we come to inquire into the subject of sanctifica- 
tion. 

Ing. 70. It is evident to me that your views of the 
attainment of Christian perfection by growth in grace 
are according to the teachings of Christ. Can you 
show me that you are in harmony with the Apostle 
Paul in his teachings on that subject ? 

Pastor, I think I shall be able to show you that- I 
am, and I will try to do so when we have our next 


interview. 
8 
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CONVERSATION IX. 
The Teachings of the Apostle Paul on Ohristian Perfection. 


Ing. 71. I have been anxious for this interview be- 
cause those who hold that Christian perfection is at- 
tained by a second blessing which purifies the heart 
from its original depravity, quote the Apostle Paul to 
prove that he teaches their views on the subject. Will 
you show me that he does not so teach? 

Pastor. I will endeavor so to do: but, before at- 
tempting it, I wish you to name some of the passages 
which they refer to as their proof texts. | 

Ing. 72. The following are those on which they rely 
most: 1 Thess. iv, 3: “ For this is the will of God, 
even your sanctification, that ye should abstain from 
fornication,” ete. And v, 23: “ And the very God of 
peace sanctify you wholly.” What does the apostle 
teach in these texts, if it is not intended to be shown 
by them that those to whom they were written were 
in a state of impurity, and, therefore, needed to be 
cleansed by sanctification ? 

Pastor. In the first passage the apostle said to the 
members of the Church at Thessalonica: “For this is 


the will of God, even your sanctification, that ye should 
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abstain from fornication.” This is the will of God with 
regard to all his people. However, you do not suppose 
that persons can be fornicators, and at the same time 
be the children of God. The fact that it was the will 
of God that the Thessalonians should abstain from for- 
nication does not prove nor imply that they were for- 
nicators; to abstain from a wicked thing is proof that 
it is not being indulged in. A father, in giving advice 
to his son who may be leaving his home to go into 
places where he will be exposed to temptation by evil 
influences, to abstain from the evils to which he may be 
exposed and be good, does not imply that he is given 
to evil practices and that he is not good. ‘To sanctify 
does not only mean to cleanse from sin’s defilement, 
but it also means to preserve the purity obtained. The 
meaning of the term sanctify, you- see, will always de- 
pend upon the character of those in reference to whom 
it is used. If they are sinners, it means to remove their 
inbred sin, or moral defilement; but if it refers to those 
who have been born of the Spirit, it means to preserve 
them in purity. I understand, by the teaching of this 
passage, that it is the will of God that his children 
should be constantly sanctified by the Spirit, so that 
they may be able to continually abstain from all filthi- 
ness of the “ flesh and spirit.” 

Ing. 73. I see the point you have made; but if all 


who retain the moral state given to them at the new 
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birth are sanctified continually from all the defilement 
of sin, what is it for them to be wholly sanctified ? 

_ Pastor. The answer to that question will not affect 
the teaching of the apostle on the subject of perfection, 
so I will defer giving it until we come to consider the 
relation which exists between the sanctification of the 
children of God and their perfection in holiness. And 
I will now show you what our apostle does teach on the 
subject of perfection. See Heb. v, 12-14: “ For when 
for the time ye ought to be teachers, ye have need that 
one teach you again which be the first principles of the 
oracles of God; and are become such as have need of 
milk, and not of strong meat. For every one that useth 
milk is unskillful in the word of righteousness: for he 
isa babe. But strong meat belongeth to them that are 
of full age, even those who by reason of use have their 
senses exercised to discern both good and evil.” It is 
clear that those of whom the apostle has written were 
only babes in their understanding of divine things; 
hence, also, in their religious attainments, when they 
ought to have been men. That this is so is evident in 
the use of the terms babe and full age, by applying 
them to the persons referred to in the Church who had 
failed to grow. They had failed to grow because they 
had neglected the means which are appointed for im- 
provement in the knowledge of spiritual things, and 


advancement in religious attainments, by the proper 
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use of which they might have reached the full devel- 
opment of the graces of the Spirit, which properly be- 
longs to Christians of full age; or, they were only babes 
when they ought to have been men, and required to be 
fed with milk when they should be able to take strong 
meat. The only conclusion to which I can arrive from 
the teachings of this Scripture is, that Christian matu- 
rity or perfection is obtained by growth in grace and 
in the knowledge of our Lord Jesus Christ. 

Ing. 74. And I must agree with you. What other 
passage have you to offer in corroboration of your 
view ? 

Pastor. Second, I refer you to Heb. vi, 1: “ There- 
fore leaving the principles of the doctrine of Christ, 
let us go on unto perfection.” ‘To go on unto an object 
implies a gradual advancement toward it until it is 
reached. Of course, that will not be disputed by you. 

Ing. 15. No; that must be admitted. What are 
_ the principles referred to by the apostle which are to 
be left ? 

Pastor. They are those which he had stated in chap. 
v, 12; he called them “ the first principles of the oracles 
of God.” 

Ing. 76. In what sense are these principles to be left; 
he could not mean that they must be abandoned? _ 

Pastor. No; they are not to be left in the sense of 


abandonment, for these “first principles of the oracles 
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of God” hold the same relation to the whole system of 
the doctrines of Christ which the alphabet and spelling 
do to the higher branches of literature. The first les- 
sons to be learned by a child in seeking to acquire an 
education are the alphabet and spelling; and when they 
are thoroughly learned they must be left, but not aban- 
doned, for without the use of them no further improve- 
ment can be made in learning. The young scholar 
leaves the alphabet and spelling as lessons already 
learned, but retains the knowledge of them as the 
means of acquiring information in the higher branches 
of literature. So, also, the Christian at the beginning of 
his religious life must learn the “first principles of the 
oracles of God,” and then leave them as lessons to be © 
learned in the school of Christ; but he must retain the 
knowledge of them, and use them as the means of mak- 
ing further improvement, by acquiring a greater amount 
of intelligence relative to Christ and spiritual things, 
without which he cannot increase and obtain that full- 
ness of the measure of the graces of the Spirit which 
gives to the believer the maturity of manhood, or 
Christian perfection. A child, in growing to physical 
manhood, or perfection, cannot abandon the first or 
elementary principles of its material nature; for with- 
out them there cannot be any growth in the several 
members of the body; and hence the perfection of 


maturity could not be attained without their action. 
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So, too, the babe in Christ must retain the first princi- 
ples of the doctrines of the Gospel, for they are the 
elementary principles of his spiritual nature; and if he 
fails to retain them he will fail to go on unto perfection. 
These principles must be retained in their purity, for if 
a child of God should contract any of the poisonous 
principles of sin they will destroy the purity of his di- 
vine life; but if sin be avoided and the means of grace 
are properly improved, he will go from strength to 
strength, until he becomes a man in Christ. However, 
as you must see, there is no change that takes place in 
the spiritual nature of the child of God while he is 
going on unto perfection; therefore, what he gains by 
growth in grace is the increase of the proportion of the 
virtues of religion, or a larger development of the prin- 
ciples of holiness which constitute him a child of God. 
In every advanced step taken by the Christian in re- 
ligious improvement the admonition given by the 
apostle should be attended to, namely: “As ye have 
therefore received Christ Jesus the Lord, so walk ye 
in him.” 

Ing. 77. Yes; and by so doing the Christian is 
constantly acquiring a closer conformity to the like- 
ness of Christ, and if he persevere will ultimately at- 
tain to what you have presented as perfection. Is the 
Christian in any sense perfect before he attains to the 


perfection of maturity in the graces of the Spirit ? 
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Pastor. Yes; but only in the spiritual nature which 
he has as a child of God. 

Ing. 78. Will you inform me of the difference that 
exists between the perfection of nature and the per- 
fection of maturity ? 

Pastor. The perfection of nature is in the perfection 
of the divine elements or principles which constitute 
the spiritual life of the soul of the child of God. To 
illustrate, the mustard seed has in it in embryo all the 
elements or principles of the mustard plant. And these 
are all perfect in nature, and when the germ is brought 
into active life its force produces growth in all its parts 
and causes them to enlarge their proportions, develop- 
ing first the blade, then the stalk, then the branches, 
and then the fruit-bearing state. When the plant has 
reached this state it has reached its maturity or it is 
perfect in its proportions. However, while it was grow- 
ing no new parts or elements were added to it. Perfec- 
tion of elements and parts is essential in the organism 
of all living beings in order to their growth to perfect 
maturity. So, likewise, in order that the child of God 
may be able to grow to perfect maturity in holiness, he 
must, when born of the Spirit, have in his soul all the 
divine elements and parts at the new birth as a babe 
in Christ which are essential to Christian character. 
These elements and parts were planted in the soul when 


it came into its new life; and if they be retained the 
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force of divine grace will cause them to grow and 
produce, first, the youth, then the young man, and 
then the father in Christ. However, in all the ad- 
vancements which the Christian makes in attaining to 
perfection, no change takes place in the spiritual 
nature which is given to him at the new birth. I 
hope you now see the difference between the perfection 
of the new-born soul and the adult Christian; namely, 
that the perfection of nature is the perfection of the 
quality of the divine principles which constitutes the 
spiritual life of the child of God; whereas, Christian 
perfection comprehends not only the perfection of the 
nature of those principles, but also the perfection of their 
maturity. The first, then, is the perfection of quality; 
the other is both the perfection of quality and quantity. 

Ing. 79. I understand that distinctly. Is there any 
degree of development in religious improvement be- 
yond which it is impossible for the Christian to pass 
while he is in this life ? 

Pastor. There is not. The Christian’s ideal of perfec- 
tion is in Christ, and the acme of his desire is to be 
like him in all the departments of his manhood. 
Hence, as he advances in holiness with his eye fixed 
on Jesus as the mark for the prize of his high calling, 
he longs to be made all like him; but that he cannot 
be in his mortal state, for he is prevented by his in- 


firmities. Therefore, when the Christian has attained 
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a comparatively high state of grace he feels as though — 
he was not as yet fully perfect, and continues to press 
onward toward his ideal of perfection as he sees it in 
Christ whom he loves. Thus it was with the Apostle 
Paul. See Phil. iii, 12-16: “ Not as though I had al- 
ready attained, either were already perfect: but I fol- 
low after, if that I may apprehend that for which also I 
am apprehended of Christ Jesus. Brethren, I count not 
myself to have apprehended: but this one thing I do, 
forgetting those things which are behind, and reaching 
forth unto those things which are before, I press to- 
ward the mark for the prize of the high calling of God 
in Christ Jesus. Let us therefore, as many as be per- 
fect, be thus minded: and if in any thing ye be other- 
wise minded, God shall reveal even this unto you. 
Nevertheless, whereto we have already attained, let us 
walk by the same rule, let us mind the same thing.” 
You see the ideal of perfection which Paul had was in 
Christ, but he did not expect to realize it in his own 
person until the resurrection of the just. The acme 
of his desire was ultimately to apprehend that state 
which will be given to the saints at the appearing of 
the Lord, in which he, as a man, would be perfect, 
even as Christ, as a man, is perfect. And this is it 
for the which he was apprehended of the Lord. In 
this passage the apostle has clearly taught that the 
perfection to which the Christian can attain on earth 
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implies that a comparatively high degree of the hee 
ness of Christ has been developed, and that, though he 
who has it is, to some extent, perfect, he should not be 
satisfied, but be ever reaching forward after the glori- 
ous crown of righteousness which will be given to the 
redeemed when the great Shepherd shall appear. See 
verse 15: “Let us therefore, as many as be perfect, be 
thus minded.” That is, to “press toward the mark for 
the prize,” which, while we are in this life, is always 
beyond, whereunto we have attained. 

Ing. 80. So, then, Christ is the pattern of perfection 
to which the Christian is to try to conform; and yet 
you say it is impossible for any one to succeed in 
reaching to it, for the reason that no man can in this 
life fully conform to the spirit and life of Christ, as 
they are presented in the New Testament. Does not 
that make the requirement more than can be complied 
with ? and is not that inconsistent ? and is it not also a 
source of discouragement to try to comply ? 

Pastor. The fact of the impossibility for the Chris- 
tian to fully reach the same degree of perfection of 
spirit and life that there was in Christ, as he sees them 
in his word, does not argue that it is inconsistent; for 
he is only required to the best of his ability to be as 
near like him as he can, and such a requirement is not 
unreasonable. When those who have been born of the 


Spirit are, to the best of their ability, striving to con- 
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- 4 
form to the pattern of holiness given in Jesus Christ, — 
they are fully accepted of God. It is needful that — 


Christ, as the pattern given for Christians to conform 
to, should be possessed of a higher type and a fuller 
degree of perfection than can be reached by any of 
them, for if any of them should become as perfect as 
he is, then they also would be patterns to be imitated 
equally with him. And then, too, the fact of the pos- 
sibility of misapprehending the fullness of the perfec- 
tion of Christ makes it possible for all persons to be 
mistaken in their views of some things belonging to 
him, either in their nature or fullness, and, therefore, 


they might suppose they had attained to the extent of 


his perfection when they had not, and by so doing ~ 


lead others astray. Paul saw this danger; hence he 
said, “Follow me as I follow Christ.” He knew he 
was not perfect as Christ is perfect. See verse 12: 
“ Not as though I had already attained, either 





were already perfect ;” that is, as Christ is perfect; 


“but I follow after,” meaning, I am trying to be as 
near like Christ as I can. This passage also teaches 
that in advancing to larger proportions of holiness 
there is no departure from the first principles of the 
oracles of God. See verse 16, “ Nevertheless, where- 
to we have already attained, let us walk by the same 
rule, let us mind the same thing.” Have I proved to 


you that my views are according to the teaching of 
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the Apostle Paul on the subject of perfection, or are 
you still in doubt ? 

Ing. 81. The passages you have referred to doubt- 
less sustain you in your views, for they plainly teach 
the points you have stated; yet I think the apostle has 
written some things which are obscure, and, as Peter 
said, “are hard to be understood,” that appear to 
favor the opposite views. What should I do when I 
am examining a subject by the teachings of the 
Scriptures and find two passages which appear to con- 
flict with each other, one of these being plain and posi- 
tive, and the other obscure so that I cannot be positive 
as to its meaning ? 

Pastor, In such a case you must accept the teaching 
of the passage which is clear and positive in its mean- 
ing, and pray for light on the passage which is obscure; 
there is no contradiction of one statement given in the 
word of God by another. The trouble is in our lack of 
wisdom to comprehend the mind of the Spirit in the ob- 
scure text; and I doubt whether any man has been able, 
or any man ever will be able, to fully understand the 
depths of knowledge contained in the Bible, the won- 
derful store-house of divine truth. I know it is said, 
“Tf any of you lack wisdom, let him ask of God, that 
giveth to all men liberally, and upbraideth not;” and 
that “he that doeth the will of the Father, shall know of 
the doctrine.” But I understand this to imply that they 
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shall obtain wisdom and knowledge sufficient to direct 
them from grace to grace until they enter into glory. 
That, however, does not prove that while in this life 
they can know all things fully. “Now we know in 
part” only. As we study the Book of God and advance 


in knowledge we can still keep saying, 


“QO may these heavenly pages be 
Our ever dear delight ; 

And still new beauties may we see, 
And still increasing light!” 


Ing. 82. Truly as you have said, God cannot teach 
aught but the truth; however, in some instances we 
may fail to comprehend the meaning of his words. 
You have made it clear to me that Christian perfection 
is attained by growth in grace and in the knowledge 
of our Lord and Saviour Jesus Christ, and that it is the 
maturity of the divine principles which are planted 
in the soul at the new birth which makes a perfect 
Christian. Did the Apostle Paul profess to have at- 
tained to a state of perfection as a Christian ? 

Pastor. He did not do so by a direct assertion that 
he had, but by the use of language which, in order to 
be consistent, implied that he believed he was perfect, 
and professed that he had attained to it. See Phil. 
iii, 15: “ Let ws therefore, as many as be perfect, be thus 
minded.” ‘The apostle by the terms ws and as many 


as be perfect, counts himself among those whom he re- 


ue 
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garded as perfect, and by so doing he indirectly pro- 
- fessed to have attained to it. 

Ing. 83. I had not observed that the apostle did so 
directly class himself among such Christians as he be- 
lieved had attained to perfection. I now accept the 
fact that he did, in the text you have quoted, profess 
that he had attained to a state of perfection. Will 
you now give a statement of the characteristics and 
evidences of the possession of Christian maturity or 
perfection ? 


Pastor. I will do so at our next interview. 
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CONVERSATION X. 
Characteristics and Evidences of Christian Perfection. 


Pastor. The characteristics and evidences of the attain- 
ment of Christian perfection are in the abundance of 
fruit unto holiness which is produced by those followers 
of our Lord Jesus Christ who have attained to it. The 
fruits of the Spirit which they produce are the only 
means by which we can know of those who profess to be 
the true disciples of Christ; for he says, “By their fruits 
ye shall know them.” By the quality of the fruits of 
men’s lives who profess to have been born of the Spirit 
we must judge of them, and if they produce the fruits 
of the Spirit, then we know that they are the children 
of God, for the graces of the Spirit must have been 
planted in them. And we judge of the extent of the 
development they have made in the graces of the 
Spirit by the measure of the fruit they bear; and when 
a child of God has attained to a state of development 
of the grace of the Spirit in which he shows a large 
increase in the production of good fruit over the 
amount that he produced when he was younger in the 
service of God, then he shows by his works that he 


has attained to maturity in the graces, or to Christian 
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perfection. When the graces are made full and strong 
the state of perfection in them is reached. 

The graces which constitute Christian character are 
named in 2 Peter i, 5-7: “Faith, virtue, knowledge, 
temperance, patience, godliness, brotherly kindness, 
charity.” All these things are, to some extent, in all 
true Christians. See verse 9, “But he that lacketh 
these things is blind, and cannot see afar off, and 
hath forgotten that he was purged from his old sins.” 
‘This proves that persons may be cleansed from moral 
depravity of soul, or be purged from sin, and be 
endowed with the graces of the Spirit, and not only 
fail to grow in grace, but also be led to do such things 
as will defile their moral nature, and so blind them 
spiritually that they will lose sight of the fact or for- 
get that they have been purged from sin. In such 
cases the subjects must be repurged and have the- 
graces restored to them, or they cannot be saved. It 
further shows that if the graces be retained and im- 
proved they will grow until they are comparatively 
large in their proportions and are strong. The chief 
grace planted in the heart by the Holy Ghost, at the 
new birth, is love. And when love has acquired the 
fullness and strength described by Paul in 2 Cor. xii, 
then, I think, Christian perfection is attained. Faith is 
the foundation of all the other graces; but love gives 


to them their vitality and activity. Love is the crown 
9 ; 
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or glory of all the rest of the graces, for it is “the 
greatest ” of them. When love is largely developed 
and intensified, the believer is complete in Christ as an 
adult because his love is made comparatively perfect. 
Perfect love is not spasmodic in its emotions, rising 
when the light of prosperity shines brightly on the 
path of life and the stream of time flows smoothly on, 
and declining in the darkness of the night of adversity 
when the storms of affliction beat against the soul. 
The love which animates the divine life of the souls 
of the children of God has its source in the infinite 
fullness of God who is their divine Father. This love 
of God is communicated to them who believe in 
Christ through the merits of the atoning blood by the 
Holy Ghost. See Romans v, 5: “Because the love 
of God is shed abroad in our hearts by the Holy Ghost 
which is given unto us.” However, the capacity to 
hold this love in the heart of the babe in Christ is 
small compared to that of the mature Christian. When 
the love of God first enters into the heart of the child 
of God it is, perhaps, more excitable in its emotions 
than it is in his advanced experience, but it is not as 
deep and broad. When it is matured it goes along 
moving, like a mighty river, in the channel of obedience 
to the will of God. Though the labors which the 
Christian has to perform may be difficult, perfect love 
says, “I delight to do thy will, O God.” Perfect love | 
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gives keep humility of spirit, so that he who possesses 
it sits humbly at the foot of the cross and confesses 
entire dependence on the merits of Christ for all the 
blessings he enjoys. There is no self-reliance, no 
pride that boasts, in those who are made perfect in love. 
They fully see that they are unworthy of the rich 
blessings which God confers upon them, and are en- 
tirely dependent upon Jesus for them. So they sing: 
“Forbid it, Lord, that I should bodst, 
Save in the death of Christ, my God; 


All the vain things that charm me most, 
I sacrifice them to his blood.” 


Perfect love makes its possessor manly and vigorous, 
Moved by it he is able to do mighty works for God. 
He says, with the Apostle Paul, “I can do all things 
through Christ which strengtheneth me.” Faith, ani- 
mated by perfect love, laughs at what have previously 
appeared to be impossibilities, and cries, “'They shall 
be done!” For perfect love believeth all things. 

Perfect love inspires the soul of the believer with 
courage, and makes him bold to oppose evil and to 
suffer affliction for Christ’s sake, for perfect love en- 
dureth all things. In the hardest battles with his 
spiritual foes and the afilictions that come upon him, 
the Christian made perfect in love exclaims, “ None 
of these things move me!” He may get weary and 


faint in the labors and conflicts of life, but he will 
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always conquer, and recline his head on the loving 


breast of Jesus, and smg 


“Tis heaven to rest in thine embrace, 
And nowhere else but there.” 


There is no yielding to either the world, the flesh, or 
the devil, nor drawing back because of affliction or 
pain, by those who have attained to perfect love. This 
is attested, too, by the shouts of those who in the 
severe conflicts through which they had to pass, ex- 
claimed, “ Thanks be unto God, which always causeth 
us to triumph in Christ!” and by the multitude who 
have gone up through “great tribulation, and have 
washed their robes, and made them white in the blood 
of the Lamb,” and are now “before the throne of God.” 

Perfect love is full of sympathy, rejoicing with those 
who do rejoice, and weeping with those who weep. 
See Gal. vi, 2: “ Bear ye one another’s burdens, and so 
fulfill the law of Christ.” The law of Christ is the law 
of love. Then, too, when love is made perfect, the 
anchor, hope, which is cast within the veil, is fixed 
more firmly in Christ than it was in the first emotions 
of love’s action; hence the rejoicing in hope of the 
glory of God is fuller and more steady; and, therefore, 
those who are perfect in love have a brighter prospect 
of reaching the heavenly Canaan, where tempests and 


clouds are no more. ‘ Perfect love hopeth all things.” 
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Thus I have given you the characteristics and evi- 
dences of perfect love, as presented by the Apostle 
Paul, There is another characteristic and evidence of 
the attainment of perfect love given by John, which 
is the absence of fear. See his first Epistle, iv, 17, 18: 
“Herein is our love made perfect, that we may have 
boldness in the day of judgment: because as he is, so 
are we in this world. There is no fear in love; but 
perfect love casteth out fear: because fear hath tor- 
ment. He that feareth is not made perfect in love.” 
When the Christian who is made perfect in love 
looks forward to that tremendous day “when the Son 
of man shall come in his glory, and all the holy angels 
with him, sitting upon the throne of his glory,” “to 
judge the quick and the dead,” then he sings, with 
humble boldness, 


“Jesus, thy blood and righteousness 

My beauty are, my glorious dress ; 

’Midst flaming worlds, in these arrayed, 

With joy shall I lift up my head. " 


“‘ Bold shall I stand in thy great day, 
For who aught to my charge shall lay ? 
Fully absolved through these Iam, 


From sin and fear, from guilt and shame.” 


I trust you now perceive what constitute the charac- 
teristics and evidences of the attainment of Christian 


perfection. 
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Ing. 84. I do; and I see, too, that it is a glorious 
thing to be made perfect in love. How firmly estab- 
lished in Christ must those be who possess it, and how 
sweet in spirit and beautiful in their deportment as 
Christians it must make them! By the help of the 
Lord, I will ever try to attain to this perfection of my 
love. Will you inform me of the nature of perfect 
love, and how it is made perfect ? 

Pastor. I will attempt to do so. The terms perfec- 
tion and imperfection, as applied to Christian love, 
refer to the amount and intensity of that which is pos- 
sessed, and not to its nature or quality. The love which 
animates all Christians is, as I have said, shed abroad 
in their hearts by the Holy Ghost, which is given unto 
them, and, therefore, as to nature, it is always the 
same. See Rom. vy, 5: “Because the love of God is 
shed abroad in our hearts by the Holy Ghost which is 
given unto us.” The Holy Ghost infuses this love into 
the heart at the time of the new birth. See 1 John 
iv, 7: “ Beloved, let us love one another: for love is of 
God; and every one that loveth is born of God, and 
knoweth God.” There can be no love for God in the 
heart of a person who has no knowledge of him; there- 
fore the extent and strength of the love which a per- 
son has for God can only be in proportion to the 
extent of the knowledge he has of him in Jesus Christ; 


_ and a babe in understanding cannot be an adult in re- 


a| 
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ligious attainments, for no Christian can improve spir- 
itually beyond what he knows of God and spiritual 
things as they are revealed in the Scriptures. Hence 
the babe in Christ must be taught in them, and learn 
the advanced principles of the doctrines of the Gospel, 
or he cannot improve by them, nor enjoy the blessings 
which they reveal to be attainable. So, then, Chris- 
tian perfection reached implies that the mind is in- 
formed of these things which pertain unto holiness, in 
a higher sense than what is comprehended in the first 
principles of the oracles of God, and that faith has 
improved the knowledge had of them. Intelligent and 
obedient love only can be perfect love. Jesus says, 
“Tf ye love me, keep my commandments.” 'Those who 
know God best, and have the most extensive knowl- 
edge of his will, and have a faith in Christ that 
sweetly works by love to the extent of the knowledge 
had, do the most work for the Master, and so show 
their greater love for him, See 1 John ii, 3-5: “And 
hereby we do know that we know him, if we keep 
his commandments. He that saith, I know him, and 
keepeth not his commandments, is a liar, -and the truth 
is not in him. But whoso keepeth his word, in him 
verily is the love of God perfected: hereby know we 
that we are in him.” Here is a clear statement that 
to know God and to keep his commandments is proof 


of love for him; and, of course, those who know the 
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most of him and his will, and are living fully up to 
what they know, do the most work in keeping his 
commandments, and by that they show they have a 
more perfect love for him in its extent than they had 
when their knowledge was less and their good works 
were correspondingly few. Do you now understand 
the nature of Christian love, and how it is made 
perfect ? 

Ing. 85. I do; and I also understand why it is that 
there is such a vast number of those who profess to be 
the followers of our Lord Jesus Christ, and who make no 
progress in the way of religious improvement, and show 
so little love for God; it is because they know so little of 
Christ, and of the Father whom he came to reveal, and 
of the Holy Ghost whom he has sent into the world; 
and the reason why their knowledge of them is so con- 
tracted is because they fail to use the means of in- 
struction by which they might grow in the knowledge 
of Christ and spiritual things. Some persons fail to 
improve what they do know. I deeply regret my own. 
partial neglect in these respects, for I now see that, 
because of it, I have failed to make the improvement 
I might have done, and have lost much spiritual en- 
joyment which I might have had. But by the help of 
the Lord, I will in the future be more diligent in seek- 
ing to learn more of God and his will than I have been 


in the past, for I desire to love him more and serve 
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him better than I have been doing hitherto. Will you 
now give me a statement of the points we have made 
thus far, as I wish to have my mind refreshed by hav- 
ing them in brief in their consecutive order ?. 

Pastor. I will do so. And, 1. When a sinner is con- 
victed, and then truly repents, and with his heart be- 
lieves on the Lord Jesus Christ, his belief is unto 
righteousness; for through his act of faith he is given 
to realize the change of his nature by regeneration, 
completed at the new birth. This change makes him 
free from inbred sin, or moral depravity; for the Holy 
Ghost has purged him from it, and he is, therefore, 
pure in heart, and his spirit, or soul, is positively holy 
by the indwelling of Christ, who has made it his abode; 
for he is formed in the hearts of all who are born of 
the Spirit, the hope of glory. So, then, when the seeker 
of salvation attams to the new birth he obtains heart- 
purity. 

2. Though the believer is thus renewed at the new 
birth, yet his moral powers are but small and feeble, 
and the graces of the Spirit are correspondingly feeble 
in their proportions, for he is only a babe in Christ. 

3. By an increase of the knowledge of Christ and 
spiritual things, and the exercise of faith while using 
the means of grace and working for God, the soul will 
retain its purity and grow in grace until maturity is 
attained in the graces. | 
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4, The maturity of the graces of the Spirit, which 
implies that love is made perfect, is what the Script- 
ures represent to be Christian perfection. 

5. The believer, to retain heart-purity, must ever 
live in the stream of salvation. He must walk in Christ 
as the way, the truth, and the life, as he learns of him 
through the teaching of the word of God. By so doing 
he will advance in holiness. “If we walk in the light, 
as he is in the light, . . . the blood of Jesus Christ. his 
Son cleanseth us from all sin.” 

6. When the Christian has attained to the maturity 
of the graces of the Spirit he has a more extensive 
knowledge of God by the revelation of Jesus Christ, 
and a better understanding of himself as to those 
things connected with his flesh which war against the 
Spirit, than he had when he was but a babe. And by 
the increase of strength in the graces of the Spirit 
which he has gained by growth, he can, proportionately, 
the more easily and fully subdue them than he could in 
the first stage of the development of his spiritual life. 
The adult Christian cannot prevent evil thoughts from 
being suggested to his mind, nor the feeling of desire 
from arising in the propensities of his flesh; but he can 
much more easily repel them than the babe in Christ 
' can. However, the evil thoughts which enter into the 
mind of the Christian, and the feelings of desires that 
stir his flesh, do not come from within his soul; they 
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come from evil forces that are outside of him; they are 
the result of the influence of Satan, or of the things 
-that are in the world, which are not of the Father, 
working upon the mind and the flesh; they act as 
temptations to the soul; but the heart, by the action of 
the love of God, prompts the will to resist them. And, 
of course, the greater the amount of love a Christian 
has for God, and the larger development he has made 
of the other graces of the Spirit within him, the more 
easily he will be able to subdue evil, and to perform 
good works. 

7. The possession of an extensive knowledge of God 
and of his law, and to keep his commandment fully up 
to the ability to do so, and to have a firm faith in 
Christ, are proofs of the possession of perfect love, and 
perfect love makes a perfect Christian, in a compara- 
tively high degree. However, when this high degree 
of the fullness of the graces of the Spirit is attained, | 
the child of God is not satisfied; he still goes forward 
as though he had not attained it; he continues to hun- 
ger and thirst after righteousness, and is ever animated 
with the desire to know more of the love of Christ, 
which, in its boundless fullness, passeth knowledge. 
And he is ever pressing toward the mark for the prize 
of his high calling, which is of God in Christ Jesus, 
and he will always be increasing in holiness until grace 


shall crown him with glory. 
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Ing. 86. I thank you for the clear presentation you 
have given me of your views. I now see that each 
step to be taken in the Christian life, from the time of 
its inception to its highest possible development, natu- 
rally leads to the next in order. One part of your 
theory does not have to be mutilated to make it har- 
monize with another; it is as natural as the development 
of a plant from the seed, in which there is produced, 
first the blade, then the stalk, then the ear, and, finally, 
the full corn in the ear. I rejoice that the way of im- 
provement in the religious life is so natural and so 
plain. Surely, “he that runs may read.” But how do 
you agree with Mr. Wesley in his views as to perfect 
love constituting Christian perfection ? 

Pastor. The views of Mr. Wesley are the same as 
those I hold on that subject. Mr. Wesley says, 
“Christian perfection is perfect love.” He also held 
that perfection is attained by growth in the state of 
holiness, for he says, “'To be saved from all sin is only 
the least, the lowest, branch of Christian perfection.” 
(“ Sermons,” vol. ii, p. 170.) Mr. Fletcher, also, held 
the same view. Hesays: “ Scriptural holiness includes 
the positive graces of the new life, and these are sus- 
ceptible of unlimited growth. There is a state as much 
in advance of that of the recent convert as the full 
corn in the ear is in advance of the springing blade. 


Hence, true believers, already in a state of salvation, 
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are exhorted to grow in grace, grow up into Christ, and 
go on unto perfection.” 

Ing. 87. I see no conflict between your views and 
those of Mr. Wesley and Mr. Fletcher. Will you, 
when next we meet, give me your opinion as to how 
long a time it requires after the new birth to attain the 
high state of grace you have described as Christian 
perfection ? 


Pastor. It will give me pleasure to do so. 
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CONVERSATION XI. 
The Length of Time Required to Attain to Christian Perfection. 


Ing. 88. I have been anxious, while waiting, to obtain 
information as to the time required for the Christian to 
develop to perfection. Will you now inform me? 

Pastor. I will. The time required to attain to the 
same degree of perfection, after the new birth, will de- 
pend upon several things. : 

First. The amount of knowledge obtained on relig- 
ious subjects before the new birth ; for those who have 
the most information in relation to the doctrines of the 
Gospel of salvation before they enter into the divine 
life have the advantage of those who know less, for 
while the latter are obtaining an equal amount of in- 
formation with the former, the former can be improv- 
ing spiritually by the light of the superior knowledge 
which they had to begin with; therefore they can, in 
the same length of time, make greater improvement 
by religious attainments than can the others, all other 
things being equal with them. | 

Ing. 89. What are the other things to which you 
refer as essential to be equal? 


Pastor. Second. The kind of instruction given to 
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those who are young in the religious life, and the 
amount of watchful care bestowed upon them, will 
have much to do with the length of time it will require 
for them to grow to maturity. If they are properly 
taught and attended to, they will speedily “grow in 
grace, and in the knowledge of our Lord Jesus Christ;” 
but if they are neglected and left to shift for them- 
selves, they will make but very slow, if any, growth, 
and many of them doubtless from these causes backslide. 
However, two persons of equal information when they 
start in the way of life may have equal advantages, 
both as to the means of acquiring religious instruction 
and the reception’of care and attention, and yet one of 
them may far outrun the other in advancing toward 
the mark, or the pattern of perfection, which is in 
Christ, and so gain the perfection of maturity much 
sooner than he; because, 

Third. The capacities to acquire and improve knowl- 
edge may not be equal in them. One of them may be 
able to learn faster, and improve knowledge more read- 
ily than the other, and, therefore, he can reach a given 
point of religious attainment sooner than can the other. 
However, I still say this is true, provided, some other 
things be equal with them, which may not be the case; 
because, 

Fourth. The strength of the propensities of the flesh 


\ 
are not the same in all persons; they are much stronger 
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in some people than they are in others, and, of course, 
those in whom they are the strongest will have more 
frequent and harder battles to fight against their carnal 
desires, than will the others, in whom they are not so 
strong. And, therefore, while the former are engaged 
in conflicts with their stronger propensities, the latter 
can be going steadily forward to the attainment of in- 
creased proportions of holiness. However, the favorable 
things of which I have spoken only establish the possi- 
bility of advantage to those who have them; they may 
fail to improve them, and so not profit by them; for 
Fifth. The time required to attain to a high state of 
Christian development will further depend upon the 
diligence with which the means of grace are used. If 
those with the advantages named are careless, and un- 
steady in their use of the means of grace, they will 
make but little, if any, improvement by growth in 
grace. Whereas, the others, with fewer advantages for 
improvement and with greater difficulties to surmount, 
by steady plodding along in the use of the means of 
improvement, will, though perhaps slowly at first, in- 
crease in strength and speed, until, finally, they will be 
able as giants to run the race which is set before them; 
and they will far outstrip the careless ones, who started 
with many advantages over them, and who ought to 
have been able to teach them, whereas they are still 


only babes in their spiritual attainments. 
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Sixth. The extent of faith which a person has in 
Jesus Christ after the new birth must determine the 
time it will take to reach a given standard of perfec- 
tion. It is by an increase of knowledge in the doctrines 
contained in the Scriptures that the believer is able to 
comprehend advanced spiritual blessings which are at- 
tainable. But it is faith in the merits of the shed 
blood of the Redeemer, which shows itself by works in 
the use of the means of grace, that secures those bless- 
ings; however, there is no saving merit in good works; 
nor is there any power in them, of themselves, to pro- 
duce any good in those who perform them. Without 
faith the best works that men can perform are only the 
result of a dead formality. The Holy Ghost is the pro- 
ducer of all the good that exists in the human soul, 
And the means of grace, when used in faith according 
to the instruction given in the word of God, are the 
channels through which he infuses the principles of 
spiritual good into the soul of the Christian. Some 
Christians, because of their frequent neglect of the 
means of grace, and the want of faith to improve what 
they know of their privilege as presented in the Gospel, 
make but slow growth in the divine life, and are only 
dwarfs in their religious proportions; whereas, if they 
had continued to have active faith to improve what 
they know, they would be giants in strength. All 


Christians, by one act of mighty faith, could attain to 
10 * 
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the possession of the fullness of the blessings of salva- 
tion which they comprehend as their privilege to re- 
ceive, and thus, instantaneously, pass from a low state 
of grace to a high plane of religious experience and 
a well-developed Christian character. 

Yet, for the reasons I have stated, some would be in 
advance of others in the extent of their attainments, 
though no longer in the way than them; and hence, 
the perfection attained by those who were in advance 
of the others would be fuller in its degree than that 
of theirs. 

Ing. 90. Your reasons for believing that some Chris- . 
tians can advance more rapidly than others in acquiring 
religious development are sound. What is the cause 
of these diversities in the different members of the 
human family ? 

Pastor. To find the original cause we must go back 
and consider the creation of the progenitor of the hu- 
man race. 

When God created Adam his mental powers and the 
senses and propensities of his body were all pure; and 
if he had propagated his species in that state, and if 
they had retained original purity, then, doubtless, all 
the members of the human family would have attained 
to the same degree of perfection, by the use of the 
same means, in the same given time. But when Adam 


transgressed the law of God the poison of sin was im- 


& 
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bibed by him, and its corrupting influence was diffused 
through the faculties of his mind and the members of 
his body, and the effect was to deprave both his mind 
and body. And the virus of sin is communicated to 
all his posterity, and develops itself by the production 
of the many evils which are found to exist in poor fallen 
human nature; and many of these evil effects of sin in 
man’s nature are unknown to him until the light of the 
word of God reveals them to his view. By the force 
of the circumstances in which some persons have their 
existence, the evils developed in their minds or bodies, 
or, perhaps, in both, are greater than they are in others; 
making some of them have less ability to comprehend 
religious truth when it is presented, or a stronger tend- 
ency to evil than have others. Do you now see the 
cause of the diversity, to which I have referred, as the 
reason why it is that some Christians can by the same 
amount of effort and with equal facilities reach a given 
standard of perfection sooner than others can? Of 
course, those persons who have been injured the most 
by the perversion of their minds and bodies through 
the influence of sin, cannot improve by religious attain- 
ments, under the same circumstances, as rapidly as 
those can who are by nature, from better advantages, 
favored with stronger minds, and less tendencies in the 
flesh to evil propensities; and hence, the latter will 


grow in grace and in the knowledge of our Lord Jesus 
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Christ faster than will the former, that is, if they all 
have the same advantages, and all put forth equal 
effort. It is a true saying that nature’ and circum- 
stances have done vastly more for some persons than 
they have for others. 

Inq. 91. Fhose persons who have received the great- 
er injury in their minds and bodies, I presume, are not 
to be blamed for the excess of mental weakness, nor for 
the stronger inclination to wrong-doing, which they 
have more than others; and hence they are not held 
accountable for their existence in them. Do you think 
I am right in so concluding ? 

Pastor. Not in all cases; for many persons who, by 
nature and the circumstances they had in youth, were 
highly favored, yet for the want of care in the im- 
provement of their advantages, and by yielding to 
temptation to indulge their evil desires, have been 
led into excesses in their gratification ; or by reading 
light, trashy literature they have not only prevented 
the proper development of their mental powers, but 
reduced them. And so by their own bad conduct 
they deepened their depravity and blunted their moral 
sensibilities ; and for these things they are to blame, 
and are also held accountable as far as they are the 
result of their own willful wrong-doings. And though 
the sinful practices which produced these evil results 


are forgiven, the results in the loss of what they might 
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have gained, if they had retained and improved them, 
will be irretrievable; and they might just as well, yes, 
and better, never have possessed them. However, in 
those cases where there is excessive weakness of mind, 
or greater depravity in the appetites and propensities of 
the body than what might be regarded as the normal 
condition of man’s fallen nature, and the excess of these 
evils is not the result of the actions of the persons 
who have them, then they are not to be blamed be- 
cause of their existence in them, nor are they account- 
able for the fact that they do exist. Nevertheless, 
mental weakness or inordinate fleshly tendencies had 
by a Christian are to him the cause of the necessity of 
more watchfulness to guard against undue indulgence 
in his fleshly appetites, and of stronger efforts to ac- 
quire knowledge, than would be required by him if his 
mind were stronger and his fleshly appetites not so 
strong. 

Ing. 92. I see by what you have said that Christian 
perfection is not Adamic perfection. Will you show 
me wherein they differ ? 

Pastor. First, Adam before his fall had a perfect 
intellect as a man; the faculties of his mind were un- 
impaired ; and hence while he was in his original state, 
when truth was presented to him he was not liable to 
error in relation to it as is man in his fallen state. 


Adamic perfection, then, comprehended human mental 


‘i 
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perfection. Christian perfection does not include this 
mental perfection, for the mind of man cannot be 
made perfect in this life by freedom from the effects 
of the sin of Adam; and because of this the Christian, 
in the most perfect state attainable in life, will be 
liable to errors of the mind. The mind can be made 
perfectly willing to serve the Lord, but it cannot be 
made perfect to understand all things connected with 
his service. However, the heart can be made perfect 
in love for the Lord and his service. David under- 
stood these things to be so. See 1 Chron. xxviii, 9: 
“Serve him with a perfect heart and with a willing 
mind.” So you see that Christian perfection implies 
a perfect heart, but not a perfect mind. 

Ing. 93. You have made your statement sufficiently 
explicit; but if Adam was perfect in mind, as you have 
represented him to be, how could it have been possible 
for him to have been led into sin as he was? 

Pastor. It was not ignorance on the part of Adam 
that led him to sin, for he knew the will of God in the 
law which he violated, and also the results which 
would follow. He was free in the use of his will 
power; he could choose to obey or disobey the law 
which God had made known to him as the rule of his 
conduct; and, led on by the tempter, through some: 
strange infatuation, or fascination, he willed to do that 


which he knew to be wrong. How Adam came to 
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yield to the temptation is to me as incomprehensible a 
mystery as is the fact that Christians who had attained 
a high state of grace have willed to do what they 
knew would result in the loss of the favor of God, and 
subject them to eternal death; but of these things we 
will speak more fully hereafter. 

Ing. 94. Tt is now clear to me that though Adam 
had mental ability sufficient to comprehend truth when 
it was presented to his mind, that of itself could 
not prevent him from sinning. What is the next point 
of difference you would make between Adamic and 
Christian perfection ? | 

Pastor. Second, Before Adam sinned, the senses, 
propensities, and all the working powers of his body, 
were perfect in their sphere, and there was no opposi- 
tion in them to the purity of his soul; therefore his 
perfection included physical perfection. These things 
are not so with the bodies of his posterity, and be- 
cause of this, though the soul of the Christian is re- 
newed at the new birth, the depraving effects of sin 
upon his body will remain in him until his soul is 
called to rest in heaven. The Christian will have to 
fight against sin as long as he is in the world, and 
among the most potent influences against which he has 
to contend are those which are in the flesh. The body 
of the Christian will not attain to perfection until the 


resurrection of the just. At that event the bodies of 
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the saints will be made like unto the glorified body of 
Christ; then by that likeness they will have attained 
to the perfection that awaits them, and the soul which 
had been perfected on earth by grace, through the 
blood of the Lamb, will be reunited with‘its glorified 
body, and the whole man will be perfect, for then the 
redeemed will bear the image of the heavenly as fully 
and as clearly as they had while on earth borne the 
image of the earthy. Then they will be satisfied, for 
they will have realized the attaimment of the acme of 
their desire in the reception of the ideal of perfection 
as they had formed it in their contemplations of their 
living Head. Yes, then they will be satisfied, for “it 
is enough that the servant should be as his Lord.” 
See 1 John iii, 2, 3: “ Beloved, now are we the sons of 
God, and it doth not yet appear what we shall be: but 
we know that, when he shall appear, we shall be like 
him; for we shall see him as he is. And every man 
that hath this hope in him purifieth himself, even as he 
is pure.” | 

Ing. 95. What a glorious prospect there is before 
the pure in heart! I am determined, by the help. of 
the Lord, to retain the purity given to me by the 
washing of regeneration and renewing of the Holy — 
Ghost, so that at the coming of the Lord, in his glory, 
to crown his people with eternal life, I may be worthy 


of acceptance with him. I thank you for the informa- 


‘ 
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tion you have given-me in relation to the time required 
to attain to Christian perfection, and for the reasons 
you have offered why some persons can grow in grace 
faster than others can. If I should be asked whether 
the babe in Christ is perfect, what answer should I 
give? 

Pastor. If I were asked that question my answer 
would be, As to the kind of spiritual life which it has 
asa child of God it is perfect, but as to its religious 
attainments it is not, for the Scriptures, which teach of 


it as a babe, clearly show that it is not perfect as an 


adult. 


If I should be asked, Is the adult Christian perfect ? 
I would reply, As to both his spiritual nature and his 
religious proportions he is perfect, but as to the state 
of his mind and body he is not, for the Scriptures 
which speak of their state show that he is not thus 
perfect. 

Again, should I be asked, Is the soul out of the 
body and present with the Lord perfect? I would 


say, As a pure and holy spirit it is perfect, but 


that does not make it a perfect man, for it takes a 
perfect soul, mind, and body to make a perfect man. 
And, 

Lastly. should I be asked, Will the saints, in the res- 
urrected state, be perfect ? Then, without any qualifi- 


cation, I should answer, Yes; and their perfection will 
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be of a higher type than was that of Adam before his 
fall, for where sin abounded to dishonor and death, the 
grace of God in Christ Jesus shall much more abound 
to glory and eternal life in those who believe and obey 
the Gospel of the Son of God. For the King will re- 
ceive them into his presence before his throne, where 
they will see him in his beauty, and they shall go out 
no more forever. And now, in the cheering prospect 
of reaching this glorious state of the final perfection 
of the saints, the Christian, as he presses toward the 
mark for the prize, sings: 
“ Arrayed in glorious grace 
Shall these vile bodies shine, 
And every shape, and every face, 
Be heavenly and divine.” 

Ing. 96. How much we should thank God for the 
revelation he has given of the riches of glory that will 
be the portion of those who believe on his Son and love 
and serve him! O that I may be found worthy of 
acceptance with my Saviour when he shall come, sit- 
ting upon the throne of his olory, to judge the world 
and reward every one according to his works, so that I 
may be admitted into his everlasting kingdom! Will 
you please give me your views as to whether it is 
possible for all Christians to attain to the same degree 
of perfection in maturity; or whether, when a given 


number of them have attained to their individual ma- 
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turity, they all reach the same measure of the full- 
ness of the graces of the Spirit, so that they all have 
the same spiritual proportions as men and women in 
Christ Jesus ? 

Pastor. We will consider that question at our next 
interview. 
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CONVERSATION XII. 
Different Degrees of Perfection at the Maturity of Christians. 


Pastor. In answer to your last question I will say: 
All Christians at their individual maturity do not 
reach the same measure of religious proportions, for 
Christian perfection is comparative perfection. By 
comparative perfection I mean that the standard of 
perfection varies according to circumstances, namely, 
the amount of light had for religious improvement, the 
opportunities furnished for the improvement of the 
light, and the capacities of those who have the light 
and the means of its improvement to profit by their 
use. The Scriptures teach that where much is given 
much shall be required; or that according to what a 
man hath shall be required of him. Hence, the gen- 
eral standard of perfection attainable under the Gos- 
pel dispensation is much higher than it was under any 
of the former dispensations, because the. revelations 
which are made by the Gospel of spiritual things are 
far more numerous than in any of the former; and 
therefore the religious attainments which constituted 
perfection either in the patriarchal or the Mosaic dis- 


pensation would not do so in the Christian. Enoch, 


AND How He Became So. 157 


Noah, and doubtless others before the flood, Abraham, 
Job, with many other old patriarchs before Moses, 
and a host of the servants of the God of Jacob who 
lived in the dispensation of the law, were all perfect 
according to the standard of requirement in their day. 
But with their attainments, by religious development, 
they would not be perfect in the gospel day. It was in 
view of the establishment of the means of the attain- 
ment of greater and deeper knowledge of divine things, 
and of a richer experience in spiritual blessings, that 
Jesus said: “Blessed are your eyes, for they see: and 
your ears, for they hear. For verily I say unto you, 
That many prophets and righteous men have desired 
to see those things which ye see, and have not seen 
them; and to hear those things which ye hear, and 
have not heard them.” Matt. xii, 16,17. Then, on the 
other hand, the highest degree of perfection attainable 
by the Christian in this life is far below the lowest 
degree which will be obtained by the saints after the 
resurrection. Mr. Wesley says that what he terms 
perfection is a special grace reserved for those only 
who live under the Gospel, and that no Old Testa- 
ment saint attained to it. “Even from the day that 
sin entered into the world there was not a just man 
upon earth that did good and sinned not until the 
Son of God was manifested to take away our sins. 


This great salvation was not given till Jesus was 
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glorified.”—Sermons, vol. ii, p. 361. I think Mr. Wes- — 
ley meant simply to say that none of the Old Testa- 
ment saints who lived before the coming of the Son of 
God were perfect in grace as the Christian under the 
Gospel is perfect; doubtless he believed they were 
perfect according to the requirements made of them 
in the day in which they lived. Of course, he knew 
that a perfect saint as a Jew would not make a per- 
fect Christian. He believed in degrees of perfection, 
and that the degrees of perfection attained by those 
who lived before the ascension of our Lord were 
so far below the degrees attainable under the dis- 
pensation of the Spirit, that when compared thereto 
they seemed to be imperfection, and, in the gospel 
sense of the term, they were imperfection, for none of 
those who lived before the coming of the Son of God 
ever attained to it. ; 
And then, again, there are different degrees of per- 
fection among those who attain to it by the develop- 
ment of the elements of the Christian life. There is, 
first, the perfect babe in Christ; second, the perfect 
young man, and then the perfect father. You must 
admit that the perfection of the father in Christ is of 
a higher type than that of the perfect babe, and is 
comparatively greater or fuller than that of the babe; 
or else that the father has gained nothing by growth 


in grace; and I know that you cannot admit the latter. 
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So, then, the perfection of the father is of a higher 
degree than that of the perfect babe. The babe is 
perfect, the young man is more perfect, and the father 
is most perfect, in Christ. However, though all 
Christians who have attained to maturity are perfect 
Christians as men and women in Christ, they are not 
equal in the fullness of the extent of their religious 
proportions in this respect; some are of larger measure 
than others. 

Ing. 97. Are those Christians to whom you have 
referred as adults, who are smaller than some others in 
their spiritual dimensions, perfectly developed Chris- 
tians? And if they are, will you show me how they 
can be perfect, and yet not be as full in the extent of 
the graces of the Spirit as are others who, with greater 
fullness, are only perfect? 

Pastor. Yes. Those of the lesser proportions are 
as perfect in their degree as those who are fuller in 
their measure, for this reason: Some persons have 
larger capacities wherewith to improve by develop- 
ment in spirituality than have others; and, all things 
else being equal, they will, at maturity, have reached a 
greater fullness of the graces of the Spirit than will 
the others who had less capacity for improvement. 
Yet you see that those of the least capacity when 
they have attained to the perfection of their maturity, 


according to their capability for improvment, will, 
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in their degree, be equally perfect with those of 
larger capacity when they have attained to maturity, 
though the latter will measure more in their spiritual 
proportion than the former. In the development of 
the human body in growing from infancy to maturity 
some persons attain to larger proportions in its mem- 
bers than others, and hence, at maturity, they have 
larger bodies than the others. But at maturity they 
are all perfect men and women physically; that is, 
provided the body is in a state of health and has not 
been injured. Hence, there are perfect men who are 
comparatively large, and perfect men who are com- 
paratively small. The fact that some men are smaller 
than others does not result from any difference in their 
physical nature from the others who are larger. How- 
ever, it does prove that some men have the natural 
capacity to develop into larger physical proportions 
than others have. These things are true of Christians 
spiritually. You, no doubt, see how to apply what I 
have said as to the physical diversities of men: the 
only difference there is between Christians spiritually at 
maturity -is in their religious proportions, and that this 
will be according to their several capacities for the im- 
provement of divine things revealed in the word of God. 

Ing. 98. The explanation you have given to my last 
question is clear, and you have relieved my mind of 


some thoughts which have caused me much trouble. 
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For when I thought of the giant-like proportion of 
Peter, John, Stephen, and Paul, with many others of 
the apostolic day, and of those who, in the primitive 
days of Christianity, counted not their lives dear 
unto themselves, but, for the sake of Christ and his 
cause, went cheerfully to prison and to death; and of 
Luther and many others who, in the days of the Ref- 
ormation, were such burning and shining lights in the 
world; and also of Wesley, Fletcher, Clarke, and a host 
of others in the latter days of the Church’s history, who 
have accomplished such wonderful works in building 
up the Redeemer’s kingdom; I had the idea that, in 
order to be a perfect Christian, I must attain to the 
same fullness of measure in the graces of the Spirit as 
did those to whom I have referred. But I now see that 
if the Lord has given to me one talent only to improve, 
and I do improve it to the best of my ability, then I 
am as perfect, in my degree, as those who attain to the 
degree of perfection which is made possible by the 
improvement of five talents; then, too, by the improve- 
ment of my one talent, my capability will be increased, 
and so I can rise to still higher degrees of perfection. 
Is Christian perfection a sinless perfection ? 

Pastor. 'That is a very important question, and I fear 
that many of God’s dear children have stumbled, and 
some, perhaps, fallen, over it. I will give you what 


light I can on this subject at our next interview. 
Lt 
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CONVERSATION XIII. 


Is Christian Perfection a Sinless Perfection ? 


Pastor. My answer to your last question will depend 
upon the sense in which I am to understand you to use 
the term sin. 

Ing. 99. Is there more than one sense in which the 
term sin can be properly used ? 

Pastor. There are two aspects in which the term sin 
is used in the Scriptures. These are, 1. The strictly 
legal aspect, and, 2. The gospel aspect. In the first, 
or legal. aspect of the term, Christian perfection is not 
a sinless perfection. In the second, or gospel aspect, 
it is. 

Ing. 100. Will you inform me what you mean by the 
strictly legal aspect of the term sin, and why, in that 
aspect of the term, Christian perfection is not a sinless 
perfection ? 

Pastor. In the legal sense of the term sin, it refers 
to the violation of the law of God in any of its precepts, 
whether it is by thought, word, or deed; it will not 
admit of the least deviation from strict obedience in 
its demands; it is inflexible. The law of God is just 


and holy, and, therefore, cannot relax its claims because 


AND How Her Became So. 163 


of the ignorance or infirmities of its subjects when they 
violate its precepts. Therefore, whosoever claim, in 
the light of the law, as to its demands on them as its 
subjects, to be free from sin by perfect obedience to it, 
must also claim to be perfect in their knowledge of the 
law in all its requirements upon them, both as to the 
letter and spirit of its precepts, under all circumstances 
in which they may be placed in relation to them. And 
they must, also, claim to be free from all infirmity, so 
that it would be impossible for them to be taken by 
surprise in temptation, or to fail, through any weakness 
in them, to do what the law enjoins, or not to do what 
it forbids. This would be to possess what we have 
seen was Adamic perfection. 

When God created Adam he endowed his mind with 
faculties with which, as I have already shown you, he 
was able to understand correctly all things which could 
legitimately come within the range of his thoughts for in- 
vestigation, and with powers susceptible of development 
in strength for the performance of good actions, and 
with susceptibilities for the enjoyment of increasing. 
happiness, provided they had been properly controlled 
or directed by him, but for evil if not properly con- 
trolled. 

The law which God instituted for the government 
of man contained all the rules which were essential to 


properly direct him in the use of his powers, and, 
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doubtless, the extent of its precepts was such as to © 
provide for all the future development of his powers of 
moral action, and in view of all the circumstances in 
which he might be placed as a probationer. However, 
all the precepts contained in the law were not known 
by him, nor in force upon him, immediately upon his 
creation. | 

Ing. 101. What! Did not Adam, when he first be- 
came conscious of his existence, as a moral agent, know 
the full extent of the precepts of the law in their ap- 
plication to him in all the future of his intended exist- 
ence, and in view of all the possibilities of the develop- 
ment of his powers which he might make, and in view 
of all the circumstances in which he might be placed 
through all time ? 

Pastor. No; he could only know so much of the law 
as it was essential for him to improve in view of his 
then present possibilities to improve it by the demands 
of the circumstances in which he was placed. The 
possibilities of Adam for obedience to the law were not 
fully developed immediately after his creation, because 
the contemplated circumstances that were to surround 
him, according to the purpose of God, were not in ex- 
istence; namely, such as would arise from the increase 
of his race, which would bring upon him new obliga- 
tions for the exercise of his powers. 


Ing. 102. What reason have you for supposing that 
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the full extent of the law for all future time was not 
known to Adam ? 
Pastor. 'This: To suppose that he did so know the 


law is to suppose that he foreknew all the circumstances 


_ in which man would be placed through all future time, 


and that, I think, is supposing too much for him to 
know. It was only essential for him to know such pre- 


cepts of the law as it was necessary for him to observe 


‘in the discharge of the duties devolving upon him as 


the result of the relations in which he then existed, and 
to secure to him present happiness. Do you not think 
my reason a good one? 

Ing. 103. Yes, your reason is sound. What was the 
design of God in giving his law to man? Was it to 
test his goodness? And, if so, might not the test have 
been too severe ? 

Pastor. The design was not to test the goodness of 
man, for immediately after his creation he pronounced 


him to be very good. Nor was the law given to Adam, 


as the rule of his conduct, marked by any degree of 
‘severity on the part of God. The law was the revela- 


tion of the means by which man, as the subject of its 


_ precepts, might be able to retain his purity of nature 


as a moral agent and the happiness in which God 
had placed him by the retainment of the associations 
and relations in which he had given to him his exist- 
ence. The proper use of the law by man would have 


\ 
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been the means of the development of his powers to the 
full extent of their susceptibility of improvement for 
the performance of works of obedience, which would 
have increased his happiness on earth and would have 
prepared him for some higher destiny in an eternal 
state of existence, when his probation should be ended. 
The law was not the cause of the evil that has come 
upon man, nor is it the instrument that wrought his 
death. The law had in it the source of happiness and 
eternal life. Evil and death were not in the law, but 
outside of it. The law, in itself, is good, and only 
good. In its precepts are the way to holiness, happi- 
ness, and eternal life. “The law of the Lord is true 
and righteous altogether.” ‘The law of the Lord is 
perfect.” The law given by God to man proves his 
goodness to him; for his object was to guard him 
against misery and death, and to conduct him through 
happiness to eternal life. To illustrate: Suppose a way 
leading to a given place which it was desirable to reach 
because of the happiness to be realized there, which 
way was in itself pleasant and perfectly safe in which 
to walk, but on both sides of the way there were many 
dangerous pitfalls and quagmires, or dismal swamps, and 
entering into the right way at different places there 
were by-ways which, if entered upon and traveled over, 
would lead to certain death; and, further, suppose that — 


the person who had established the way leading to the 
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place of happiness had made fences all along both sides 
of the way to guard the travelers against falling into 
the supposed pitfalls, and from being lost in the dismal 
swamps, and had also placed finger-boards at the en- 
trance of the by-ways pointing to and containing 
information of the right way. Would not these things 
prove that the person who had established the way was 
moved to do so by a desire to secure the happiness of 
those who might travel over 1t? The term of proba- 
tion alloted to man was the way, at the end of which, 
‘if he had followed the design of God, who instituted it, 
he would have passed along happily and safely, until, 
finally, he would have reached eternal life and joy. 
The prohibitions of the law were the fences which God 
placed along the way of life to guard man against the 
pitfalls of despair and the dismal swamps of misery. 
And its commands were the inscriptions on the finger- 
boards at the entrance to the by-ways which led to evil 
and to death, with information to guide the steps of 
the traveler in the path of duty and of safety, and to 
warn him against the fearful consequences of a failure 
to comply. And, as new duties would have arisen by 
the development of new circumstances, man would have 
had the power to read and understand all the inscrip- 
tions on the finger-boards, and to obey them perfectly 
even to the last. Then, by the way in the law, he 
would have gained the boon of eternal life and happi- 
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ness. And by these things you see the goodness of 
God to man is manifested in his law as the original way 
of life. I think that the law was to be made known to 
man by gradually unfolding it to his understanding as 
circumstances would require it to be known by him, 
because, though the plan of salvation by Jesus Christ 
was fully laid at the time of the fall of man, the knowl- 
edge of the way of life has been given to the world by 
gradual unfoldings, as men were prepared to receive it 
for improvement. See 1 Peter i, 20: “ Who verily was 
foreordained before the foundation of the world, but 
was manifest in these last times for you.” The first 
unfolding of the way of life in Christ ‘to the knowledge 
of man was by the announcement made that the “seed 
of the woman should bruise the serpent’s head.” Then, 
on from age to age, brighter and fuller revelations 
were made, until finally Christ was made manifest in all 
his glorious power as the Son of God and the Saviour 
of the world. Then, too, this gradual unfolding of the 
knowledge of the light of life is true of all who seek 
to be saved by Christ, for they grow in grace and in 
the knowledge of the truth. ‘The path of the just is 

as the shining light, that shineth more and more unto 
the perfect. day.” 

If Adam had walked in uprightness, improving the 
knowledge he had of his duty, the light of knowledge 


would have increased in him to the end of his term of 
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probation. But, alas for him! he willed to go over the 
fence of the prohibition of the law, and to disregard the 
directions given on the finger-boards which showed to 
him the way to eternal life. He sinned, and the re- 
sult was the loss of holiness, happiness, and the way to 
eternal life by the means of the law. Sin- brought 
man into guilt for the transgression of the law because 
he had been informed of the evil results that would 
follow the act, and it brought moral pollution upon 
him, which is depravity and death. And, therefore, 
in his fallen state he cannot keep the law, and hence, 
he cannot be saved by his efforts to perform the deeds 
which are required by its precepts. So it is written, 
“By the deeds of the law there shall no flesh be sis 
tified in His sight.” 

Ing. 104. I now see why man, in his fallen state, can- 
not be saved by the law as it now is; but could not 
God have changed the law so as that it would have 
been adapted to man’s changed condition? For all 
things are possible with God. 

Pastor. God can only do such things as are consistent 
with his own nature, and as he is holy he cannot have 
fellowship with that which is unholy, and as he is 
truth ‘it is impossible for him to lie.” And, there- 
fore, he could not change the law so as to bring its 
precepts within the limits of the moral powers of man 
so that he could obey them in his fallen state. The 
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law is the declaration of the good which, in the nature 
of things, must result from the proper actions of free 
moral agents, and the evil which will result from im- 
proper actions performed by them. It is also the ex- 
pression which God has given of the fact that it is his 
will that his creatures should obtain the good by -prop- 
er actions, and avoid the evil by refraining from im- 
proper actions. So you see it is the transgression of 
the law that leads to the evil which is outside the 
limits of its requirements and is opposed to the good 
which is within those limits. All- righteousness is 
within the province of the law positively, and all un- 
righteousness is outside of the law negatively, and “all 
unrighteousness is sin.” And, therefore, no person 
can be saved if any evil of a moral character be in him, 
for they are all produced by sin. 

Ing. 105. How, then, is it possible for man to be 
saved from all the moral evil effects which sin pro- 
duces in him ? 

Pastor. He can only be saved by the interposition 
of some one who has the power to remove the evil 
effects of sin from him. First, By releasing him from 
the condemnation of the law which has been violated, 
and that can only be done by removing his guilt. If 
this be done he can justly be released from punish- 
ment. Second, By removing moral depravity out of 


the nature of his soul and renewing him unto holiness. 
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Third, By placing the person whose soul has been 
thus renewed into such a relation to God and his law 
as will release him from responsibility for the viola- 
tion of its precepts, which are the result of unavoidable 
ignorance or infirmity, and can, at the same time, 
prevent the evil results of such violations of the law 
from entering into the soul of the subject to injure it 
by defilement. And that can only be done by the 
continual removal of the poison of such sins, prevent- 
ing it from entering into the soul. And there is One 
who is able to do these things, and that is Jesus Christ 
the righteous, for he is mighty to save from the effects 
of sin all them that come to God by him. What the 
law could not do for fallen man because of the flesh 
through sin, the blood of Christ can do for him, for God 
sent him into the world that he by a sacrifice for sin 
might condemn sin in the flesh. Christ, by his suffe:- 
ings and death, became the propitiation for the sins of 
the world. By his death and resurrection he has opened 
the way through himself for man to God. As the Cap- 
tain of salvation he is able to save to the uttermost. 
He saves those who trust in him from the guilt, the 
pollution, and the power of sin, and he will save them 
from its consequences in the future. He saves them, 
too, from the claims of the law as to the letter which 
killeth, as to those violations of which are the result 


of unavoidable ignorance or infirmity on the part of 
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those who are trusting in him for salvation. If Chris- 
tians were held responsible for the violations of the 
law which are the result of. unavoidable ignorance and 
infirmity, and are defiled by them, I fail to see how 
any one can be saved. But they are not so held, for 
they are free from the guilt and defilement by such vio- 
lations of the law; yes, free indeed, for the Son hath 
made them free. They cease to be the servants of 
sin, and have become the sons of God. See John i, 12: 
“But as many as received him, to them gave he power 
to become the sons of God, even to them that believe 
on his name.” Those who thus believe are born of 
God; see John i, 13. Yet the violations of the law by 
Christians which are the result of unavoidable igno- 
rance or infirmity are nevertheless sins in the strictly 
legal sense of the term sin. And as it is impossible for 
any Christian, even in the highest state of grace which 
“is attainable in this life to be entirely free from igno- 
rance or infirmity; therefore, Christian perfection is 
not, in that sense of the term, a sinless perfection. 
In that sense of the term there is no man who liveth 
and sinneth not. But, again, In the term sin, as it 
refers to those who have truly accepted Christ as 
theirs and have been born of the Spirit, then, by the 
spiritual nature which they possess and the relation 
they sustain to God in Christ as his dear children, 


Christian perfection in them is a sinless perfection ; 
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for they are not under the law, but under grace; 
that is, the law is not the rule or test by which they 
are accepted or rejected of God. Faith in Christ is 
the only rule of acceptance with him. However, 
saving faith in Jesus Christ manifests itself by works 
of obedience to the requirements of the law according 
to the knowledge and ability of the believer. Yet he 
is not under the law, to be held by its power in any 
respect, for he is governed by the power of grace. 
See Rom. vi, 14: “For sin shall not have dominion 
over you: for ye are not under the law, but under 
grace.” However, freedom from the law in this re- 
spect does not give the liberty to knowingly or will- 
fully commit sin. See Rom. vi, 15: “What then? shall 
we sin, because we are not under the law, but under 
grace? God forbid.” Those who are born of God 
cannot take the liberty to commit sin by transgressing. 
the law. See 1John iii, 9: “ Whosoever is born of God 
doth not commit sin; for his seed remaineth in him : 
and he cannot sin, because he is born of God.” The 
seed of the living word planted in the soul, if im- 
proved by grace through faith, will develop into its 
divine life at the new birth, and the nature of the 
soul by that life is of the nature of God, which is love. 
And love for God in the heart of the Christian will 
always lead him to obey him fully up to his knowl- 
edge and ability to do so. And, therefore, God 
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accepts the love of the person who believes in Jesus 
Christ as the fulfillmg of the law. So, then, those 
failures in keeping the law by those who love God, 
which are the result of their unavoidable ignorance or 
infirmities, are not sins in a condemnatory sense, for 
they neither bring guilt upon nor produce defilement 
in the soul, for love would that the law had not been 
violated. He that by faith walketh in love walketh 
in the light as he, God, is in the light, and the blood of 
Jesus Christ his Son cleanseth him from all sin, 
When the Christian sees that he has failed in any 
point in keeping the law, love causes him to weep 
bitter tears of regret, and because of his sorrow on 
account of his ignorance or infirmity, and his humble 
trust in his great High-priest who ever liveth to 
make intercession for him, and his determination to 
improve by grace, he continues to be accepted of the 
Father, and the blood cleanseth him, and ever pre- 
serveth him in the state of sinless purity under grace. 
See 1 John i, 8,9: “If we say that we have no sin,” ete. 

Ing. 106. When Christian maturity or perfection is 
attained, are the infirmities of the mind to any extent 
removed, and the carnal appetites of the body de- 
stroyed ? 

Pastor, Doubtless an increase of the knowledge of 
God and spiritual things will to some extent strength- 


en the faculties of the mind, but it cannot be wholly 
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relieved from its infirmities. And the carnal appetites 
which belong to the body may be so completely sub- 
dued as to be so easily governed that it will appear as 
though their tendency to indulge in evil things was 
removed. This, however, is not the case; it is the 
result of the freedom of the inner man from the con- 
trolling power of the outer man, which, while in sin, 
was subject to bondage. When the soul was born of 
the Spirit the chain that held it was broken, and it 
was released from its affinity, the flesh, and by grace it 
was brought into affinity with the Spirit of God. And 
in this affinity the strength of the inner man must be 
renewed day by day or the outer man will prevail by 
evil desires over the good of the inner man. No mat- 
ter how far the Christian may be advanced in the 
divine life, if he should fail to secure a continual sup- 
ply of the grace of God by retaining his faith in 
Christ, he would find that the flesh still retains its 
propensities, with all their depraved tendencies, and, 
released from the restraining power of divine grace, 
they would overcome the soul and bring it into bond- 
age. The carnal propensities are invariably in the 
flesh of all Christians, but they are always able to 
obtain grace to govern them properly, and make them 
servants for their good, and not instruments of evil. 
The child of God should ever remember that the 


strength by which he will be able to subdue those 
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powers which are in his body is not in himself, but in 
the grace which God giveth to those who seek for it in 
the time of need, and that if he be faithful, he will 
always realize that, by Christ, who strengtheneth him, 
he can do all things which are essential to be done to 
make him acceptable to God, who, by the witness of 
the Spirit, will give to his spirit the assurance 
thereof. . 

Ing. 107. So, then, there is no state of grace attain- 
able by the Christian in which he can, by. his own 
strength, do any thing which will make him acceptable 
to God. St. Paul teaches that this is so in Eph. ii, 
8, 9: “For by grace are ye saved through faith; and 
that not of yourselves: it is the gift of God: not of 
works, lest any man should boast.” Do you not think 
there is danger of forgetting this important truth ? 

Pastor. It is to be feared that some do forget it. 
You can see how it is possible for Satan to lead the 
Christian into this mistake if he is not on his guard, by 
tempting him to neglect the means of grace or to trust 
in his own supposed strength to resist the desires of 
the carnal appetites when they have craved for un- — 
lawful things; and, yielding to these temptations, 
some, doubtless, have failed to seek for the strength of 
grace in the time of need, and have been overcome by 
evil. However, none of God’s children need fall, for if 


they always realize their own weakness, and look for 
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the strength which grace supplies, they will go for- 
ward, fighting successfully against the power of temp- 
tation, from conquering unto final conquest, when they 
will find their last enemy under their feet. Yet, in 
the ambush of ignorance and infirmities of the Chris- 
tian there are hidden foes, who lurk and shoot their 
poisoned darts at the soul of the traveler on his way 
to the heavenly region; but the watchful eye of the 
King whom he serves is ever looking on those who 
confess their wounds, and his skillful hand extracts the 
darts and prevents the poison thereof from entering 
into the spiritual vitality of the soul, and his love ap- 
plies the balm that heals the wounds. ‘These things 
are done in answer to prayer; and while exposed to 
the danger of violating law, through ignorance or in- 
firmity, it is not possible for a Christian to reach a 
point in his experience that will allow him to abridge 
the Lord’s Prayer by striking out, “ Forgive us our tres- 
passes.” I trust that you, while you are here in the 
state of trial, will never have so good opinion of your- 
self as to think that you are past the necessity of using 
the whole of the prayer which Christ has taught you 
to offer to God. I may not know that I have tres- 
passed against the law when I have done so, so I think 
it is always best to ask forgiveness and rest by faith 
on the precious blood for purity. In the foregoing 
remarks I have proved to you: First, That in the 


12 
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strictly legal sense of the term sin Christian perfec- 
tion is not a sinless perfection, because no man can 
reach a state of grace in which he will be able to so 
keep-all the precepts of the law of God as to be justi- 
fied by it for his works alone in his sight. I have 
proved to you, second, That because God justifies 
those persons who believe on his Son Jesus Christ 
from all things from which they could not be justified 
by the deeds of the law, and takes them into fellow- 
ship with himself as his dear children, and accepts 
their love for him as the fulfilling of the law; and 
because perfect love constitutes Christian perfection, 
and while the Christian is resting on Christ by a pres- . 
ent faith, his blood cleanseth him from all sin, and he 
is released fully from all condemnation for all such 
violations of the law as are the result of unavoidable 
causes, and the blood washes away all defilement of 
the soul while it is under grace, and so preserves it 
blameless—it being covered by the righteousness of 
Christ, which is secured by faith—therefore, through 
grace, Christian perfection is a sinless perfection. In 
the blessed state of perfect love the child of God, with 


unwavering confidence, sings, 


‘Tis done! thou dost this moment save, 
With full salvation bless ; 
Redemption through thy blood I have, 


And spotless love and peace.” 
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I think that from what we have learned in looking for 
the answer to your question, you must see that in the 
gospel sense of the term sin, Christian perfection is a 
sinless perfection, because Christ is the end of the law 
for righteousness’ sake to all those who believe in him. 
That is, while the Christian is trusting in Christ for 
salvation, and is doing the best he can in striving to 
love and serve God, Christ, by his merits, supplements 
all defects in trying to keep the law, and grace, 
through his blood, prevents the evil of the violations 
of the law from touching the soul while it is clinging 
to the cross. These evils are washed away in the 
blood of the Lamb. They can say with Paul, “ Who 
is he that condemneth? It is Christ that died, yea 
rather, that is risen again, who is even at the right 
hand of God, who also maketh intercession for us.” 
Rom. viii, 34. 

Ing. 108. I am glad that such violations of the law 
as are the result of unavoidable ignorance or infirmity 
are not imputed to Christians as sins to condemn them; 
but suppose a Christian should, through ignorance or 
infirmity, violate a precept of the law, and afterward 
learn the fact, how would he stand in relation to the 
law then ? 

Pastor. That is an important question, and. my an- 
‘swer would be: Upon the discovery of the fact of 


such a violation of the law, if it should not be con- 
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fessed with grief, then it would be, of course, sin. 
Indifference upon the discovery of a violation of the 
law in the past shows a want of love for God, and the 
want of love for him excludes the person from his 
favor, and, therefore, he is excluded from the present 
benefits of the merits of the death of Christ, for he 
shows by his indifference that he has given up his trust 
in him for acceptance with God; and in view of these 
things he is brought under the condemnation of the 
law which he sees he has broken, and because he has, 
by his acceptance of that which he knows now to be 
sin, gone from under the purifying blood, and hence 
he is defiled. 

However, though the child of God does discover that 
- he has violated the law of God, if it has been in igno- 
rance, and if his will rejects the act, and he humbly con- 
fesses his offense, then God is faithful and just to for- 
give, and the blood of Jesus Christ his Son cleanseth him 
from all sin. Yes, from the guilt of sin, so that there is 
no condemnation; from its pollution, so that there is no 
stain upon the soul; and also from the carnal principle 
which is of the flesh, so that it has no power over him 
to lead him away from his God; but his soul is pre- 
served in spiritual purity. See Rom. viii, 1: “There 
is therefore now no condemnation to them which are 
in Christ Jesus, who walk not after the flesh, but 
after the Spirit. For the law of the Spirit of life in 
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Christ Jesus hath made me free from the law of sin 
and death.” Under grace the blood of Jesus Christ is 
applied continuaily to the hearts of those who walk not 
after the flesh, but after the Spirit. And while those 
who believe in the Son of God walk in the light, 
that blood cleanseth them from all sin, and preserveth 
them in spotless purity, and therefore, I think, you 
must see again that Christian perfection is a sinless 
perfection. 

Ing. 109. I see. Christ is the sure foundation where- 
on man can place his soul for justification and purity; 
and, while his efforts to work for God are prompt- 
ed by love, the Holy Ghost sanctifies his soul, and 
sprinkles his conscience continually, purging him from 
dead works, or from sins of error or infirmity, and 
thus presents him to the Father without “spot, or 
wrinkle, or any such thing.” I now see and under- 
stand what has heretofore been a mystery to me, name- 
ly, how it is possible for persons who have attained to 
a high state of grace to fall into grievous sins, as I 
have known some to do. It is because they forget that 
the only source of strength by which the Christian can 
stand and resist evil is the grace of God, and suppose 
the strength they have acquired is their own. They 
have lost the sense of the necessity of their dependence 
on Christ, and, relaxing their hold of faith on hin, 


they have fallen, and have been entangled again in the 
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yoke of bondage, and led captive by Satan through 
their lusts. 

I suppose it was in view of this danger of forget- 
ting that the carnal propensities of the flesh always 
remain with the Christian, and that the strength, by 
which only he is able to govern them, is in the grace 
of God, that the Apostle Paul said, “I keep my body 


under;” 


and this made him tremble, lest, after having 
preached to others, he ‘should himself become a casta- 
way. Though the apostle knew that the carnal pro- 
pensities of his flesh would always remain in his body, 
and continue to war against his renewed spirit, and 
that by his own strength he would not be able to con- 
trol them, he also knew that while his faith in Christ 
was firm, he could govern all the members and propen- 
sities of his body according to his knowledge of the will 
of God. See Phil. iv, 13: “I can do all things through 
Christ which strengtheneth me.” I now realize fully 
that I cannot stand in my lot as an heir of heaven, 
other than by a steadfast faith in Christ; and I hope in 
the future I shall always be able to say, as I do now, 
“My faith looks up to thee, 

Thou Lamb of Calvary, 

Saviour divine: 
Now hear me while I pray, 
Take all my guilt away, 


O let me from this day 
Be wholly thine. 
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‘May thy rich grace impart 
Strength to my fainting heart, 
My zeal inspire; 
As thou hast died for me, 
O may my love to thee 
Pure, warm, and changeless be,— 


A living fire.” 


I am convinced that, in view of the moral state and the 
spiritual relations of the true Christian, Christian per- 
fection is a sinless perfection. But is not heart purity 
obtained by what is called sanctification ? 

Pastor. According to my understanding of the teach- 
ing of the Scriptures on the subject it is. We will 


make sanctification the topic of our next conversation. 
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CONVERSATION XIV. 


Sanctification, and its Relation to Regeneration and Christian - 
Perfection. 


Ing. 110. What are your views as to the teaching of 
the Scriptures on sanctification as it applies to the chil- 
dren of God? And how is it related to their regenera- 
tion and perfection as Christians ? 

Pastor. In giving you my views on the points you 
have named, the best course to pursue will be to notice 
all the passages of Scripture which teach of sanctifica- 
tion in all its meaning; for by so doing we shall be 
able to obtain the best understanding of those texts 
which refer to the work of the Spirit in the hearts of 
the subjects of the saving grace of God. And, 1. We 
will consider the passages containing the term sanctify, 
to see what it implies. See John xvii, 17: “Sanctify 
them through thy truth: thy word is truth.” Here we 
learn that the word of God, revealed by Jesus Christ, 
is the medium through which those who receive it 
are sanctified. This word contains information of the 
way of salvation by Jesus Christ; and when the in- 
struction which it gives 1s received into the heart of a 


person who has learned it, the Holy Ghost, through it, 


< 
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sanctifies, or purifies, his soul in its moral nature, or, 
makes him morally clean. See John xv, 3: “Now ye 
are clean through the word which I have spoken unto 
you.” Those who receive the words of instruction 
given by Christ are sanctified by the Spirit through it, 
and also to it; that is, the Holy Ghost cleanses their 
hearts, and they become obedient to its teachings. 
And Christ sends them forth into the world, as chil- 
dren of the light, to teach lost sinners the way of life 
as it is in him, both by precept and example. The 
mission of Christ into the world was to establish the 
way of life for perishing men, and to teach them the 
way, through him, to the Father. The Father sent his 
Son on this mission of mercy and love; and his Son 
sanctified himself, or set himself apart, to do the work 
connected with that mission. And as it was needful 
for him to leave the world and go to the Father to fill 
the office of his priesthood as Intercessor, it was also 
needful for him to substitute himself in the world as 
teacher. This he did, by the appointment of his dis- 
ciples, and especially his ministers, to the work of 
teaching the way of salvation by his cross to the end 
of time. And he sanctifies, or sets them apart, to be 
co-workers together with him, not only in securing their - 
own salvation, but also the salvation of others. This is 
true of all those who truly believe on Christ. See John 


Xvil, 18, 19, 20: “ As thou hast sent me into the world, 


a 
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even so have I also sent them into the world. And 
for their sakes I sanctify myself, that they also might 
be sanctified through the truth. Neither pray I for 
these alone, but for them also which shall believe on me 
through their word.” The Son of God was sent into 
the world clothed with the authority of the Father, to 
be the “light of men.” And the disciples of Christ, 
sent by him, go forth through the world, clothed with 
his authority, to teach his lessons of divine truth. He 
speaks to others through them. See Luke x, 16: “He 
that heareth you heareth me.” Here you see Christ 
sanctifies his disciples, or sets them apart, to teach his 
word, and exemplify his precepts in their lives. They 
are his “witnesses,” to testify of the truth as it is in 
him, and of its power to save all those who believe on 
his name. | 

Ing. 111. Does the term sanctify, when used by 
Christ in reference to himself, in any instance refer to 
his being purified or cleansed ? 

Fastor. It cannot: for in his nature and character he 
was pure and holy. You can see him represented in 
these respects in Isaiah liii. Peter says, “He was as a 
lamb without spot or blemish;” Paul said, “He knew 
no sin;” and all the passages which speak of him, both 
in the Old and New Testaments, teach that he was pure 
and holy: accordingly, the term sanctify; when it ap- 
plies to him, can only refer to the setting of himself 
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apart to do the work of his mission as the Saviour of 
the world. 

Ing. 112. I see that is so. What is the full meaning 
of the term sanctify as it refers to those who accept 
Christ as their Saviour ? 

Pastor. It implies, 1. The purification of their moral 
nature from’ the defilement of sin in regeneration. 
2. Their consecration to God and service, so that, being 
obedient to him in all things, they may bring forth fruit 
unto holiness. These applications of the term to them 
you will find in John xv, 3: “ Now are ye clean through 
the word which I have spoken unto you.” And in verses 
8,16: “ Herein is my Father glorified, ... that ye should 
go and bring forth fruit, and that your fruit should re- 


main.” 


The term ordain in verse 16 is synonymous with 
the term sanctified in chap. xvii, 19. Those who believe 
in Jesus Christ and are accepted into the service of God, 
are sanctified to surety and consecration, or by ordina- 
tion unto good works. However, the word is the me- 
dium through which they are sanctified. See Eph. v, 
26, 27: “That he might sanctify and cleanse it with 
the washing of water by the word. That he might pres- 
ent it to himself a glorious church, not having spot or 
wrinkle, or any such thing; but that it should be holy 
and without blemish.” Here the apostle has written of 
the Church as a whole, and shows that those who com- 


pose it, by giving attention to the instruction of the 
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word, are washed and purified through it by the Holy 
Ghost, even as the body when washed by water is puri- 
fied; and that the cleansing process must be continued 
all through life; and that by this continued washing 
the children of God are preserved without spot or 
blemish, and continue to be a holy people, and they 
compose his glorious Church. It was to secure this end 
that Christ shed his blood upon the cross. See Heb. 
xill, 12: “ Wherefore Jesus also, that he might sanctify 
the people with his own blood, suffered without the 
gate.” What the priests under the Mosaic dispensation 
did by the sprinkling of the blood of the victims which 
they offered in sacrifice for sin, to give legal purity to 
the people, Jesus Christ, under his own dispensation, 
as the Great High-priest of God, does by the sprinkling 
of his own precious blood, to give spiritual purity to 
his people. See also 1 Thess. v, 23: “And the very 
God of peace sanctify you wholly; and I pray God your 
whole spirit and soul and body be preserved blameless 
unto the coming of our Lord Jesus Christ.” In this 
text, also, it is taught that to sanctify is, first, to purify 
those who compose the Church of God; and, second, 
to keep them wholly pure and blameless until the 
coming of the Lord Jesus Christ. 

Ing. 113. The work of the Spirit, then, in sanctifying 
those who believe in Jesus Christ is, first, to cleanse 


them from sin and make them holy in nature as the 
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children of God; and, second, to preserve the soul in 
spotless purity until it passes out of the body. And 
Christ sanctifies, or ordains them to be “the light of 
_ the world,” by teaching the truths of his Gospel, and 
by exemplifying its power to the end of time. But if 
ail the children of God are being sanctified continually, 
what is the meaning of those passages of Scripture 
which speak of them as sanctified already ? 

Pastor. We will now notice such texts as contain the 
term sanctified; and in doing so, I think we shall find 
that, in its application to Christians, it is in harmony 
with what we have found to be the meaning of the 
term sanctify. The meaning of the word sanctified 
will depend upon that in reference to which it is used. 
If it refers to the moral results of the work of the Spirit 
produced upon the souls of those who believe on Christ 
for salvation, then it means they are purified from sin. 
See 2 Tim. ii, 21: “If a man therefore purge himself 
from these, he shall be a vessel unto honor, sanctified, 
and meet for the Master’s use, and prepared unto every 
good work.” This shows that when a sinner turns from 
his evil ways, and, believing on the Lord Jesus Christ, 
consecrates himself to God, then he will be purified by 
the sanctification of the Spirit, and so be made meet 
for the Master’s use. No man can serve God accept- 
ably unless he serves him with a pure heart; and no 


man can have a pure heart unless it has been sanctified 


: 
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by the Holy Ghost, through the truth, by the blood of 
the Lamb. 

Ing. 114. If it be true that persons are so sanctified 
as to be made pure in heart when they are first accepted 
into the service of God, how is it that they require to 
be sanctified afterward ? | 

Pastor. The entire work of securing the salvation of 
the believer, from first to last, is by sanctification of 
the Spirit through the belief of the truth. See 2 Thess. 
ii, 13: “But we are bound to give thanks always to 
God for you, brethren beloved of the Lord, because 
God hath from the beginning chosen you to salvation 
through sanctification of the Spirit and belief of the 
truth.” Sanctification, as referred to in this passage, 
implies the renewing of the soul of the believer in moral 
purity, and the bestowment of power to understand 
and obey the truth pertaining to salvation. No person 
can be sanctified to purity unless he has learned of 
Christ as a present Saviour, and has a present active 
faith in him for a present salvation. See 1 Cor. i, 30: 
“ But of him are ye in Christ Jesus, who of God is 
made unto us wisdom, and righteousness, and sanctifi- 
cation, and redemption.” All those who receive Christ 
are in him, as the divine Teacher made wise unto salva- 
tion, and are made righteous by justification, and they 
are made pure and holy by sanctification of the Spirit; 
and thus in Christ they have redemption, for all the 
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blessings of salvation are obtained through the merit 
of his death. He redeems from the guilt, the pollution, 
and the power of sin, to justification, holiness, and eter- 
nal life. All who believe in Christ are elected to sal- 
vation on the condition of holiness and obedience to 
the will of God. See 1 Peter i, 2: “Elect according 
to the foreknowledge of God the Father, through sane- 
tification of the Spirit, unto obedience and sprinkling 
of the blood of Jesus Christ.” 

The merit of the blood of Jesus Christ is the availing 
source of the sanctification of those who trust in him 
for salvation; it is through his blood that the Holy 
Ghost is able to perfect all them who are sanctified. 
See Heb. x, 14: “ For by one offering he hath perfected 
forever them that are sanctified.” The merit of the 
death of Christ is of such infinite fullness as to estab- 
lish him forever in his ability to bring those who trust 
in him into such a relation to God that the Holy Ghost 
is able to sanctify them, and, through grace, preserve 
them perfectly forever. 

Ing. 115. What, then, is the difference between re- 
generation and sanctification ? | 

Pastor. There is a marked difference between regen- 
eration and sanctification; however, the work of regen- 
eration could not be completed unless it were aided by 
the work of sanctification. The work of regeneration 


is accomplished in the soul while it is passing through 
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the transition state of grace. This work begins with 
repentance and is consummated at the new birth. The 
term regeneration expresses the forming process by 
which the soul is recreated, or reconstructed. This 
comprehends the pulling down of the old structure of 
moral depravity and the building up of the soul in ho- 
liness as a témple fit for the indwelling of the Holy 
Ghost. Sanctification expresses the cleansing process 
by which the old elements, leaven of sin, are removed 
from the soul. ‘The reconstructing or regenerating, 
and the cleansing or sanctifying processes, proceed to- 
gether until the soul of the believer attains to the new 
birth, upon which it enters into the possession of divine 
life as a child of God; then the work of regeneration 
ceases. This is not so with the work of sanctification, 
for, though it proceed with the work of regeneration 
in the transition state, it does not end with it at the 
new birth; for though, thus far, the result of sanctifi- 
cation has been to wash away the filth of sin, so that 
the soul is born into the kingdom of God as a holy 
babe, the work of sanctification is not ended. The 
cleansing by which the soul has its purity at the new 
birth will not suffice for its salvation. The full import 
of the work of sanctification comprehends all the oper- 
ations of the Spirit, through the blood of the Redeemer, 
in every stage of Christian life to the end of the state 


of probation. No person who has the witness of the 
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Spirit that he is a child of God can appropriately pray 
for regenerating grace. There isno Scripture that en- 
courages him to do so. But all Christians, in the va- 
rious stages of spiritual development, can always pray 
for sanctifying grace, for there are many passages of 
holy writ which encourage them in so doing. It is not 
possible for a Christian to reach a state of spiritual de- 
velopment which will place him beyond the necessity 
of the sanctifying influence of the Spirit of God by 
the application of the blood of the Lamb. 

Ing. 116. I think Mr. Wesley expressed his belief in 
the point you last made, when he said : 


“Every moment, Lord, I need 
The merit of thy death;” 


for the merits of the death of Christ can only be se- 
cured by the sanctification of the Spirit through the 
belief of the truth which reveals him as the Saviour 
of those who come to him for life. What is the rela- 
tion which sanctification and Christian perfection sus- 
tain to each other? 

Pastor. It is the same as the relation which exists 
between a cause and its effects, or between the 
means employed to reach a desired end and the end 
itself. The media through which the Holy Ghost 
sanctifies the believing soul are the word of God and 


the other means of grace which have been divine- 
13 
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ly appointed for that purpose. The end in view is 
to produce a well-developed religious character and a 
holy life. The use of the means of grace must not be 
confounded with good works. The means of grace 
are given for personal improvement, and when they 
are properly used the Holy Spirit by sanctification 
gives increased strength to the soul, and it is made to 
develop into fuller proportions of holiness until the 
maturity of the graces of the Spirit is attained. The 
end, then, which is designed to be reached by the use 
of the means of grace is the attainment and retain- 
ment of the maturity of personal holiness. Whereas, 
good works are to be wrought by the use of the 
strength which is thus obtained. However, the means 
of grace, though attended to strictly as to the forms of 
them, will not avail to obtain grace and strength, un- 
less those who use them fully consecrate themselves to 
God and his service. But those who do thus conse- 
crate themselves can come boldly to the throne of grace 
in the name of their great High-priest, and by sanctifi- 
cation of the Spirit and the renewal of their strength 
they will be able to advance in holiness and abound 
more and ‘more in good works, and by so doing rise to 
greater heights of perfection in their religious propor- 
tions. And, therefore, the degree of perfection at- 
tained by a Christian will be according to the measure 


of sanctification which he has received. 
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Ing. 117. Sanctification, then, as it refers to the 
children of God, according to the Scriptures, implies, 
first, their purification from sin at the new birth; 
second, their continual preservation in purity or holi- 
ness, without which they cannot improve spiritually : 
and, third, the working of all the means and agencies 
by which all advancements are to be made through the 
term of the Christian’s probationary life; for it is by 
continued sanctification that the child of God retains 
his purity and is able to advance into a fuller de- 
velopment of the proportions of holiness. Am I cor- 
rect in my understanding of your view ? 

Pastor. You are correct. By searching the Script- 
ures I have learned that the work of the Spirit in 
the sanctification of the believer is, first, in regenera- 
tion to wash the soul from the pollution of sin, and 
afterward to wash and wash on until the spirit shall 
depart out of the body preserved in spotless purity, 
and go sweeping through the pearly gates of the holy 
city, “washed in the blood of the Lamb.” ‘The 
prayer of the apostle can always be appropriately 
offered in behalf of the most perfect Christians: “'The 
very God of peace sanctify you wholly.” All the 
children of God, from the babe in Christ to the father 
in Israel, can be included in this prayer. I believe that 
the entirety of the sanctification of a Christian is 


always ‘in proportion to the extent of the religious 
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character to which he has attained, and that can only 
be known by the fruit which he bears unto- holiness, - 
for that alone can show the extent of the development 
of the life which the Christian lives by faith on the 
Son of God, who loved him and gave himself for him, 
What the Christian is spiritually, he is by his faith on 
the Son of God, and the extent of his attainments in 
the divine life can only be equal to the measure of his 
faith as a present living and active principle. The 
action of faith by which he lives in Christ to-day will 
not answer for to-morrow; nor will the sanctification 
by which his soul is purified to-day answer for its 
purification to-morrow. So, then, the sanctification 
of the soul of the believer in Christ is a continual 
work, and because of this I can, upon all proper oc- 
casions, exhort all Christians, including babes, young 
men, and fathers, to seek for more of the sanctifying 
power of the Holy Ghost, for there is still more to be 
obtained by all who seek for it, and those who are the 
most fully sanctified will sing the most earnestly: 
‘OQ would he more of heaven bestow, 
And let the vessels break, 
And let our ransomed spirits go 
To grasp the God we seek ; 
In rapturous awe on him to gaze, 
Who bought the sight for me; 


And shout and wonder at his grace 
Through all eternity !” 
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The work of sanctifying the soul of the Christian 
does not end until it passes away from the dust of | 
the battles which it has to fight against the enemies 
of God and righteousness, and out of the atmosphere 
of sin on earth, to rest in peace with Jesus in the 
paradise of God, until the King of Glory shall bring 
the triumphant hosts which by sanctification have 
washed their garments white in the blood of the Lamb, 
to stand before his throne in the regions of eternal day, 
where no impure thing can ever enter to defile them. 

Ing. 118. I thank you for the information you have 
given me on the subject of sanctification. I think I 
now understand what it means when it refers to 
Christians. But in teaching that sanctification is a 
continual work, and does not only comprehend the 
cleansing of the soul from sin, but also all the in- 
fluences of the Spirit given for spiritual improvement 
to the end of this life, do you not contradict the doc- 
trine taught in the theology of the Methodist Episcopal 
Church on that subject? 

Pastor. I will prove to you that I do not. Mr. 
Watson says: “Sanctification, that work of God’s 
grace by which we are renewed after the image of 
God, set apart for his service, and enabled to die unto 
sin and live unto righteousness. Sanctification is 
either of nature, whereby we are renewed to the 


image of God in knowledge, righteousness, and true 
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holiness, Eph. iv, 24; or of practice, whereby we die 
unto sin, have its power destroyed in us, saved from the 
love and practice of it, hate it as abominable, and 
live unto righteousness, loving and studying good 
works, ‘Titus ii, 11, 12. Sanctification comprehends 
all the graces of knowledge, faith, repentance, love, 
humility, zeal, patience, etc., and the exercise of them 
in our conduct toward God or man. Gal. v, 22, 24; 
1 Peter i, 15, 16; Matt. v, 6, 7. Sanctification in this 
world must be complete, the whole nature must be 
sanctified, all sin must be utterly abolished, or the 
soul can never be admitted into the glorious presence 
of God, Heb. xii, 14; 1 Pet. 1,15; Rev. xxi, 27; yet 
the saints while here are in a state of spiritual war- 
fare with Satan and his temptations, with the world 
and its influences. 2 Cor. li, 11; Gal. v, 17, 24; Rom. 
vii, 23; 1 John ii, 15, 16."— Theological Dictionary, 
p. 841. You see that my views of sanctification are 
in harmony with those of Mr. Watson, for he holds, 
with me, that the purification of the soul from all sin 
at the new birth is obtained by sanctification and 
that it is complete. (See his remarks on Regenera- 
tion.) He also teaches that sanctification comprehends 
all the influences of the Spirit given whereby the graces 
may be retained and developed, and, of course, that ad- 
vanced degrees of the perfection of holiness are attained 


by sanctification. (‘Theological Dictionary,” p. 815.) 
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Ing. 119. I was not aware that Mr. Watson had 
written so explicitly on the subject of sanctification. 
I am glad to find that your views on the subject are in 
harmony with his, for by accepting them I do not 
depart from the old landmarks of Methodism ; but ad- 
mitting that at the new birth the soul is so sanctified 
as to be cleansed from all sin, what shall we do with 
Mr. Wesley’s statement, that the roots of bitterness or 
inbred sin remain in the soul after it is regenerated, 
and show themselves by anger, pride, self-will, and their 
kindred passions, and that they must be removed by 
sanctification? Do not experience and observation 
both prove that he is correct as to the existence of 
these passions in young converts ? 

Pastor. Anger, pride, self-will, and their kindred 
passions, do frequently show themselves to be excited in 
young Christians, and, also, though not so frequently, in 
those who are far advanced by spiritual growth. But 
the cause of the excitement of these tempers in Chris- 
tians is not sin in the spiritual nature of their souls, for 
they, as we have proved, have been renewed unto holi- 
ness; so, then, seek for the cause of the excitement of 
the spirit of the child of God in something other than 
the action of sin in the nature of his soul. My theory 
of accounting for it is this: When God created man he 
gave to his body its senses, and carnal or fleshly appe- 


tites and desires, to his mind its mental faculties, and 
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to his heart its passions and emotions. All the powers 
with which the body, mind, and spirit of man were 
endowed were essential for his good as a creature of 
time related to temporal things, and as a candidate for . 
eternity related to spiritual things. The senses, pro- 
pensities, and powers of his body, and a part of the 
faculties of his mind, were given to him to be used for 
his improvement and enjoyment as a physical being; 
hence they have their correlation with temporal or 
physical things. Those faculties of the mind which 
are not related to the needs of the body, and all the 
powers and passions of his soul, were given to him for. 
his improvement and enjoyment as a spiritual being, 
_ related to eternity, and hence they have their correla- 
tions with spiritual and eternal things. Originally the 
endowments of the body, mind, and soul of man were 
-all evenly balanced in him, and he had the power to 
will to retain their equilibrium ; for in the use of his 
will he was free. But when Satan, acting upon the 
sensibility of his flesh, tempted him to indulge in that 
which had been forbidden him, he yielded, and the 
result was the loss of the even balance of his powers, 
so that they incline to evil only; the poison of sin in- 
flamed his passions. By false representations Satan 
led Adam to suppose that his greatest good was to be 
found on the temporal side of his interests; he pressed 


upon his choice the acceptance of that for which he 
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had succeeded in stirring up the desire to take, until 
it outweighed his desire for the good, which was on 
the spiritual and eternal side of his interests, and he 
willed to yield, when his moral powers lost their affin- 
ity with spiritual things because they lost their rela- 
tion to them. Hence man of himself has not the 
power of will to choose to do that which is good. The 
Apostle Paul, I think, teaches that this is so. See Rom. 
vu, 19: ‘For the good that I would, I do not: but the 
evil which I would not, that I do.” The apostle, while 
in the unrenewed state, which he has described in this 
chapter, had not the power to will to do right when he 
knew it would be to his eternal well-being to do so. 
- And what was true of him in that respect is true of 
all men while in the same spiritual condition in which 
he was at the time alluded to in the text given. The 
sin of Adam was not in the desire which he felt while 
under temptation, but in giving the consent to his will 
to yield to the desire; for if he had resisted the 
desire, as he could have done, it would have been sub- 
dued, and he would have retained his equilibrium in 
holiness. Sin, however, did not destroy any of the 
original powers or attributes of man; its effect was to 
deprave them. Anger, pride, and their adjuncts are 
not the result of the production of any new or other 
passion into the nature of the soul than those which were 
given to it originally; they are the result of the undue 
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or improper excitement of them. And man, in his 
fallen state, has not of himself the power to properly 
control his passions, because their affinity is to evil 
only. The Holy Ghost in regeneration restores the 
passions to their original equilibrium, and the will to 
its power to govern them according to the under- 
standing which the person renewed has of the will of 
God. But the liability of the passions to undue ex- 
citement is not removed; hence those who have been 
regenerated will, through sanctification of the Spirit 
and the strength of God’s grace, have to strive against 
the uprising of the feelings m their passions to keep 
them from being excited by improper influences, and 
from being unduly excited when stirred by proper 
causes. The success of the Christian in doing this 
will, to a great extent, depend upon the amount of the 
knowledge he has of the things of the Spirit, which 
are not seen, and are eternal, and the estimate he 
places upon them; and therefore those who are young 
in the divine life, and consequently not so deeply rooted 
in Christ nor so wise in the things of God as those who 
are more advanced, will be more liable to the undue 
excitement of their passions, and hence will have more 
ups and downs in their religious experience, than will 
those have who by growth in grace and the knowledge 
of Jesus Christ have attained to Christian maturity. 


The cause of the undue excitement of the passion be- 
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ing more frequent in the young Christian than in the 
adult is not sin in the nature of his soul, but les in 
his comparative weakness and ignorance, through which 
he is more liable to yield to temptation than are those 
who are stronger and wiser; but from the weakness and 
ignorance of childhood the Christian can grow, until 
finally he will be strong to govern his spirit, and abound 
in the work of the Lord. I think it was because of this 
greater liability to the undue excitement of the pas- 
sions on the part of young Christians, which, on ac- 
count of their weakness and ignorance of divine things 
through temptation, are more easily stirred and unduly 
excited than they are in mature Christians, that Mr, 
Wesley was led to suppose that the roots of bitterness, 
or sin, still remained in their souls, and were the cause 
which produced the excitements which he called anger, 
pride, and the like. As you see, I think that in this 
view he was mistaken. 

Ing. 120. Your theory looks to me to be correct ; but 
am I to understand that anger and its kindred passions 
were originally created in the soul of man? 

Pastor. No; but the susceptibility to impressions 
which produce the emotions that may culminate in 
what are called anger, pride, etc., was placed.in him 
by his Maker. And this susceptibility, under some 
circumstances, may respond to influences by the emo- 


tion which is known as anger, and to be right it must 
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do so. For a man not to become angry under some 
circumstances would show that his heart was not right 
in its affinities. God himself is angry with the wicked. 
Jesus was stirred with anger. See Mark iii, 5. Anger 
in God, and in fact in all holy beings, is on account of 
their abhorrence of sin, which includes all wrong. 
With God anger cannot, from any cause, develop into 
an unholy feeling. This is not so with man; in the 
highest state of grace attainable by him he is liable — 
to undue excitement ; hence the admonition of the 
apostle given to Christians: “Be ye angry, and sin 
not.” (Eph. iv, 26.) When anger is allowed to de- 
velop into malice or revenge it is sin, and in the Chris- 
tian it is liable to do this; and he should, therefore, 
watch unto prayer that he be not overcome in tempta- 
tion. What is true of anger is also true of all the 
- other passions in the soul of the Christian. 

Ing. 121. I thank you for the explanation you have 
given, for I now see that there is no sin inhering in the 
soul as the cause of the undue excitement of its pas- 
sions after it has been born of the Spirit of God, for 
by sanctification it has been made pure, and by con- 
tinued sanctification and the controlling power of love 
it may be preserved from sin, and grow stronger in the 
Lord, and, of course, when love is strong the passion 
can be more easily governed by it than when it is 


weak, You have shown me that when Christian ma- 
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turity 1s attained by the children of God they do not 
all have the same amount of ability, nor the same full- 
ness of the graces of the Spirit, and hence their per- 
fection in these things will be in different degrees. 
Now will not those in the higher degrees be propor- 
tionately more acceptable to God than the others with 
the lower degrees ? 

Pastor. We will consider that question at our next 
interview. 
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CONVERSATION XV. 
How Christians Stand in their Acceptance with God. 


Pastor. T have learned from the Scriptures that God 
requires of his children that they serve him according 
to their ability to do so, and that if those who have the 
least ability do serve him the best they can, they are 
as acceptable to him, in their persons, as those who 
have the greatest ability, when they serve him the best 
they can. See Matt. xxv, 15-26: “And unto one he gave 
five talents, to another two, and to another one; to every 
man according to his several ability; and straightway 
took his journey. Then he that had received the five 
talents went and traded with the same, and made them 
other five talents. And likewise he that had received 
two, he also gained other two. But he that had re- 
ceived one went and digged in the earth, and hid his 
lord’s money. After a long time the lord of those 
servants cometh, and reckoneth with them. And so he 
that had received five talents came and brought other 
five talents, saying, Lord, thou deliveredst unto me five 
talents: behold, I have gained beside them five talents 
more. His lord said unto him, Well done, thou good 


and faithful servant: thou hast been faithful over a few 
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things, I will make thee ruler over many things: enter 
thou into the joy of thy lord. He also that had re- 
ceived two talents came and said, Lord, thou deliver- 
edst unto me two talents: behold, I have gained two 
other talents beside them. His Lord said unto him, 
Well done, good and faithful servant ; thou hast been 
faithful over a few things, I will make thee ruler over 
many things: enter thou into the joy of thy lord. Then 
he which had received the one talent came and said, 
Lord, I knew thee that thou art a hard man, reaping 
where thou hast not sown, and gathering where thou 
hast not strewed: and I was afraid, and went and hid 
thy talent in the earth: lo, there thou hast that is 
thine. His Lord answered and said unto him, Thou 
wicked and slothful servant,” etc. This parable shows, 
first, that the amount of service which God requires of 
men is according to their several ability to render it ; 
second, that when service is rendered to him according 
to the ability of a person to serve him, that person is 
accepted of him, be his ability more or less. The serv- 
ant who had improved his two talents given to him by 
his lord in his person was equally accepted with his fel- 
low-servant who had improved the five talents given to 
him. And, third, that it is not the fact of the posses- 
sion of but small ability that God disapproves, but a 
failure to improve the little which is had. The servant 


which had received but the one talent was not con- 
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demned because he had only one, but because he had 
failed to improve that one. If he had improved his 
one talent’ in the same proportion with his fellow-serv- 
ants he would have been able to return it to his lord 
with one other talent; then his lord would have said 
unto him also, “ Well done, thou good and faithful 
servant: enter thou into the joy of thy Lord.” 

The servant who received the two talents was as per-_ 
fect, in his degree, as the servant who received the five 
talents. The production of four by the multiplication 
of two by two is as perfect a result as the production 
of ten by the multiplication of five by two. True, the 
sum produced by the latter is greater than that pro- 
duced by the former, but the act by which the former 
is produced is as perfect, as far as it goes, as is the 
latter. If a person who has the ability to correctly 
multiply five by two, in attempting to do so, should 
only give eight as the result, he would show a want of 
care in the working of the rule by which the proper 
result could have been obtained, and because of his 
carelessness he would be condemned. But if achild who 
only has the ability to correctly multiply two by two, 
in the effort to do so produces four, though the sum 
reached is only one half the amount which was_pro- 
duced by the other, he would be approved and accepted, 
because the result of his effort would show that he had 
done his work according to his ability. Thus, you see, 
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that a person is not accepted and approved because of 
the amount of ability which he has, but for the proper 
improvement of that which has been given to him, be 
it much or little. All who do the best they can, in 
working in the service of God according to their several 
ability, are equally accepted of him, in their persons, as 
his dear children. : 

However, although it is true that all persons who 
serve God by the improvement of the knowledge they 
have of his will to the best of their ability, are equally 
accepted of him as his children, they are not all equally 
accepted to positions of honor and trust, and to the 
same kind of work in his Church. Truly, all of them 
are accepted into the unity of the body of Christ, which 
is his Church; for the Church is one body, and all true 
Christians are its members, but some of them hold more 
honorable positions in it than others. See 1 Cor. xii, 
27-30: “ Now ye are the body of Christ, and members 
in particular. And God hath set some in the Church, 
first apostles, secondarily prophets, thirdly teachers, 
after that miracles, then gifts of healings, helps, govern- 
ments,” etc. These gifts are imparted to the members 
of the Church according to their several ability to use 
them to promote the glory of God and advance the 
‘interests of the Church. The fact that the members of 
the Church who have the ability to improve those gifts . 


do receive them is no proof of partiality on the part 
14 
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of God for their persons, to the disparagement of those 
who have not the ability to improve the gifts; for they, 
too, receive according to their ability, and for them to 
receive more would be both a burden and a hinderance 
to them, and also a hinderance to the prosperity of the 
Church. I think each member of the Church should 
try to find his proper sphere of work, and then, no 
matter how humble it may be, labor in it to the best 
of his ability gladly; for if he does, he will be as ac- 
ceptable for the little that he does with his one talent 
as will his fellow-member who accomplishes five times 
as much with his five talents. 

Ing. 122. I see that persons are accepted .of God into 
the divine relation, as his children, for their faith in 
Christ, without regard to their ability to work in his 
cause; and that they are accepted into the various po- 
sitions of honor and responsibility according to their 
ability to fill them; and that the Master, when he shall 
try every man’s work, will say to all who have done the 
best they could under the circumstances in which they 
were placed, “ Well done, thou good and faithful serv- 
ant: thou hast been faithful over a few things, I will 
make thee ruler over many things: enter thou into the 
joy of thy Lord.” 

Pastor. Yes; and if those who have but little ability 
to work in the vineyard of the Lord would not envy 


those who have more, but be thankful for what they 
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have and improve it, they would gain more and rise to 
higher positions of honor and usefulness in the Church, 
and to greater enjoyment in religion, and hence to 
higher degrees of perfection in spiritual attainments, 
and accumulate, as the result of their diligence, greater 
riches of glory in eternity; for in the acquisition of 
spiritual wealth it is the diligent hand that maketh rich 
as well as in the acquisition of temporal wealth. 

Ing. 123. On that point Iam convinced. But how 
will the fact of the diversity of the attainment of de- 
grees of perfection affect the status of the saints in 
heaven ; will they all be equal there ? 

Pastor. We will make that question the subject of 
our next conversation. 
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CONVERSATION XVI. 


The Relative Positions of the Redeemed in Heaven. 


Pastor. We have seen that the Scriptures clearly 
teach that Christians are endowed with different degrees 
of capacity to work for God and for religious enjoy- 
ment in this life. And they do as clearly teach that 
there will be different degrees of happiness awarded to 
the finally redeemed, according to the amount of labor 
performed in the service of God while in the state of 
probation. Those who attain the highest degrees of 
perfection of the graces of the Spirit on earth will gain 
the highest positions in the glories of heaven. See Luke 
xix, 12-19: “He said therefore, A certain nobleman 
went into a far country to receive for himself a king- 
dom, and to return. And he called his ten servants, and 
delivered them ten pounds, and said unto them, Occupy 
till I come. But his citizens hated him, and sent a mes- 
senger after him, saying, We will not have this man to 
reignoverus. And it came to pass, that when he was re- 
turned, having received the kingdom, that he command- 
ed these servants to be called unto him, to whom he had 
given the money, that he might know how much every 


man had gained by trading. Then came the first, say- 


AND How He Brcame So, 213 


ing, Lord, thy pound hath gained ten pounds. And he 
said unto him, Well, thou good servant: because thou 
hast been faithful in a very little, have thou authority 
over ten cities. And the second came, saying, Lord, thy 
pound hath gained five pounds. And he said likewise to 
him, Be thou also over five cities.” I understand by this 
parable that. the Saviour teaches, first, that all the sav- 
ing influence of the Spirit, and the means of grace which 
have been secured by the death of Christ and furnished 
under the dispensation of his Gospel, are equally given 
to all men. There is no spiritual blessing that. is attain- 
able by any one of God’s children that is not attainable 
by each of them; that is, as far as the good pleasure of 
the Lord is concerned. The gift, by the parable, is 
shown to be equal, for each man received a pound. 
This does not refer to the ability, for that was not 
equal, as you see is proven by the results of the use of 
the money; for with his one pound one man gained ten 
pounds, and with the same amount another only gained 
five pounds; and yet the latter was approved by his 
Jord equally with the former, and that could only be 
done on the ground of the want of equal ability by the 
latter servant to that of the former. It teaches, second, 
that when a person serves God according to his ability 
to do so he will be accepted into his glorious kingdom ; 
and it teaches, third, that those who are admitted into 


the kingdom of heaven will be rewarded there accord- 
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ing to the improvement they make of the blessing and 
privileges the Gospel furnishes while waiting for the 
coming of the Lord, as shown by the fact that the serv- 
ant who, with the use of the one pound given to him 
for improvement, had gained ten pounds, as his reward 
had given to him ten cities to reign over, whereas he 
that, by the use of his one pound, had gained but five 
pounds, had only five cities given to him. You see 
the capacity of the servant who gained ten pounds was 
just double that of him who gained only five pounds, 
and, therefore, to make their reward equal according 
to their capacity, it was essential that he should re- 
ceive double the amount given to him who had cnly 
half the amount of the capacity which he had. 

Ing. 124. I thank you for the explanation you give 
of the parable of the pounds, for it looks clear to me. 
What other proof can you give to sustain your view? 

Pastor. I refer you to 1 Cor. xv, 58: “Therefore, my 
beloved brethren, be ye steadfast, unmoveable, always 
abounding in the work of the Lord, forasmuch as ye 
know that your labor is not in vain in the Lord.” In 
this chapter, the Apostle Paul, in connection with some 
other important truths, teaches some interesting things 
touching the subject of the resurrection of the saints, 
one of which is, that when they are raised to immortal- 
ity, the glory with which they are to be crowned, in its 


extent, will not be equal in each of them. See verses 
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41,42: “For one star differeth from another star in 
glory. So also is the resurrection of the dead.” So, 
then, when the voice of Jesus shall awake his sleeping 
saints, and raise them from their dusty beds to shine in 
glory, some of them will shine brighter than others, 
even as some of the stars as they glitter in the sky 
shine with brighter glory than others. Of course the 
degree of glory in which each saint will shine, : nd the 
degrees of happiness they will have, after the resurrec- 
tion, will be according to the degree of spiritual dcvel- 
opment made by them in this life, and that can only be 
according to the measure of their faith in Christ, which 
must be estimated by the works of love they have per- 
formed in the service of the Lord. But the teaching 
of the 58th verse fully confirms me in my view on this 
subject. In it the apostle says to those who are en- 
gaged in the service of the Lord, “ Your labor is not in 
vain in the Lord.” Now, with this statement in view, 
let us suppose an old man, who has given threescore 
and ten years of his life to the service of sin, and has 
wholly neglected his duty toward God, and given no 
attention to the interests of his soul, should, a few days 
before his death, repent, and believe on the Lord Jesus 
Christ, and be saved—which, thank God, is a possible 
thing. And, further, suppose that, when men receive 
their rewards according to the deeds done in the body, 


the old man who entered into the service of God in the 
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eleventh hour of his day of probation, should receive 
an equal amount of honor and glory in heaven as his 
reward as will the old servant of the Lord, who through 
the years of a long life has labored faithfully to pro- 
mote the cause of Christ, encouraged by the assurance 
that he should be rewarded according to his works, and 
that his labor should not be in vain in the Lord. I ask 
you, would not all the labors of those years, which the 
old servant of God had performed prior to the few days 
when the other found the Saviour, be in vain as far as 
concerns any profit being derived from them by him? 
You must see that as far as the results of those labors 
are concerned, they will be of no profit to him who had 
performed them, and hence they would be in vain as 
the means of gain to him, and he might just as well not 
have performed them; provided, however, that he had, 
as did the other, obtained mercy just before he died. I 
hold that a person who, just before death, repents and 
believes on the Lord Jesus Christ, is saved; but he is 
saved, as Mr. Wesley says, “by the skin of his teeth.” 
Those who are thus saved are not rewarded at all. A 
reward is something given by way of compensation for 
feats performed or service rendered. What does a man 
do for God who, just as the light of the day of his life 
sinks into the darkness of the night of death, finds 
mercy and is saved? Verily nothing. Salvation is not 


a reward, but it is the free gift of God, bestowed upon 
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all those who receive his Son. It has pleased him, 
however, to reward the good works which are per- 
formed by those who love him, and to make the reward 
equal to the amount of work done. 

Ing. 125. If that be true, what does the Saviour 
mean in Matt. xx, 9, “And when they came that were 
hired about the eleventh hour, they received every man 
a penny?” Those going to work at the eleventh hour 
received as much as those who went in at the first hour. 
Did they not all receive the same amount of reward, 
though they did not all perform the same amount of 
abor pig ge 

Pastor, The Saviour in that parable does not refer to 
the rewards which are to be distributed to the redeemed 
at the judgment. He refers to the bestowment of the 
blessings of the Gospel upon the Gentiles, who, though 
they received them later than did the Jews, received 
them in all their fullness. This fact was a matter of 
astonishment not only. to the Jews, but also to the dis- 
ciples of Christ. See Acts x, where we learn of the 
prejudice of Peter against the Gentiles, and how God 
by a miracle had to remove it, to make him the instru- 
ment of the salvation of Cornelius; then in chapter xv 
Peter showed how God had given to the Gentiles, 
through the Gospel, all the privileges which it con- 
ferred upon the Jews, saying, “Men and brethren, ye 


know how that a good while ago God made choice 
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among us, that the Gentiles by my mouth should hear 
the word of the Gospel, and believe. And God, which 
knoweth the hearts, bare them witness, giving them 
the Holy Ghost, even as he did unto us; and put no 
difference between us and them, purifying their hearts 
by faith.” Peter was the agent, by whom God, in the 
last hour of the departing day of the dispensation of 
the law of religious ceremonies, the privileges of which 
had been given exclusively to the Jews, should open 
the door to the Gentiles, through which they might 
enter into the full possession of all the privileges of the 
dispensation of the Gospel equally with the Jews. So, 
then, the penny referred to in this parable represents 
the free gift of the privileges of the Gospel which were 
conferred upon the Gentiles as well as upon the Jews; 
for that gift is equal to all. The penny cannot repre- 
sent the talents given to men, for they are not equal in 
them. That all the finally saved will not be rewarded 
with the same amount of happiness in glory is further 
shown by the words of Christ. See Matt. vi, 20, “But 
lay up for yourselves treasures in heaven.” I cannot 
see how that can be done, unless it be true that the 
sufferings endured by the Christian for Christ’s sake, 
the sacrifices made for the interests of his cause, and the 
labor of love performed in his service, will not receive 
their corresponding proportion of reward, when God 


shall give to every man according to his works. Then it 
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will be found that some of those who are saved in heaven 
will have more riches laid up there than will others. 

Ing. 126. Do you not think that this theory attributes 
merit to good works, and is derogatory to the merit of 
Christ, through which man obtains in time that which 
it 1s impossible for him to secure in eternity? 

Pastor, It does neither of these things. It does not 
attribute any merit to good works, in a saving sense, 
or as the ground upon which man is.to be saved; the 
merit of Christ alone is that ground; and all the grace 
by which the Christian is able to do good works comes 
to him through that merit. He has truly said, “ With- 
out me ye can do nothing.” So then, he must not only 
have the glory of the salvation of all men, but also the 
glory of all the rewards given to them for the good 
works which they perform in the service of God. Yet 
it hath pleased the Father to attach the merit of re- 
ward to the good works performed by those who be- 
lieve on his Son. And because of this every Christian, 
by the grace of God, has the power to be constantly 
adding to the riches of the inheritance which is reserved 
in heaven for him, and shall be given to him at the ap- 
pearing of the Lord. He, however, who sows sparingly 
in time, shall reap sparingly in eternity. 

Ing. 127. You have fully proved your theory of 
the distribution of rewards to the saints in heaven to 
be true; and I now see that the fact that God has 
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given the merit of reward to good works performed in 
his service, when prompted by love, should be a source 
of great encouragement to those who are working in 
his cause; for it shows that each good deed performed 
by them is a seed sown, from which the sower will 
eventually reap fruit in the harvest of reward that will 
come to the saints; and though they may now sow in 
tears, then they will reap with joy. By the help of the 
Holy Spirit, I am resolved to so sow in the future of 
my life, that when the harvest comes I shall reap some 
sheaves of fruit to my joy and to the glory of my 
Redeemer. I now clearly see that it is possible for the 
children of the King to add stars to their crowns of re- 
joicing, which the Saviour will give to them “at that 
day” when he comes to receive them to himself. Do 
you think that it is so? 

Pastor. It is; for every soul brought to Christ by 
one of his servants will be a star in the crown of his 
rejoicing when he stands before the throne. O, my 
brother, let us look away beyond a starless crown as 
the reward which we would seek to obtain “when 
Jesus comes.” Let us by an active faith always look 


beyond the vale of death into the better land, and 


“See there the starry crown, 
That glitters through the skies ; 
Satan, the world, and sin tread down, 


And take the glorious prize.” 
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Yes, having our “loins girt about with truth,” let us 
strive to press our way up and get as near the throne 
as we possibly can, and in order to succeed in this we 
must live near to God; so let our earnest prayer 


ever be 
“Nearer, my God, to thee! 
Nearer to thee!” 


and then by the exercise of a strong 


“Faith that sweetly works by love, 
And purifies the heart,” 


secure the answer to that prayer. Let us remember 
that the nearer we live to God on earth the nearer we 
shall finally be to him in heaven. 

Ing. 128. I thank you for the time you have taken 
and the attention you have given in order to answer 
the many questions I have propounded to you, for I 
have received much light on many points connected 
with the work of grace in securing the salvation of 
those who believe on the Lord Jesus Christ from the 
answers you have given, and especially on the subject 
of sanctification and Christian perfection. I hope I 
shall profit by what I have learned; I am sure.I shall 
be able to serve the Lord better in the future than I 
have in-the past if I improve what I have learned. I 
know I shall be able to do so much more intelligently. 


Pastor. TY am glad I have had the opportunity of 
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helping you to obtain a right understanding of the 
subjects you have named, and if my humble effort be 
sanctified to your spiritual improvement, I shall be 
fully paid for all it has cost me in time and thought to 
help you. And now may “the very God of peace 
sanctify you wholly ; and I pray God your whole spirit 
and soul and body be preserved blameless unto the 
coming of our Lord Jesus Christ.” 


THE END. 
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